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Genesis 37 

 

Genesis 37:1 

 

 In the original Hebrew text, Genesis 37:1 is grammatically connected to 

Genesis 36 and completes the ninth major section of Genesis, which began in 

Genesis 36:1.  

 We must also remember that the original Hebrew and Greek texts did not have 

chapter divisions and were not inspired by God.  

 Genesis 37:1 is called a “colophon” meaning it is a note that comes at the end 

of a book, thus the statement regarding Jacob in Genesis 37:1 is simply a note that 

comes at the end of the ninth section in the book of Genesis. 

 Genesis 37:1, “Now Jacob lived in the land where his father had sojourned, 

in the land of Canaan.”  

 The statement “Jacob lived in the land where his father had sojourned, in 

the land of Canaan” is an unusual addition to the account of Esau’s descendants 

and is used in direct contrast with the statement contained in Genesis 36:8, “So 

Esau…settled in the hill country of Seir.” 

 Therefore, the statement “Jacob lived in the land where his father had 

sojourned, in the land of Canaan” is employed to demonstrate the geographical 

and spiritual division between Jacob and Esau and their descendants. 

 Genesis 37:1 is called a “Janus” section book, which is a term named after the 

Roman god of doorways with one head and two faces looking in opposite 

directions and is a term applied to a literary unit that looks back and forth to unite 

the units before and after. Therefore, Genesis 37:1 looks back at Genesis 36 and 

the account of Esau’s descendants settling in Seir and looks forward to Jacob and 

his sons in the land of Canaan, thus this passage serves to contrast Jacob’s 

commitment to the land of Canaan with Esau’s migration to Mount Seir. 

 

Genesis 37:2 

 

 Genesis 37:2 begins the tenth and final section of the book of Genesis, which 

ends at Genesis 50:26. Genesis 37:2 presents to us the account of Jacob’s sons and 

Joseph giving his father Jacob a slanderous report of his brothers. 

 Genesis 37:2, “These are the records of the generations of Jacob. Joseph, 

when seventeen years of age, was pasturing the flock with his brothers while 

he was still a youth, along with the sons of Bilhah and the sons of Zilpah, his 

father's wives. And Joseph brought back a bad report about them to their 

father.”  
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 “These are the records of the generations of Jacob” is the phrase `elleh 

tol
e
dhoth ya`aqov (hl#a@ tw)dl+T) bq)u&y^), which introduces the tenth and final 

section to the book of Genesis, which ends in Genesis 50:26 and contains the 

account of Jacob’s family, and primarily deals with Joseph and Judah. 

 The account of Jacob’s family brings the book of Genesis to its climatic 

conclusion. This tenth book or section deals primarily with the transformation of 

Jacob’s sons under the care and protection of God. 

 There is a tendency to identify this last section of Genesis as the “story of 

Joseph,” but this is not technically accurate since Moses referred to Genesis 36 as 

the “records of the generations of Esau” (36:1, 9) and in Genesis 37:2 Moses 

entitled this section “the records of the generations of Jacob.”  

 We must not forget that Jacob will not pass off the scene until Genesis 49, 

where we find the account of his death and so in this last section, is an account of 

God’s working in the life of Jacob and of his sons through the instrumentality of 

Joseph. Joseph is certainly the central figure in these chapters, but he is not the 

only figure since God is forming a nation out of all the sons of Jacob and not just 

Joseph.  

 Joseph’s sojourn in Egypt and his ultimate elevation to the post of prime 

minister under Pharaoh makes possible the preservation of Jacob and his sons, as 

well as teaching all of them some valuable spiritual lessons. 

 Outline of the tenth section contained in Genesis 37:2-50:26: (I) Introduction to 

the dysfunctional family of Jacob (37:2-38:30) (A) Joseph rejected by his brothers 

and sold into slavery (37:2-36) (B) Judah sins against Tamar and has twins (38:1-

30) (II) Joseph ascent to rulership in Egypt (39:1-41:57) (A) Joseph in Potiphar’s 

house (39:1-20) (B) Joseph in prison and the interpreter of dreams (39:21-40:23) 

(C) Joseph in the palace and second only to Pharaoh (41:1-57). (III) The 

dysfunctional family of Jacob reconciled (Genesis 42:1-46:27) (A) First journey: 

Joseph tests his brothers (42:1-38) (B) Second journey: Joseph entertains his 

brothers (43:1-34) (C) The brothers tested and reconciled (44:1-45:15) (D) The 

reconciled family of Jacob migrates to Egypt (45:16-46:27) (IV) The family of 

Jacob blessed in Egypt looking for the Promised Land (Genesis 46:28-50:26) (A) 

Israel’s arrival in Egypt (46:28-47:12) (B) Joseph’s administration in Egypt during 

the famine (47:13-31) (C) Jacob’s blessing on Joseph (48:1-22) (D) Israel’s 

blessings for the twelve tribes (49:1-28) (E) Jacob’s death in Egypt and burial in 

Canaan (49:29-50:21) (F) Joseph’s death in Egypt and future burial in Canaan 

(50:22-26). 

 The account of Jacob’s family begins in Canaan but ends in Egypt with the 

confident expectation of returning to Canaan as the Lord had promised them. This 

account between Canaan and Egypt is driven by conflict with family and 

authorities of power as illustrated by the following: (1) Genesis 37-38: The family 
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of Jacob in conflict in Canaan (2) Genesis 39-41: Joseph in conflict with the 

imperial power of Egypt (3) Genesis 42-44: The family of Jacob in conflict in 

Canaan and Egypt (4) Genesis 45-47: The family of Jacob reconciled in Egypt (5) 

Genesis 48-50: The family of Jacob blessed in Egypt but looking in faith to 

Canaan. 

 This tenth and final section in the book of Genesis is characterized by striking 

symmetry containing nine pairings that point to the providence of God, which 

states that our lives are not ruled by chance or fate but by God. 

 Nine Pairings: (1) Joseph has two dreams (37:5-10) and two problems with his 

brothers (37:2-11; 12-36) (2) Tamar’s successful seduction of Judah is followed by 

Potiphar’s wife’s unsuccessful seduction of Joseph (38:1-30; 39:1-23) (3) Joseph 

interprets two dreams of his prison mates (40:1-23) and two dreams of Pharaoh 

(41:1-40) (4) Joseph’s brothers devise two plans to deal with him (37:21-27) and 

he devises two plans to deal with them (42:14-20) (5) Joseph’s brothers make two 

trips to Egypt (42:1-38; 43:1-34) (6) Joseph’s steward tests Joseph’s brothers and 

then Joseph himself tests Judah (44:1-13, 14-34) (7) Narrator twice records Jacob’s 

family’s migration to Egypt (46:1-27; 46:28-47:12) (8) Jacob blesses Joseph and 

sons (48:1-22) and then all his sons (49:1-28) (9) Jacob dies (49:33-50:13) and 

Joseph dies (50:22-26). 

 As the account of Jacob’s sons begins, we see Joseph and Judah are immature, 

however, through divine discipline the character of these men is developed and 

refined. 

 Hebrews 12:10, “He disciplines us for our good, so that we may share His 

holiness.”  

 The narrator in Genesis 37:2-11 conveys to the reader three events that lead to 

Joseph being sold into slavery by his brothers: (1) Joseph slanders his brothers 

(37:2) (2) Jacob gives Joseph a beautiful royal robe (37:3-4) (3) Joseph shares two 

dreams with his brothers (37:5-11). 

 Genesis 37:2, “These are the records of the generations of Jacob. Joseph, 

when seventeen years of age, was pasturing the flock with his brothers while 

he was still a youth, along with the sons of Bilhah and the sons of Zilpah, his 

father's wives. And Joseph brought back a bad report about them to their 

father.”  

 The name “Joseph” ([s@w)y) (yoseph) literally means, “He adds,” which is a 

play on the verb yasaph ([s^y*), “to add” and is also a prayer for another child, 

foreshadowing the birth of Benjamin. 

 “Joseph” was the eleventh son of Jacob that was born in Paddan Aram and he 

was the first child that Rachel bore to Jacob according to Genesis 30:22-24. 
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 Joseph’s life is divided into three segments: (1) Birth to Seventeen Years of 

Age (Genesis 30:24-37:2) (2) Seventeen to Thirty Years of Age (Genesis 37:2-

41:46) (3) Thirty Years to Death (Genesis 41:46-50:26). 

 It is interesting that Joseph lived the first seventeen years of his life with his 

father Jacob and Jacob lives with Joseph for the last seventeen years of his life (See 

Genesis 47:28), which reveals the providence of God in the lives of these two men. 

 “Was pasturing”: (1) 3
rd

 person masculine singular qal perfect form of the verb 

hayah (hy*h*), which means, “he used to be” (2) Masculine singular qal active 

participle form of the verb ra`ah (hu*r*) (raw-aw), which is used as a substantive 

(i.e. a noun), and means, “shepherd.” 

 “With his brothers”: (1) Preposition `eth (ta@) (ayth), which denotes 

accompaniment and means, “together with” (2) Masculine singular (collective: 

designating Joseph’s brothers through Leah as a group) noun `ach (ja*) (awkh), 

“brothers.” 

 “His brothers” refers to the sons of Jacob’s primary wife Leah since the writer 

makes a distinction between these children and those of his concubines, who are 

identified as “the sons of Zilpah” and “the sons of Bilhah.” 

 “His brothers” refers to Leah’s children: Reuben, Simeon, Levi, Judah (See 

Genesis 29:31-35), Issachar, and Zebulun (See Genesis 30:14-21). 

 “The flock”: (1) Preposition b
e 

(B+) (beth), which denotes the location of 

Joseph’s job as a shepherd, which was “among” the flocks (2) Definite article ha 

(h^\), which means, “the” (3) Feminine singular noun tso’n (/aX)) (tsone), which 

refers to sheep and goats and means, “flock.” 

 Therefore, Genesis 37:2b should be translated as follows: “Joseph, at 

seventeen years of age, was a shepherd among the flock, together with his 

brothers (the sons of Leah).” 

 This statement reveals that Joseph shared the same occupation with his half 

brothers whose mother was Leah, Jacob’s other primary wife. 

 “While he”: (1) Emphatic use of the conjunction w
e 
(w+) (waw), “and in fact” 

(2) Emphatic use of the personal pronoun hu’ (aWh) (hoo), “he himself.” 

 “Youth” is the noun na`ar (ru^n^) (nah-ar), which refers in context to an 

undershepherd, or assistant shepherd who is inexperienced in the occupation and is 

therefore still learning. 

 “Along with” is the preposition `eth, which denotes accompaniment, thus 

indicating that Joseph was an assistant shepherd under the authority of his half-

brothers through Leah “along with” his half-brothers through his father’s 

concubines, Bilhah and Zilpah. 

 “Zilpah” was Leah’s maid and Jacob’s concubine according to Genesis 30:9-13 

and “Bilhah” was Rachel’s maid and Jacob’s concubine as well according to 

Genesis 30:1-7 and 35:22. 
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 “The sons of Zilpah” were Gad and Asher (See Genesis 30:9-13) and “the 

sons of Bilhah” were Dan and Naphtali (See Genesis 30:1-8). 

 In the days of the patriarchs a concubine was considered a second-class wife, 

acquired without payment of bride-money and possessing fewer legal rights (see 

Genesis 30:4; Judges 19:1-4). The people in Abraham, Isaac and Jacob’s culture 

regarded a concubine as a secondary wife with some, but not all, of the rights and 

privileges of the primary wife so in effect Bilhah became Jacob’s concubine.  

 In the Old Testament period, a concubine was a legal wife but one of secondary 

rank and she could be divorced with a small gift. Therefore, the children of a 

concubine did not have the same legal rights as the wife and so the inheritance 

would go to the child of the wife rather than the concubine. 

 Having a concubine was often a sign of wealth and was recognized as a status 

symbol and as we saw in our study of Abraham, Sarah and Hagar in Genesis 16, 

men and their wives sought concubines when the wife could not bear children and 

so in these situations, wives presented their maidservants to their own husbands. 

As Genesis 22:24 records, children of a concubine were not viewed as illegitimate 

but were considered part of the family.  

 Therefore, Joseph was serving under Leah’s sons “along with” the sons of his 

father’s concubines, “the sons of Zilpah” and “the sons of Bilhah.” 

 Corrected translation of Genesis 37:2: “Joseph, at seventeen years of age, was 

a shepherd among the flock, together with his brothers and in fact he was an 

assistant (undershepherd) along with the sons of Bilhah and with the sons of 

Zilpah, his father’s (secondary) wives.” 

 There is no evidence exegetically or contextually that would indicate as some 

commentators propose that Joseph was given authority by his father Jacob over his 

brothers. 

 The preposition `eth, which appears in the prepositional phrase “along with his 

brothers” is used to denote accompaniment and is never used in the Scriptures to 

denote authority “over” a person or thing. Furthermore, the noun na`ar, which is 

translated in the New American Standard as “youth” denotes someone who is 

inexperienced implying that Joseph was learning the occupation of being a 

shepherd. 

 The richly ornamented robe that Joseph received from his father Jacob did 

“not” indicate his authority over his brothers but rather simply expressed that Jacob 

favored Joseph over his brothers and expressed his desire that Joseph be the future 

ruler of the family. 

 Even though Jacob’s desire was for Joseph to rule the family eventually, Joseph 

was too immature and too inexperienced to be the chief shepherd over the family 

flocks and herds, not to mention to be head of the family since he was only 

seventeen years of age. 
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 So it appears that Leah’s sons were the keepers of the flock while Joseph was 

an undershepherd or an assistant shepherd along with the sons of his father’s 

concubines. Together, Joseph and the sons of Bilhah and Zilpah were learning how 

to be shepherds from the sons of Jacob’s primary wife Leah. 

 In fact, Joseph was closer in age to the sons of Jacob’s concubines than he was 

to Leah’s older sons, Reuben, Simeon, Levi and Judah. 

 Shepherding was perhaps the most common occupation in ancient Israel and 

was an integral part of family life in Israel. 

 The reason why Jacob put Joseph with the sons of his concubines was to protect 

Joseph from the jealousy of Leah’s sons who resented Jacob favoring Joseph’s 

mother Rachel over their mother Leah and his favoring Joseph over them. 

 As we have noted in detail in our studies of Genesis 29-30, Jacob favored 

Rachel over Leah and this favoritism produced resentment among the sons of 

Leah. If you recall, in our studies of Genesis 35:22, Reuben who was the first son 

that Leah bore to Jacob while in Paddan Aram committed adultery and incest with 

Jacob’s concubine Leah, who was Rachel’s maid, which was an act of rebellion 

against Jacob for favoring Rachel and Joseph over him and his mother Leah. This 

incident between Reuben and Jacob’s concubine, Bilhah is motivated by Reuben’s 

resentment of Jacob and his love for his mother Leah rather than sexual lust since 

by defiling Bilhah, he makes certain that with Rachel’s death her maid cannot 

supplant Leah as chief wife (Compare 2 Samuel 15:16; 16:22; 20:3). 

 So we see that Jacob puts Joseph with the sons of his concubines rather than 

with Leah’s sons even though he is the favorite son of his favorite wife Rachel 

since he wants to protect Joseph from the jealousy of Leah’s sons. 

 Furthermore, Jacob wanted to protect Joseph from the idolatry and immorality 

of Leah’s sons since it appears that Simeon and Levi were involved in Canaanite 

immorality and idolatrous practices, which led to them being demonically 

influenced resulting in their brutally killing all the men of the city of Shechem. 

 The fact that Simeon and Levi were involved in the idolatrous practices of the 

Canaanites is implied by the text of Genesis 35:2-3 when Jacob commands his 

entire household to get rid of their foreign gods! 

 Deuteronomy 32:17 and 1 Corinthians 10:20 teach that the worship of idols is 

connected to the worship of demons since the sacrificing to idols is in reality 

sacrificing to demons who promote the worship of idols. Demonic “influence” has 

to do with demons influencing the human soul whereas demon “possession” has to 

do with demons indwelling the human body. The latter of which can only take 

place in an unbeliever since demons will never indwell the body of a believer since 

the believer’s body is permanently indwelt by all three members of the Trinity (See 

Ephesians 4:5, Colossians 1:27, Romans 8:11). Simeon and Levi were demonically 

“influenced” and not “possessed” since they were believers. 
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 This Canaanite influence upon Leah’s sons is further revealed in Genesis 38, 

which records Judah’s involvement with Canaanite immorality and his marriage to 

a Canaanite woman who rejected the God of Abraham, Isaac and Jacob. Therefore, 

Jacob puts Joseph with the sons of his concubines even though Joseph is his 

favorite son of his favorite wife Rachel in order to protect Joseph from the jealousy 

of the sons of his other primary wife Leah and their immoral conduct and 

idolatrous practices. 

 Genesis 37:2, “These are the records of the generations of Jacob. Joseph, 

when seventeen years of age, was pasturing the flock with his brothers while 

he was still a youth, along with the sons of Bilhah and the sons of Zilpah, his 

father's wives. And Joseph brought back a bad report about them to their 

father.”  

 “Bad report”: (1) Primary particle `eth (ta@), which is used to mark the noun 

dibbah as the direct object and is not translated (2) Feminine singular noun dibbah 

(hB*D!) (dib-baw), “slanderous report” (3) Adjective ra` (ur^) (rah), “evil.” 

 The noun dibbah is derived from davav (bb^D*), which can have the following 

meanings depending upon the context in which it is used: (1) “to go slowly and 

gently” (2) “to creep about” and hence “to slander” (3) “to flow gently” or “drip.” 

 In Akkadian the word is a technical term for a “legal case” or “slander.” 

However, the Hebrew rarely uses this legal sense and in most cases the sense 

conveyed by the noun is a “negative report” or “a rumor.” 

 The noun dibbah appears nine times in the Old Testament (Gen. 37:2; Num. 

13:32; 14:36, 37; Ps. 31:13; Prov. 10:18; 25:10; Jer. 20:10; Ezek. 36:3) and is 

always used in a negative sense of an untrue report about someone or something 

and when used with reference to people, the noun dibbah refers to defamation and 

slander. 

 Slander refers to defamation, which is publishing or speaking maliciously or 

falsely anything that would injure or harm a person’s reputation and so slander is a 

malicious, false, and defamatory statement or report. Joseph slandered his brothers 

meaning he reported to Jacob their father a malicious and false report that 

misrepresented his brothers to Jacob their father, thus, we can see the first reason 

why Joseph was hated by his brothers. 

 At seventeen years of age, the picture the Holy Spirit draws of Joseph is that of 

a spoiled brat and tattle tale who was involved with the sin of slander, which is 

evil. The adjective ra` modifies dibbah and describes Joseph’s report to his father 

as “evil.” 

 Based on their previous behavior in massacring the Shechemites (See Genesis 

34) and involvement with Canaanite idolatry (See Genesis 35:2-3) and Canaanite 

immorality (See Genesis 38), it is likely that Joseph’s half-brothers were doing 

wrong from which Joseph should have rightly distanced himself. However, the 
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Scriptures teach that he should have operated in love and drew a veil and 

concealed the transgression of his brothers. 

 1 Peter 4:8, “Above all, keep fervent in your love for one another, because 

love covers a multitude of sins.”  

 Proverbs 10:12, “Hatred stirs up strife, but love covers all transgressions.”  

 Proverbs 11:12, “He who despises his neighbor lacks sense, but a man of 

understanding keeps silent.”  

 Proverbs 11:13, “He who goes about as a talebearer reveals secrets, but he 

who is trustworthy conceals a matter.”  

 Proverbs 12:23, “A prudent man conceals knowledge, but the heart of fools 

proclaims folly.”  

 It appears that Joseph was very moral as manifested in his refusal to commit 

adultery with Potiphar’s wife (See Genesis 39:6-18) and his brothers were very 

immoral as manifested in Judah’s involvement with sexual immorality with 

Canaanite women (See Genesis 38). Therefore, it appears that Joseph was a “moral 

degenerate” and his brothers were “immoral degenerates” in the sense that Joseph 

spoke evil of his brothers for their immorality and thought because he was moral 

that he was superior to his brothers. So the picture we get of Joseph and his 

brothers is that Joseph was a “goody two shoes” whereas his brothers were “hell-

raisers.” 

 

Genesis 37:3-4 

 

 In Genesis 37:3, Moses under the inspiration of the Holy Spirit employs the 

name “Israel” rather than “Jacob” in order to emphasize that the unfair treatment 

by Joseph’s brothers against him and his ending up in Egypt was a manifestation of 

the providence of God. The providence of God is the divine outworking of the 

divine decree, the object being the final manifestation of God’s glory and expresses 

the fact that the world and our lives are not ruled by chance or fate but by God.  

 Genesis 37:3, “Now Israel loved Joseph more than all his sons, because he 

was the son of his old age; and he made him a varicolored tunic.”  

 The statement “Israel loved Joseph more than all his sons, because he was 

the son of his old age” not only expresses that Jacob favored Joseph over his other 

sons but also expresses that God sovereignly cared for all Jacob’s sons, which is 

indicated by the name “Israel,” which is divine in origin.  

 The name “Israel” was given to Jacob by the preincarnate Christ after their 

wrestling match at Peniel according to Genesis 32:28. 

 Genesis 32:28, “He (Preincarnate Christ) said, ‘Your (Jacob) name shall no 

longer be Jacob, but Israel; for you have striven with God and with men and 

have prevailed.’” 
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 “Israel” is the proper noun yisra’el (la@r*c+y!) (yis-raw-ale), which means, 

“one who fights and overcomes with the power of God” since the causal clause in 

Genesis 32:28, the Lord states the reason for the name is that Jacob has fought with 

both God and men and has overcome them (with the power of God). 

  The name “Israel” memorializes the historical event of Jacob wrestling the 

preincarnate Christ, and served as a perpetual reminder to Jacob to not depend 

upon his own power and ability but rather to depend and rely upon the power of 

God to deal with problems with people and adversities in life. 

 After Jacob’s failure with his family at Shechem, the Lord reconfirmed this 

name change at Bethel according to Genesis 35:10 in order to reaffirm to Jacob His 

plan for his life and to impress upon Jacob the need to live his life in a manner that 

is consistent with the meaning of his new name. 

 In Genesis 37:3, the name “Israel” emphasizes that God has control over the 

situation between Joseph and his brothers and has figured it into His plan since the 

name “Israel” is divine in origin and is used in the context of Joseph’s brothers 

resenting him because Jacob their father favored Joseph over them. 

 God has figured into the divine decree so as to fulfill His sovereign will and 

thus to bring glory to Himself not only the resentment of Joseph’s brothers towards 

him but also their selling him into slavery and Joseph ending upon in Egypt. The 

divine decree is the eternal plan by which God has rendered certain all the events 

of the universe, including both angelic and human history-past, present and future 

(Psa. 2:7; 148:6; Dan. 9:24). Therefore, God rendered certain to take place that 

Joseph’s brothers would resent him and sell him into slavery in Egypt and it was 

thus a part of God’s plan. 

 God’s decree rendered all things as certain to occur and He decided that they 

would exist. Therefore, God rendered certain to occur that Joseph’s brothers would 

resent him and sell him into slavery and that Joseph would end up in Egypt and 

God decided that these things would exist. 

 The divine decree took place in eternity past before anything was ever created 

and is God’s eternal and immutable will. Therefore, the fact that Joseph would be 

sold into slavery by his brothers due to their resentment of him because Jacob 

favored Joseph over them and the fact that Joseph would end up in Egypt, was part 

of God’s plan for Jacob’s family from eternity past.  

 The “providence” of God is the divine outworking of the divine decree, the 

object being the final manifestation of God’s glory and expresses the fact that the 

world and our lives are not ruled by chance or fate but by God. Therefore, the fact 

that Joseph was sold into slavery and ended up in Egypt did not happen by chance 

or fate but because God ordained for it to take place in order to fulfill His plan for 

Jacob’s family and to bring glory to Himself. 
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 God’s sovereignty is expressed in the comprehensive plan or decree for world 

history.  The decree of God is the chosen and adopted plan of all God’s works. 

Therefore, the resentment of Joseph’s brothers towards him and Joseph eventually 

being sold into slavery by them and ending up in Egypt was part of God’s chosen 

and adopted plan for not only Joseph but his entire family. 

 The decree of God is His eternal purpose according to the counsels of His own 

will, whereby for His own glory He has foreordained whatever comes to pass. 

Therefore, the resentment of Joseph’s brothers towards him and his being sold into 

slavery by them and ending up in Egypt was part of God’s eternal purpose 

according to the counsels of His own will for His own glory. 

 The decree of God is the sovereign choice of the divine will (His attribute of 

sovereignty) and mentality (His omniscience) by which all things are brought into 

being and controlled, made subject to His pleasure, and producing His 

glorification. Therefore, the fact that Joseph was resented by his brothers and was 

sold into slavery by them and ended up in Egypt was the result of God’s sovereign 

will and omniscience by which all these events were brought into being and were 

controlled and made subject to God’s pleasure and glorified Him. 

 The “decree of God” is His eternal, holy, wise and sovereign purpose, 

comprehending at once all things that ever were or will be in their causes, courses, 

conditions, successions, and relations and determining their certain futurition (i.e., 

that they will certainly take place). When I say “comprehending” I mean that the 

omniscience of God is the source of the divine decrees by “determining” I mean 

that the sovereignty of God chose before anything existed which things would 

actually become historical events. Therefore, the omniscience of God 

comprehended at once in eternity past that Joseph’s brothers would resent him and 

sell him into slavery and that Joseph would end up in Egypt. 

 God also comprehended at once in eternity past the course that these events 

would take and their conditions and relations and determined that these events 

would take place. All history was yet future at the time of the divine decree. 

Therefore, the resentment of Joseph’s brothers and selling him into slavery and 

Joseph ending up in Egypt was known by God in eternity past before anything was 

created and was sovereignly determined by God to take place at the time these 

events did. 

 The decree of God is His eternal and immutable will regarding the future 

existence of events, which will happen in time and regarding the precise order and 

manner of their occurrence.  Therefore, it was God’s eternal and immutable will 

that Joseph’s brothers would resent him and sell him into slavery and that he would 

end up in Egypt and God decreed that these events would take place in time and 

the precise order of events leading up to these events and the manner in which 

these events would transpire. 
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 The will of God in common usage refers to what God desires of an individual or 

group in a particular situation. The will of God in relation to the divine decrees 

refers to the decision God made in eternity past, from His attribute of sovereignty, 

which established that certain things would actually come into being while other 

things would not. The will of God is His sovereign choice as to what will take 

place in time. God from His sovereignty decided in eternity past that Joseph would 

be resented by his brothers and sold into slavery by them and end up in Egypt and 

He decided that these events would take place in the exact time that they did. 

 God in eternity past decreed that angels and human beings would have volition 

and would be allowed to make decisions contrary to His sovereign will and without 

compromising His justice. In giving angels and men volition, God decreed that 

their decisions, whatever they might be, would certainly take place-even those that 

are contrary to His desires. Therefore, God decreed that the decisions of Joseph’s 

brothers, Joseph and Jacob himself would all take place in time and even those by 

Joseph’s brothers, which were contrary to His desires. 

 Being omniscient, God had the good sense to know ahead of time what men and 

angels would decide, and He not only decreed that those decisions would exist but 

He also decreed the exact manner, consistent with His integrity, in which He would 

handle our decisions. Since God is omniscient He knew ahead of time the 

decisions that Jacob and his sons would make and decreed that those decisions 

would exist and He also decreed the exact manner in which He would handle their 

decisions. Therefore, since the name “Israel” is divine in origin, it implies that the 

resentment towards Joseph by his brothers and Joseph being sold into slavery by 

them and his ending up in Egypt was a part of God’s sovereign will that is based 

upon His omniscient knowledge of all the facts concerning what will take place in 

the future.  

 The Lord knows perfectly, eternally and simultaneously all that is knowable, 

both the actual and the possible and thus has all knowledge of every event in 

human and angelic history. Therefore, the Lord looked down the corridors of time 

and decreed to take place Joseph’s brothers resenting him and selling him into 

slavery and that Joseph would end up in Egypt. 

 The name “Israel” implies that Joseph’s brother’s resentment of him and their 

selling him into slavery and Joseph ending up in Egypt was figured into the divine 

decree and was a part of the providence of God, which is the outworking of the 

divine decree, the object being the final manifestation of God’s glory. 

 Genesis 45:5-8 records that after Joseph revealed himself to his brothers in 

Egypt, he told them that God sent him to Egypt in order to keep the family of 

Jacob alive in the sense that God decreed from eternity past that he would be sold 

into slavery and arrived in Egypt in order to fulfill God’s will to preserve his 

family alive. 
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 Genesis 45:1, “Then Joseph could not control himself before all those who 

stood by him, and he cried, ‘Have everyone go out from me.’ So there was no 

man with him when Joseph made himself known to his brothers.”  

 Genesis 45:2, “He wept so loudly that the Egyptians heard it, and the 

household of Pharaoh heard of it.”   

 Genesis 45:3, “Then Joseph said to his brothers, ‘I am Joseph! Is my father 

still alive?’ But his brothers could not answer him, for they were dismayed at 

his presence.”  

 Genesis 45:4, “Then Joseph said to his brothers, ‘Please come closer to me.’ 

And they came closer. And he said, ‘I am your brother Joseph, whom you sold 

into Egypt.’” 

  Genesis 45:5, “Now do not be grieved or angry with yourselves, because 

you sold me here, for God sent me before you to preserve life.”  

 Genesis 45:6, “For the famine has been in the land these two years, and 

there are still five years in which there will be neither plowing nor 

harvesting.”  

 Genesis 45:7, “God sent me before you to preserve for you a remnant in the 

earth, and to keep you alive by a great deliverance.”  

 Genesis 45:8, “Now, therefore, it was not you who sent me here, but God; 

and He has made me a father to Pharaoh and lord of all his household and 

ruler over all the land of Egypt.”  

 In Genesis 50:14-20, after Jacob died, Joseph’s brothers were worried that he 

might exact revenge on them, Joseph reassured his brothers that it was God’s plan 

for him to be sold into slavery and end up in Egypt and suffer undeservedly in 

order to preserve their family. 

 Genesis 50:14, “After he had buried his father, Joseph returned to Egypt, 

he and his brothers, and all who had gone up with him to bury his father.”  

 Genesis 50:15, “When Joseph's brothers saw that their father was dead, 

they said, ‘What if Joseph bears a grudge against us and pays us back in full 

for all the wrong which we did to him!’”  

 Genesis 50:16-17, “So they sent a message to Joseph, saying, ‘Your father 

charged before he died, saying, thus you shall say to Joseph, ‘Please forgive, I 

beg you, the transgression of your brothers and their sin, for they did you 

wrong. And now, please forgive the transgression of the servants of the God of 

your father.’ And Joseph wept when they spoke to him.”  

 Genesis 50:18, “Then his brothers also came and fell down before him and 

said, ‘Behold, we are your servants.’” 

 Genesis 50:19, “But Joseph said to them, ‘Do not be afraid, for am I in 

God's place?’”  
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 Genesis 50:20, “As for you, you meant evil against me, but God meant it 

for good in order to bring about this present result, to preserve many people 

alive.”  

 Genesis 37:3, “Now Israel loved Joseph more than all his sons, because he 

was the son of his old age; and he made him a varicolored tunic.”  

 The statement “Israel loved Joseph more than all his sons” expresses that 

Jacob favored Joseph over his other sons since Joseph was the first son of Jacob’s 

favorite wife Rachel who suffered many years of infertility before giving birth to 

him. 

 Jacob was very disappointed in the behavior of his three older sons whose 

mother was Leah since Genesis 34 records Simeon and Levi being the 

masterminds of the massacre at Shechem and Genesis 35:22 records Reuben, 

Jacob’s oldest son as committing adultery and incest with his concubine, namely, 

Rachel’s maid Bilhah. 

 Notice, that this statement “Israel loved Joseph more than all his sons” does 

“not” say that Israel did not love his other sons but rather that he loved Joseph 

“more” than them implying obviously that he “did” love his other sons but it was 

not as affectionate as his love for Joseph.  

 This statement echoes the statement found in Genesis 29:30, “So Jacob went 

in to Rachel also, and indeed he (Jacob) loved Rachel more than Leah, and he 

served with Laban for another seven years.”  

 Notice, also that this statement in Genesis 29:30, like the one in Genesis 37:3 

does “not” say that Jacob did not love Leah but rather he loved Rachel “more” 

than Leah implying obviously that he “did” have love for Leah but it was not as 

passionate and affectionate as his love for Rachel.  

 The fact that Jacob favored Joseph over his other sons was wrong and actually 

fueled his sons’ hatred of Joseph. Favoritism had a long history in Jacob's family 

such as Isaac’s preference for Esau and Rebekah’s for Jacob, and Jacob favoring 

Rachel over Leah.  

 As we have noted in detail in our studies of Genesis 29-30 and 37:2, Jacob 

favored Rachel over Leah, which produced resentment among the sons of Leah. If 

you recall, in our studies of Genesis 35:22, Reuben who was the first son that Leah 

bore to Jacob while in Paddan Aram committed adultery and incest with Jacob’s 

concubine Leah, who was Rachel’s maid, which was an act of rebellion against 

Jacob for favoring Rachel and Joseph over him and his mother Leah. This incident 

between Reuben and Jacob’s concubine, Bilhah is motivated by Reuben’s 

resentment of Jacob and his love for his mother Leah rather than sexual lust since 

by defiling Bilhah, he makes certain that with Rachel’s death her maid cannot 

supplant Leah as chief wife (Compare 2 Samuel 15:16; 16:22; 20:3). Therefore, 

you would think that Jacob, now Israel would have learned his lesson to not play 



2006 William E. Wenstrom, Jr. Bible Ministries 14 

favorites since he was the victim of such favoritism and that his favoring Rachel 

over Leah produced problems in his home.  

 However, it appears that he has not learned his lesson and therefore, he will pay 

a huge price in that Joseph will be sold into slavery by his brothers and end up in 

Egypt and not see his father for over twenty years due to the fact that the sons of 

Leah resented that their father favored Joseph over them.  

 The fact that Jacob, now Israel favored Joseph over the sons of his concubines 

and Leah’s sons does “not” excuse what Joseph’s brothers did to him in selling 

him into slavery. 

 The causal clause “because he (Joseph) was the son of his old age” reveals 

the primary reason why Israel preferred Joseph over his other sons and means that 

Joseph was the baby in the family even though Benjamin was born after him. 

 “Old age” is the noun z
e
qunim (<yn!q|z+) (zaw-koon), which is in the plural 

form expressing the condition of advanced age. 

 Joseph was born when Jacob, now Israel was 91 years of age and was the last of 

his sons born in Paddan Aram. The fact that Jacob was 91 years of age when 

Joseph was born is indicated by the following: Genesis 47:9 records that Jacob was 

130 years old when he was reunited with Joseph and Genesis 41:46 records Joseph 

as 30 years old when he became prime minister of Egypt. Therefore, since Joseph 

became prime minister of Egypt at thirty and at the beginning of the seven years of 

prosperity, Joseph was 37 years of age at the end of these seven years of 

prosperity. 

 In Genesis 45:6, after reuniting with his brothers, Joseph mentions to his 

brothers that two years of famine had already transpired and that five more 

remained. Right after this conversation that Joseph had with his brothers, Jacob 

moved to Egypt and was reunited with Joseph according to Genesis 46. Therefore, 

the fact that Joseph was 37 after the seven years of prosperity and that he met his 

father after two years of famine indicates that Joseph was 39 years of age when he 

was reunited with his father Jacob and his brothers during the seven years of 

famine. 

 So if Joseph was 39 years of age when he was reunited with his father Jacob 

and became prime minister at 30 and was sold into slavery at 17, then Joseph was 

in Egypt for 22 years when he was reunited with his father Jacob. Furthermore, 

since Jacob was 130 years old and Joseph was 39 years of age when they were 

reunited, then Jacob was 91 years old when Joseph was born. 

 The noun z
e
qunim (<yn!q|z+) (zaw-koon), “old age” is used in Genesis 44:20 to 

describe Jacob’s relationship to Benjamin. 

 Therefore, in Genesis 37:3, the term does “not” refer to the spiritual superiority 

of Joseph over his brothers as some commentators contend meaning that he was a 

“wise son” or was wise beyond his years since the term is also used of Jacob’s 
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relationship to Benjamin. This interpretation is further confirmed in that Joseph did 

“not” demonstrate much wisdom by giving his father a slanderous report 

concerning his brothers, nor does he demonstrate much wisdom by bragging about 

his two dreams, which reveal that he would rule over his brothers. Therefore, it is 

clear that at this point in his life, Joseph was “not” superior to his brothers in 

wisdom, however, he did receive revelation from God through the two dreams and 

so in that sense he was blessed, not superior since his brothers did not receive any 

revelations from God in a dream. 

 The statement “because he (Joseph) was the son of his (Israel’s) old age” 

implies that Joseph was spoiled by his father because Joseph was born in his old 

age and also was the firstborn son of his favorite wife Rachel. 

 Genesis 37:3, “Now Israel loved Joseph more than all his sons, because he 

was the son of his old age; and he made him a varicolored tunic.”  

 Israel expresses his love for Joseph and that he favors him over his others sons 

by making for him a k
e
thoneth passim, which the New American Standard 

translates “a varicolored tunic.” 

 The King James translates this Hebrew expression “a coat of many colours,” 

while the NIV renders it, “a richly ornamented robe” and the RSV calls it, “a 

long robe with sleeves.” The Message Bible translates this Hebrew expression “an 

elaborately embroidered coat” while the Amplified Bible renders it “a 

[distinctive] long tunic with sleeves.” 

 “Varicolored tunic” is composed of the feminine singular form of the noun 

kuttoneth (tn#T)K|) (koot-to-neth), which means, “tunic” and the masculine plural 

form of the noun pas (sP^) (pas), which means, “long tunic with long sleeves.” 

 The only other place in the Old Testament that the expression k
e
thoneth passim 

appears is in 2 Samuel 13:18-19 where it is mentioned as the distinctive dress of 

virgin daughters of royalty as the one worn by King David’s virgin daughter 

Tamar. 

 2 Samuel 13:18, “Now she had on a long-sleeved garment; for in this 

manner the virgin daughters of the king dressed themselves in robes. Then his 

attendant took her out and locked the door behind her.”  

 2 Samuel 13:19, “Tamar put ashes on her head and tore her long-sleeved 

garment which was on her; and she put her hand on her head and went away, 

crying aloud as she went.”  

 The noun kuttoneth means, “tunic,” which was the basic garment in the ancient 

world, the equivalent of the modern slacks and shirt. There is considerable 

disagreement as to how pas should be translated since some say it refers to the 

color and ornamentation of the garments and others say it refers to the length of the 

garments. Many translations follow the Targums (Aramaic translations of Hebrew 

Old Testament), Septuagint (Greek translation of the Hebrew Old Testament) and 
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Vulgate (Latin translation of the Hebrew Old Testament and Greek New 

Testament) by translating the word “coat of many colors.” Others follow the 

Midrashic (Exegetical and Commentaries of the Hebrew Old Testament) 

translation “coat with long sleeves” by supposing pas means, “flat of hand or foot.” 

 In Aramaic and Rabbinic Hebrew pas means, “the palm of the hand and the sole 

of the foot.” Therefore, it appears that this tunic extended to the wrists and ankles 

of a person, which is significant since men in the days of the patriarchs did not 

work in long sleeves but rather in short sleeves while those in long sleeves were 

the overseers or employers of those in short sleeves. 

 The etymology kuttoneth and pas does “not” appear to indicate that the coat that 

Jacob gave to Joseph was multicolored. However, the passion for various colours 

was popular among people of the Middle East in the days of the patriarchs as it still 

is today among the Arabs and the country people of the Middle East, who are fond 

of dressing their children in this gaudy attire. But since the art of interweaving 

various patterns was introduced, “the coats of colors” are different now from what 

they seem to have been in patriarchal times, and bear a close resemblance to the 

varieties of tartan. 

 This k
e
thoneth passim, “long sleeved robe” was a mark of distinction indicating 

exemption from labor which was the peculiar privilege of a king or a prince. 

Therefore, Joseph’s brothers resented him because this long sleeved robe marked 

him as exempt from work and expressed Israel’s desire that Joseph rule over his 

brothers. So while this long sleeved coat exempted Joseph from work, his brothers 

were in short sleeves working, which led of course to their resenting Joseph. 

 The k
e
thoneth passim, “long sleeved robe” would express publicly Israel’s 

desire to give Joseph the family birthright, which he received according to 1 

Chronicles 5:2.  This long sleeved robe signified publicly that Israel favored 

Joseph over his other sons and would express publicly Israel’s desire that Joseph 

succeed him as the ruler of the family. Therefore, this long sleeved garment 

expressed publicly Israel’s rejection of Reuben in receiving the birthright as a 

result of committing adultery and incest with his concubine Bilhah as well as his 

rejection of Simeon and Levi as well for being the ringleaders in the massacre of 

Shechem. 

 Up to this point in the narrative we have seen two elements that contribute to 

Joseph’s brothers resenting him: (1) In Genesis 37:2, Joseph’s slanders his brothers 

to his father. (2) In Genesis 37:3, Israel gives Joseph a long sleeved robe, which 

marks him out to be the future possessor of the birthright and ruler of the family. 

 Genesis 37:4, “His brothers saw that their father loved him more than all 

his brothers; and so they hated him and could not speak to him on friendly 

terms.”  
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 Genesis 37:4 records Joseph’s brothers’ reaction to their father favoring Joseph 

over them and giving Joseph preferential treatment. 

 John Schultz, “The reaction of Joseph’s brothers to the love Jacob bestows upon 

them is hatred for Joseph. Joseph ultimately suffers more from his father’s love 

than he benefits from it. The attitude of the other sons indicates that they craved for 

love from their father, which they did not receive. There must have been an 

immense amount of strife and jealousy in the family. The tension between the two 

sisters carried over to their sons. Leah’s sons must have prided themselves on the 

fact that they were the sons of Jacob’s actual wife. Everybody must have looked 

down upon the boys of the slave girls. But the hatred toward Joseph surpasses 

every other feeling. It probably gave a sense of unity between them, as a common 

enemy usually does” (Genesis, page 165). 

 “They hated” is the verb sane (an@c*) (saw-nay), which expresses an 

emotional attitude toward someone or something, which is abhorred, disdained or 

opposed and which desires to have no relationship or amiable reconciliation.  

 Therefore, Joseph’s brothers possessed in their souls an emotional attitude 

toward him, in which they abhorred, disdained or opposed him and desired to have 

no relationship with him or amiable reconciliation with him. 

 

Genesis 37:5-11 

 

 In Genesis 37:5-11, we will see Joseph having two prophetic dreams, which he 

relates to his brothers resulting in their plotting to kill Joseph but instead sell him 

into slavery. 

 Genesis 37:5, “Then Joseph had a dream, and when he told it to his 

brothers, they hated him even more.”  

 Genesis 37:6-7, “He said to them, ‘Please listen to this dream which I have 

had; for behold, we were binding sheaves in the field, and lo, my sheaf rose up 

and also stood erect; and behold, your sheaves gathered around and bowed 

down to my sheaf.” 

 Genesis 37:8, “Then his brothers said to him, ‘Are you actually going to 

reign over us? Or are you really going to rule over us?’ So they hated him 

even more for his dreams and for his words.”  

 Genesis 37:9, “Now he had still another dream, and related it to his 

brothers, and said, ‘Lo, I have had still another dream; and behold, the sun 

and the moon and eleven stars were bowing down to me.’”  

 Genesis 37:10, “He related it to his father and to his brothers; and his 

father rebuked him and said to him, ‘What is this dream that you have had? 

Shall I and your mother and your brothers actually come to bow ourselves 

down before you to the ground?’”  
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 Genesis 37:11, “His brothers were jealous of him, but his father kept the 

saying in mind.”   

 In the days of the patriarchs, dreams were a common means of divine 

communication and were of a prophetic nature, which Joseph’s brothers would be 

well aware of. Joseph’s dream was a revelation from God and was prophetic in 

nature, revealing to Joseph not only his future but those of his brothers and father. 

However, Joseph and his brothers, and his father did not grasp the significance of 

the dream until all the elements of the dream were fulfilled in time.  

 This is the fifth dream we have seen thus far in our studies of the book of 

Genesis (Abimelech-Genesis 20; Jacob-Genesis 28:12-15; Jacob-Genesis 31:10-

12; Laban-Genesis 31:24). In each of these four dreams, God spoke audibly to 

Abimelech, Jacob twice and Laban, however, God never speaks to Joseph in his 

dream and so his dream is the first in which God never speaks. 

 The dreams of Abimelech, Jacob and Laban were theophanies or 

Christophanies, which are theological terms used to refer to either a visible or 

auditory manifestation of the Son of God before His incarnation in Bethlehem. 

 In Abimelech’s dream, he received an auditory manifestation of the Son of God 

whereas Jacob received in his dream at Bethel both a visible and auditory 

manifestation of the Son of God and in his last dream, Jacob received only an 

auditory manifestation. Therefore, Joseph’s dream forms a transition in the primary 

means by which God communicated with men from theophanies, which appear in 

Genesis 1-36 to divine providence as manifested in Genesis 37-50.  

 The fact that Joseph receives this divine revelation in a dream at the beginning 

of the story of his being sold into slavery by his brothers and ending up in Egypt 

reveals these things were decreed by God in eternity past so as to raise up the 

nation of Israel to represent Him and to bring the Savior into the world and to 

glorify Himself. This dream at the beginning of Joseph’s ordeal reveal that God 

was in control of Joseph’s circumstances and that his being sold into slavery by his 

brothers and ending up in Egypt were due to the providence of God. 

 The providence of God is the divine outworking of the divine decree, the object 

being the final manifestation of God’s glory and expresses the fact that the world 

and our lives are not ruled by chance or fate but by God. Therefore, Joseph’s two 

dreams, which appear in Genesis 37:5-11, are a revelation of God’s sovereign will 

for Joseph and his entire family. 

 Joseph’s two dreams, which are recorded in Genesis 37:5-11, predict his own 

career and the arrival of his entire family in Egypt to buy food and bow down to 

him as the prime minister of Egypt. Both dreams speak of his family being under 

his authority at some point in the future, which was fulfilled when Joseph became 

prime minister of Egypt and his brothers unknowingly bowing down to him. 
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 The doubling of the dream emphasizes that Joseph’s family will indeed bow 

down to Joseph and that the matter is firmly decided by God and will come to pass. 

An isolated dream might be misinterpreted but two dreams with the same meaning 

confirm the interpretation. 

 Also, these dreams, which contain revelation from God about the future of 

Joseph’s family and himself served as a great encouragement to Joseph while he 

was incarcerated for thirteen years in Egypt. In our day and age, the Scriptures, 

which are revelation from God concerning our future (See 2 Timothy 3:16; 2 Peter 

1:20-21), serve as encouragement to us when we go through adversity and 

underserved suffering in our lives. 

 Romans 15:4, “For whatever was written in earlier times was written for 

our instruction, so that through perseverance and the encouragement of the 

Scriptures we might have hope.”  

 The revelation from God that Joseph received in his two dreams constituted the 

“Word of God” for him whereas here in the church age, the Word of God appears 

in the original languages of Scripture. 

 Genesis 37:5, “Then Joseph had a dream, and when he told it to his 

brothers, they hated him even more.”  

 In the Hebrew text, the statement “they hated him even more” literally means, 

“They added more to their hate of him” and is a play on Joseph’s name, which 

means, “He adds” revealing God’s sovereign control over the life of Joseph. The 

hatred and resentment of his brothers towards Joseph, the favoritism of his father 

towards him, Joseph telling of the dreams to his brothers and father, as well as his 

being sold into slavery and ending up in Egypt did not happen by chance or fate 

but because God ordained for it to take place in order to fulfill His plan for Jacob’s 

family and to bring glory to Himself. In eternity past, God not only figured the 

hatred and resentment of Joseph’s brothers towards him as well as his father 

favoring him over his brothers but also He figured Joseph’s bad decision to tell his 

dreams to his brothers. 

 Up to this point in the narrative we have seen three elements that contribute to 

Joseph’s brothers resenting him: (1) In Genesis 37:2, Joseph’s slanders his brothers 

to his father. (2) In Genesis 37:3, Israel gives Joseph a long sleeved robe, which 

marks him out to be the future possessor of the birthright and ruler of the family. 

(3) Joseph’s two prophetic dreams that appear in Genesis 35:5-11. 

 “They hated” in both Genesis 37:4 and 5 is the verb sane (an@c*) (saw-nay), 

which expresses an emotional attitude toward someone or something, which is 

abhorred, disdained or opposed and which desires to have no relationship or 

amiable reconciliation. Therefore, Joseph’s brothers possessed in their souls an 

emotional attitude toward him, in which they abhorred, disdained or opposed him 

and desired to have no relationship with him or amiable reconciliation with him. 



2006 William E. Wenstrom, Jr. Bible Ministries 20 

 Joseph’s brothers are following in the footsteps of Cain who hated his brother 

Abel because the Lord accepted Abel’s blood offering and rejected his grain 

offering and then acted on that hate by murdering his brother Abel. 

 1 John 3:11, “For this is the message which you have heard from the 

beginning, that we should love one another.”  

 1 John 3:12, “not as Cain, who was of the evil one and slew his brother. 

And for what reason did he slay him? Because his deeds were evil, and his 

brother's were righteous.”  

 The apostle John teaches in 1 John 2:9-11 that the believer who hates his fellow 

believer is out of fellowship and is living according to the standards of the cosmic 

system of Satan, which is disobedience and hate. 

 1 John 2:9, “The one who says he is in the Light and yet hates his brother is 

in the darkness until now.”  

 1 John 2:10, “The one who loves his brother abides in the Light and there 

is no cause for stumbling in him.”  

 1 John 2:11, “But the one who hates his brother is in the darkness and 

walks in the darkness, and does not know where he is going because the 

darkness has blinded his eyes.” 

 Love and hate are absolutes meaning you either love your fellow believer by 

obeying the Lord’s command to love one another or you hate your fellow believer 

by disobeying this command.  

 John 13:34, “A new commandment in character and quality I give to all of 

you, that all of you divinely love one another, even as I have divinely loved all 

of you, that all of you also divinely love one another.”  

 Therefore, since love and hate are absolutes, when love is absent, hate is present 

and love unexpressed is not love at all. 

 The “active” form of hate is expressed by unjustifiable hostility and antagonism 

towards one’s fellow believer, which expresses itself in malicious words and 

actions whereas the “passive” form of hate is manifested by coldness, by isolation, 

by exclusion, unconcern for your fellow believer.  

 There are two reasons why believers have the capacity to hate one another: (1) 

Presence of the sin nature in every believer, which produces mental, verbal and 

overt acts of sin and hate (See Romans 5:12-19; Galatians 5:19-21; James 4:1-3). 

(2) They are deceived by Satan’s cosmic system (James 4:4). 

 The cosmic system of Satan is a vast system and arrangement of human affairs, 

earthly goods, godless governments, conflicts, riches, pleasures, culture, education, 

world religions, the cults and the occult dominated and negatively affected by 

Satan who is god of this satanic cosmos. This system is promoted by Satan, 

conformed to his ideals, aims, methods, and character, and stands perpetually in 
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opposition to the cause of Christ and is used to seduce men away from the person 

of Christ.  

 Saul’s hatred of David is an example of the active form of hate that is possible 

among believers (1 Sam. 18-20). The Lord Jesus Christ was the object of both the 

passive form of hate in that He was deserted by His disciples and friends at the 

most difficult moment in His life and He was the object of the active form of hate 

in that His enemies crucified Him. Paul experienced being the object of both the 

passive and active form of hate from other believers (See 2 Timothy 4:9-18). 

 Therefore, in Genesis 37:4, Joseph is the object of the “passive” form of hate at 

the hands of his brothers, which is expressed by the statement “they…could not 

speak to him on friendly terms.” Then, in Genesis 37:18-36, Joseph is the object 

of the “active” form of hate at the hands of his brothers when they threw him into a 

pit and threatened to murder him but then decided to sell him into slavery. 

  Genesis 37:5, “Then Joseph had a dream, and when he told it to his 

brothers, they hated him even more.”  

 “They hated” means that Joseph’s brothers possessed in their souls an emotional 

attitude toward him, in which they abhorred, disdained or opposed him and desired 

to have no relationship with him or amiable reconciliation with him. 

 The statement “he (Joseph) told it to his brothers” implies that Joseph is 

bragging about this dream since in context, Joseph has already slandered his 

brothers to his father revealing a rivalry between Joseph and his brothers. Also, 

indicating that Joseph is bragging here is that Joseph obviously knew that his 

brothers resented him already for their father favoring him over them and so to 

relate this dream to them would only serve to antagonize his brothers further. 

Therefore, Joseph’s boasting about the two prophetic dreams was a sin on his part 

and contributed to his being sold into slavery by his brothers and then finally 

ending up in Egypt. 

 Joseph’s proud boasting of the dreams reveals his immaturity and is in direct 

contrast to his father’s reaction to the dreams, which is silent meditation upon them 

as recorded in Genesis 37:11. The divine revelation that Joseph received from God 

in two dreams was given to him by God for his own edification and encouragement 

that God had a plan for his life and not so he could brag and intimidate his family. 

 The fact that these two dreams that Joseph had came to pass reveals that they 

were from God, however, Joseph’s use of this divine revelation was not ordained 

by God. 

 Genesis 37:6-7, “He said to them, ‘Please listen to this dream which I have 

had; for behold, we were binding sheaves in the field, and lo, my sheaf rose up 

and also stood erect; and behold, your sheaves gathered around and bowed 

down to my sheaf.” 
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 The phrase “Please listen” and “behold” express Joseph’s excitement as a 

result of receiving not only divine revelation in a dream but also that God has 

ordained for him to rule over his brothers, which will not take place until he is 

taught humility. 

 Genesis 37:6-7 records Joseph’s first dream and was “agricultural” as indicated 

the binding of sheaves, which foreshadows the context in which Joseph’s brothers 

would bow down to him. While he was prime minister of Egypt, Joseph’s brothers 

bowed down to honor him and not knowing it was Joseph and they did so in order 

to purchase grain to keep from starving due to the seven year famine that covered 

the entire earth. Genesis 42:1-3 records ten of Joseph’s brothers bowing down to 

him while he was prime minister in Egypt in order to purchase grain from him due 

to the great famine that covered the entire earth at that time for seven years. 

 In fact, the first dream/prophecy recorded in Genesis 37:6-7 was fulfilled in 

stages: (1) Joseph’s brothers bowed once to honor him while he was prime minister 

of Egypt (See Genesis 42:6). (2) Joseph’s brothers bowed down twice to honor him 

while he was prime minister of Egypt (See Genesis 43:26, 28). (3) Joseph’s 

brothers throw themselves at Joseph’s feet (See Genesis 50:18). 

 Genesis 37:8, “Then his brothers said to him, ‘Are you actually going to 

reign over us? Or are you really going to rule over us?’ So they hated him 

even more for his dreams and for his words.”  

 Joseph’s brothers understood clearly the meaning of the dream that Joseph 

would one day rule over them and they resented him even more than they already 

did. The two rhetorical questions put forth by Joseph’s brothers express their 

sarcasm and contempt for Joseph. Indirectly and unknowingly, Joseph’s brothers 

oppose the sovereign will of God since it was God the Holy Spirit who had given 

Joseph this revelation concerning his future and that of his father and brothers. 

 The terms “reign” and “rule” indicate that Joseph’s brothers understood his 

dream to mean that Joseph would reign over them as a monarch and would have 

dominion and rule over them. This was fulfilled when Joseph became the prime 

minister of Egypt and ruled the entire world with the exception of Pharaoh (See 

Genesis 41:38-44; 45:8-26; Deuteronomy 33:16). 

 Furthermore, Joseph’s first dream reveals that God has chosen Joseph to receive 

the birthright meaning the rights of the firstborn and would receive the double 

portion of the inheritance since Jacob adopts Joseph’s two sons (See Genesis 48:5). 

 The statement “So they hated him even more for his dreams and for his 

words” is the third time in this passage that Joseph’s brothers were said to have 

hated him and indicates the intensity of hostile emotions towards Joseph was 

increasing. 

 The plural “dreams” appears rather than the singular “dream,” which appears 

to be odd since up to his point in the narrative Joseph has related only one dream, 
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however, the word is used in the plural because it is an “abstract” noun signifying 

the sleeping state of Joseph when receiving divine revelation. 

 The term “words” is the noun davar (rb*D*) (daw-var), which refers to the 

“content” of the dream since the word denotes “that which is spoken,” thus 

negating any idea that it refers to the “manner” in which Joseph communicated the 

dream. 

 Joseph’s brothers did not hate him because of the way he communicated the 

dream to them but simply because of the content of the dream itself, which 

conveyed to them that Joseph their baby brother would rule over them. 

 Genesis 37:9, “Now he had still another dream, and related it to his 

brothers, and said, ‘Lo, I have had still another dream; and behold, the sun 

and the moon and eleven stars were bowing down to me.’”  

 Where the first dream was “agricultural,” the second, which appears in Genesis 

37:9 is “celestial” and emphasizes the idea that is expressed in the first dream. In 

the ancient world, astrological symbols such as the sun, moon and stars represented 

rulers and so therefore, Joseph’s second dream anticipated the elevation of Joseph 

as ruler over his entire family, which took place when he became prime minister 

and his family came under his authority. 

 The “sun” refers to Jacob, now Israel and the “moon” refers to Leah and not 

Rachel since the latter died while giving birth to Benjamin after Jacob left Bethel 

according to Genesis 35:19. Rachel died when Joseph was six or seven years of 

age and the fact that he had this dream at seventeen years of age indicates clearly 

that she was already dead when Jacob lived in Hebron where Isaac his father 

sojourned according to a comparison of Genesis 37:1 with Genesis 35:27. 

 The “eleven stars” refers to Joseph’s brothers who would be Reuben, Simeon, 

Levi, Judah, Issachar, Zebulun, Gad, Asher, Dan, Naphtali, and Benjamin. 

 This same image appears in Revelation 12:1 with the only difference being that 

in Joseph’s dreams there were eleven stars whereas in Revelation 12:1 there are 

twelve since Joseph is included among the stars in John’s vision. 

 Revelation 12:1, “A great sign appeared in heaven: a woman clothed with 

the sun, and the moon under her feet, and on her head a crown of twelve 

stars.”  

 The “sun” represents Jacob and the “moon” represents Rachel and Leah and 

the “crown of twelve stars” represents the 12 tribes of Israel that descended from 

Jacob’s twelve sons. The “woman” represents the nation of Israel and the child 

represents the Lord Jesus Christ.  

 Genesis 37:10, “He related it to his father and to his brothers; and his 

father rebuked him and said to him, ‘What is this dream that you have had? 

Shall I and your mother and your brothers actually come to bow ourselves 

down before you to the ground?’”  



2006 William E. Wenstrom, Jr. Bible Ministries 24 

 Jacob rebukes Joseph for his dream since he is said to have bowed down also to 

Joseph, which initially appeared to Joseph as an attack upon his authority as the 

father of the family. Jacob’s rhetorical question expresses his disgust and that he 

initially did not consider Joseph’s dream as revelation from God but rather the 

boasting of a spoiled little brat. 

 Joseph’s brothers remain silent here because their father’s rebuke is sufficient 

for them. Joseph’s brothers must have loved for him to be rebuked by their father 

and taking their side since Joseph was their father’s favorite. 

 “Your mother” refers to Leah since Rachel was dead at this point in Joseph’s 

life, which must have pleased Leah’s sons since Jacob favored Rachel over Leah 

while Rachel was alive. 

 Genesis 37:11, “His brothers were jealous of him, but his father kept the 

saying in mind.”   

 “Jealous” is the verb qana (an*q*) (kaw-naw), which is a mental attitude sin 

directed toward another, which is resentful, intolerant and suspicious of another’s 

success, possessions or relationships and is vigilant in maintaining or guarding 

something. 

 Joseph’s brothers were jealous of Joseph in the sense that they desired the 

position that God had ordained for Joseph in the dream. They were resentful and 

intolerant and suspicious of Joseph and his success that was prophesied of him in 

Joseph’s dream. They were also guarded over their position as the older brothers of 

Joseph and did not tolerate Joseph and considered him a rival. 

 Jealousy originated in eternity past with Satan since he was resentful and 

intolerant suspicious of the preincarnate Christ’s relationship with the angels and 

was vigilant in maintaining or guarding his influence over the angels, therefore, 

jealousy is demonic since it is Satanic viewpoint.  

 Joseph’s brothers were under Satanic influence by being jealousy towards 

Joseph since jealousy is demonic in origin. 

 James 3:13, “Who among you is wise and understanding? Let him show by 

his good behavior his deeds in the gentleness of wisdom.”  

 James 3:14, “But if you have bitter jealousy and selfish ambition in your 

heart, do not be arrogant and so lie against the truth.” 

  James 3:15, “This wisdom is not that which comes down from above, but is 

earthly, natural, demonic.”  

 James 3:16, “For where jealousy and selfish ambition exist, there is 

disorder and every evil thing.”  

 Envy is also included in the list of sins produced by the old sin nature in both 

the believer and unbeliever (Rom. 1:29; Gal. 5:21; Titus 3:3; 1 Pet. 2:1). Jealousy 

leads to murder (Rom. 1:29; Gal. 5:20). 
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 The jealousy of Joseph’s brothers towards him expressed itself when they 

plotted his murder and by selling him into slavery. 

 The fact that Jacob is recorded as having kept Joseph’s dream in his mind 

indicates that he did not discount what Joseph related to him since God had 

communicated His will to Jacob in the past by means of dreams. 

 

Genesis 37:12-24 

 

 In Genesis 37:12-24, we will see Joseph’s brothers attempting to kill Joseph but 

are restrained by Reuben who suggests an alternative plan to throw Joseph into a 

cistern and let him die by natural causes. However, Reuben’s real intent was to buy 

time so he could deliver Joseph at a more opportune moment when his brothers 

were not around. 

 Genesis 37:12, “Then his brothers went to pasture their father's flock in 

Shechem.”  

 Genesis 37:13, “Israel said to Joseph, ‘Are not your brothers pasturing the 

flock in Shechem? Come, and I will send you to them.’ And he said to him, ‘I 

will go.’”  

 “Shechem” is approximately thirty-five miles north of Jerusalem and fifty 

miles north of Hebron, directly west of the Jabbok River and approximately twenty 

miles from the Jordan in the land of Canaan. 

 Just a few years before, Shechem was the site of one of the darkest days in the 

history of the nation of Israel for it was the place where Simeon and Levi and their 

servants killed Shechem, his father Hamor and all men of the city of Shechem in 

retaliation for Shechem raping their sister Dinah (See Genesis 33:18-34:31). 

 Jacob owned land in Shechem since Genesis 33:19 records that Jacob purchased 

a tract of land just outside the city of Shechem from Hamor, Shechem’s father for 

one hundred pieces of money. 

 Since Shechem was approximately fifty miles north of Hebron, this would be 

quite a journey for Israel’s sons to travel to feed the family flocks. However, it was 

not uncommon for shepherds to lead their flocks many miles from home in search 

of pasture. In fact, it is still common for Bedouin shepherds in that land to move 

northward as the summer progresses since there is more rain and better water 

supply the further north one travels. 

 Even so, it does “not” make good sense that Israel’s sons would go near 

Shechem since the massacre of that city had only taken place a few years before 

and God had to intervene and protected them from being attacked by the 

Canaanites and the Perizzites (See Genesis 35:5). 

 Even though Israel owned land in Shechem, he could “not” have agreed to this 

trip by his sons to Shechem since Genesis 34:30 records that Israel feared that the 
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Canaanites and Perizzites would attack his family in retaliation for his sons killing 

all the men of Shechem. Therefore, the idea to go to Shechem had to originate with 

Israel’s sons, which is further indicated in that Israel voices his concern to Joseph 

about the safety of his sons and thus, sends Joseph. 

 Also, it is implied that Israel’s sons had sent word to Israel that they were at 

Shechem since Israel himself did not send them to Shechem but rather the visit to 

Shechem originated with Israel’s sons. 

 Israel’s sons went to Shechem even though they knew that their father feared 

retaliation from the Canaanites and Perizzites because they were attempting to get 

back at their father for the long sleeve colorful coat that he gave to Joseph, which 

symbolized his desire to bestow the birthright upon Joseph rather than on one of 

them. 

 Furthermore, Israel’s sons would not be afraid of this trip to Shechem and in 

particular Simeon and Levi would be embolden and would not fear the Canaanites 

and Perizzites since they easily dispatched with the Hivites in Shechem. 

 Genesis 37:13, “Israel said to Joseph, ‘Are not your brothers pasturing the 

flock in Shechem? Come, and I will send you to them.’ And he said to him, ‘I 

will go.’”  

 The name “Israel” is used rather than “Jacob” emphasizing that the plot to kill 

Joseph and the selling of him into slavery by his brothers as well as Joseph ending 

up in Egypt as prime minister was according to the plan of God.  

 Since the name “Israel” is divine in origin, it implies that Joseph’s brothers plot 

to kill him and his being sold into slavery by them and his ending up in Egypt as 

prime minister was a part of God’s sovereign will that is based upon His 

omniscient knowledge of all the facts concerning what will take place in the future.  

 The name “Israel” implies that the events in the life of Israel’s sons were 

figured into the divine decree and was a part of the providence of God, which is the 

outworking of the divine decree, the object being the final manifestation of God’s 

glory. 

 The statement “I will go” expresses Joseph’s obedient response to his father’s 

command to check to see if his brothers are safe in Shechem, and which obedience 

reveals another reason why Joseph was Israel’s favorite. 

 The responsibility of Christian children to their parents is obedience to their 

commands. 

 Colossians 3:20, “Children, be obedient to your parents in all things, for 

this is well-pleasing to the Lord.”  

 Genesis 37:14, “Then he said to him, ‘Go now and see about the welfare of 

your brothers and the welfare of the flock, and bring word back to me.’ So he 

sent him from the valley of Hebron, and he came to Shechem.’”  
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 “Welfare” is the noun shalom (<WLv^) (shaw-lome), which in context means, 

“safety” indicating that Israel was concerned about the “safety” of his sons and his 

flocks they were shepherding in the area of Shechem. 

 Israel’s concern for the welfare of his family and his flocks was not without 

foundation since as we noted earlier, Shechem was the city where Israel’s sons 

massacred the city of Shechem in retaliation for the rape of their sister Dinah. In 

fact, Genesis 34:30 records Israel’s concern for the safety of his family after the 

massacre of Shechem where he communicates to Simeon and Levi his fear that 

inhabitants of Canaan would get wind of the massacre of Shechem and then 

retaliate against Israel’s family. 

 The fact that Israel sent his beloved Joseph emphasizes that Israel was very 

concerned and feared for the safety of his sons and flocks since he would never 

risk the safety of his beloved Joseph unless it was for good reason. At this point in 

the narrative, Israel was residing in “the valley of Hebron,” which was just 

outside of the city of Hebron since the city of Hebron is located 3,040 feet above 

sea level, dominating a beautiful and fruitful area filled with ancient oaks called 

terebinth trees. “Hebron” was located fifty miles south of Shechem, which is 

approximately a two day journey. 

 Genesis 37:15, “A man found him, and behold, he was wandering in the 

field; and the man asked him, ‘What are you looking for?’” 

 Genesis 37:16, “He said, ‘I am looking for my brothers; please tell me 

where they are pasturing the flock.’” 

 Genesis 37:17, “Then the man said, ‘They have moved from here; for I 

heard them say, ‘Let us go to Dothan.’ So Joseph went after his brothers and 

found them at Dothan.” 

 This scene where Joseph gets lost in the wilderness keeps the reader in suspense 

by delaying the confrontation of Joseph with his brothers and by heightening our 

awareness of the danger Joseph faces so far removed from his father Israel. 

 The appearance of an unidentified man is another manifestation of the 

providence of God, which expresses the fact that this was not an accident that this 

unidentified man came along to help Joseph but rather was a part of God’s eternal 

plan. 

 “Dothan” is the proper noun dothan (/t*D)) (do-thawn), which means, “two 

wells” and is approximately fifteen miles north of Shechem and is located on a hill 

surrounded by a flat, fertile valley and is known for its rich pastureland. It is 

interesting that even today shepherds from the Hebron area still come to Dothan to 

take advantage of the great water supply as well as well as caravans and camel 

trains. 



2006 William E. Wenstrom, Jr. Bible Ministries 28 

 Beginning in Genesis 37:18, the scene shifts to the encampment of Joseph’s 

brothers and views things from their perspective and enables the reader to 

eavesdrop on their conversation. 

 Genesis 37:18, “When they saw him from a distance and before he came 

close to them, they plotted against him to put him to death.”  

 Genesis 37:19, “They said to one another, ‘Here comes this dreamer!’” 

 Genesis 37:20, “Now then, come and let us kill him and throw him into one 

of the pits; and we will say, ‘A wild beast devoured him.’ Then let us see what 

will become of his dreams!” 

 Joseph’s brothers could see him coming from a distance because of the 

distinctive long sleeved colorful coat he was wearing that was given to him by 

their father, which in turn reminded them of Joseph’s dreams. Notice that it doesn’t 

take long for Joseph’s brothers to decide to kill him indicating that they had been 

thinking about the idea for quite some time. 

 “They plotted against” is the verb nakhal (lk^n*) (naw-kal), which means, “to 

conspire against” someone. To conspire against someone is to “agree together, 

especially secretly to do something wrong, evil or illegal” and the word 

“conspiracy” refers to an “evil, unlawful, treacherous or surreptitious plan 

formulated in secret by two or more persons.” Therefore, the verb nakhal indicates 

that Joseph’s brothers with the exception of Benjamin, Reuben and Judah agreed 

together in secret to murder Joseph. 

 The statement “Here comes this dreamer” in the Hebrew text literally means, 

“the lord of the dreams.” To be the “lord” of something means that you are an 

expert or a specialist in a particular area of endeavor. Therefore, Joseph’s brothers 

mock him by identifying him as “this master-dreamer” or in other words, Joseph 

who in his dreams is master over his brothers. 

 The statement “this master-dreamer” is sarcastic, contemptuous mockery of the 

dreams God gave to Joseph indicating that his brothers had decided to prove his 

dreams were fantasy by killing him and that they considered Joseph good for 

nothing else but dreaming. 

 “Kill” is the verb haragh (gr^h*) (haw-rag), which is used in a technical legal 

sense of murdering someone by violence. 

 The Word of God prohibits murder according to Exodus 20:13 and is one of the 

sins that God hates according to Proverbs 6:16-19 and according to Genesis 9:6 is 

to be punished through capital punishment.  

 Joseph’s brothers become bold and conspire to kill him because their father is 

not around to restrain them and they have murdered before when they killed all the 

men of the city of Shechem in retaliation for the rape of their sister Dinah. Joseph’s 

brothers conspired to murder him and then throw his body down into one of the 
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cisterns, which caught the runoff from the rains and were commonly located at the 

bottom of the hills. 

 Archaeologists have found a large number of cisterns all over Israel, which are 

bottle shaped pits hewn out of rock for retaining water and range from 6 to 20 feet 

in depth.  

 Undoubtedly, Simeon and Levi are the master minds behind this plan since they 

were the master minds of the massacre at Shechem and they were the older sons of 

Leah, who held the greatest resentment of Joseph since Jacob favored Joseph’s 

mother Rachel over Leah. 

 Genesis 37:21, “But Reuben heard this and rescued him out of their hands 

and said, ‘Let us not take his life.’” 

 Genesis 37:22, “Reuben further said to them, ‘Shed no blood. Throw him 

into this pit that is in the wilderness, but do not lay hands on him’ -- that he 

might rescue him out of their hands, to restore him to his father.”  

 Genesis 37:23-24, “So it came about, when Joseph reached his brothers 

that they stripped Joseph of his tunic, the varicolored tunic that was on him; 

and they took him and threw him into the pit. Now the pit was empty, without 

any water in it.”  

 The verbs “stripped,” “took,” and “threw” conveys the speed and roughness of 

the brothers’ assault on Joseph. Joseph’s brothers immediately strip off his long 

sleeved colorful coat that their father gave him, which symbolized their father’s 

desire to give the birthright to Joseph rather than them and for Joseph to rule the 

family. 

 The fact that Leah’s oldest son Reuben attempts to stop this plot to murder 

Joseph clearly indicates that he was not a part of the conspiracy. 

 The statement “Let us not take his life” is an inaccurate translation but rather 

should be translated “we will emphatically not take his life.”  

 Reuben orders his brothers to not shed Joseph’s blood but rather throw him into 

a cistern and let nature do him in, which had some definite advantages, and so the 

plan was agreed to. By exerting his authority as the oldest brother in the family and 

ordering that Joseph not be killed and ordering instead that he be thrown into the 

pit, Reuben was apparently seeking to buy some time, intending to rescue Joseph 

and return him back home to the safety of their father when the others were not 

around. 

 Therefore, Reuben in effect saves Joseph’s life since if he was not there to stop 

his brothers, they would have murdered Joseph, which again is another 

manifestation of the providence of God in the life of Joseph. 

 Reuben hid his motives for having Joseph thrown into a pit rather than 

murdered because he feared his brothers would not listen to him, which reveals 

that his younger brothers did not respect him. 
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 Even so Reuben should have dealt with his brothers more forcefully and never 

should have suggested a compromise solution by throwing Joseph into the pit, but 

rather should have emphatically stated that Joseph would not be killed. Reuben’s 

attempt to solve this problem with cunning and a crafty scheme rather than a more 

forward honest approach backfires on him since when his back is turned his 

brothers sell Joseph into slavery. However, it is very commendable that Reuben at 

least made this attempt since he of all the brothers should have resented Joseph the 

most since he was the oldest and was rejected by his father for committing incest 

with his concubine Bilhah. 

 Joseph undoubtedly realized that Reuben was trying to save him and years later 

he indicated he remembered Reuben’s actions by holding Simeon, the next oldest 

of the sons rather than Reuben, captive in prison (See Genesis 42:24). 

 The statement “now the pit was empty” explains why Joseph did not drown 

when he was thrown into the cistern.  

 We can just imagine Joseph advancing towards his brothers, totally 

unsuspecting of their fierce resentment and hatred towards him and how astonished 

and terrified he must have been at their fierce and brutal treatment. Genesis 42:21 

records that Joseph was greatly distressed in his soul and pleaded for mercy with 

his brothers to not throw him into the pit and to not sell him into slavery. 

 

Genesis 37:25-28 

 

 Genesis 37:25-28 records Joseph’s brothers selling him into slavery. 

 Genesis 37:25, “Then they sat down to eat a meal. And as they raised their 

eyes and looked, behold, a caravan of Ishmaelites was coming from Gilead, 

with their camels bearing aromatic gum and balm and myrrh, on their way to 

bring them down to Egypt.”  

 Genesis 37:25 records that Joseph’s brothers had a meal together after they 

threw Joseph into the empty cistern and Genesis 42:21 records that Joseph was 

filled with fear and pleaded with his brothers while they ate their meal together. 

Therefore, we can see from a comparison of Genesis 37:25 with Genesis 42:21 

reveal the cold, insensitive and indifferent attitude of Joseph’s brothers towards 

him, which was a manifestation of the “passive” form of hate. 

 The “active” form of hate is expressed by unjustifiable hostility and antagonism 

towards another, which expresses itself in malicious words and actions whereas the 

“passive” form of hate is manifested by coldness, by isolation, by exclusion, 

unconcern for your fellow human being. Joseph’s brothers manifested the “active” 

form of hate by attempting to murder him until Reuben intervened. 

 The fact that Joseph’s brothers sat down to eat while Joseph was pleading with 

them to free him demonstrates a total lack of pity and no sense of guilt or remorse. 
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 Ironically, the next meal that the brothers will have in Joseph’s presence will be 

with Joseph at the head of the table as prime minister of Egypt (See Genesis 43:32-

34). Undoubtedly, Joseph’s brothers would take the time during the meal to discuss 

amongst themselves the fate of Joseph. 

 Evidently, Reuben was not at this meal as indicated in that he was not present 

when the brothers sold Joseph to the Ishmaelites according to Genesis 37:29-30. It 

is not stated why Reuben was not at this meal since if he was, Joseph would never 

have been sold into slavery. He might have gone back to take care of the flocks 

since his brothers were so occupied with Joseph. 

 The statement “they raised their eyes” refers to the fact that Joseph’s brothers 

looked up from their meal. 

 The words “looked, behold” signals that what Joseph’s brothers are about to 

observe, though unknown to them and Joseph, would be of great significance to 

their family and consequently, of great significance in the history of the nation of 

Israel and the salvation of the world. 

 The significance of Joseph being sold into slavery was that it was the first step 

in fulfilling the prophecy the Lord gave to Abraham in Genesis 15:13-14 that his 

descendants, the Israelites would be enslaved for four hundred years (round 

number, actual number 430) in Egypt but would be delivered by God. 

 At this point in the narrative, Joseph and his brothers were located in Dothan, 

which was 15 miles north of Shechem and resided close to the main trade route 

through Palestine, the Via Maris, which cuts across the plain of Jezreel from the 

Sea of Galilee to pass along the coastal plain to Egypt (Y. Aharoni, Land of the 

Bible, pages 41-49). Therefore, it was a common occurrence for caravans to pass 

through the area of Dothan since it was close to the main trade route through 

Palestine to Egypt. 

 “Ishmaelites” is the proper noun yishm
e
`e’li (yl!au@m+v+y!) (yish-maw-ay-lee) 

and they were the descendants of Ishmael and his twelve sons whose father was 

Abraham and his mother was Hagar (See Genesis 16; 21:9-21; 25:12-18).  

 Not only was Abraham the father of the nation of Israel that originated with 

Jacob’s twelve sons but also he was the father of the Arabs through his son Ishmael 

and his twelve sons (Gen. 17:20; 21:13; 25:12-18). Therefore, Jacob’s sons were 

related to the Ishmaelites by blood since they both descended from Abraham. 

 “Gilead” is the proper noun gil`adh (du*l+G!) (ghil-adh), which means, “rocky 

region” and is a mountain region east of the Jordan River 3,000 feet above sea 

level, extending about 60 miles from near the south end of the Sea of Galilee to the 

north end of the Dead Sea. 

 “Gilead” is about 20 miles wide and is bounded on the west by the Jordan 

River, on the south by the land of Moab, on the north by the Yarmuk River, and on 

the east by the desert. 
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 If you recall, Jacob fled to Gilead from Laban his father-in-law (Gen 31:21).  

 The balm of Gilead, an aromatic resin used for medical purposes, was exported 

to Tyre and elsewhere (Ezek 27:17) and the Ishmaelites who carried Joseph into 

Egyptian bondage also traded in Gilead balm (Gen 37:25), which appears in 

Egyptian records as a healing salve (cf. Jer. 8:22; 46:11). 

 Genesis 37:25 tells us that the Ishmaelites were heading to Egypt and that their 

camels were carrying “aromatic gum and balm and myrrh.” 

 “Aromatic gum” is the noun nekho’th (tak)n+) (nek-ohth), which refers to a 

rare spice, believed to be labdanum resin from the Cistus. 

 The Cistus according to Encyclopaedia Britannica (1997) was “any of a genus 

of seventeen species of low to medium sized shrubs in the rock rose family.”  This 

rare spice was used for perfumes, incense and as an expectorant meaning it 

promoted the secretion of fluid from the respiratory tract. 

 “Balm” is the proper noun tsori (yr!x() (tsor-ee), which is derived from an 

unused root tsarah, “to crack,” hence, “to leak,” “distillation.” 

 It is applied to the opobalsamum, the balsam distilling from an unknown tree or 

fruit growing in Gilead of the Transjordan (cf. Ezekiel 27:17). This resin seems to 

have been widely associated with healing properties and soothed wounds and 

provided a pleasant aroma to counteract the smell of rotting flesh caused by such 

wounds. 

 “Myrrh” is the proper noun lot (fO) (lote), which is a perfumed gum produced 

by the Cistus incanus and is called ladanum and was used for incense, perfume and 

as a stimulant and expectorant. 

 The most common word for “myrrh” is mor (rm)) (more), which refers to the 

gum resin extracted from a number of species and was used as a perfume for 

embalming. 

 Nahum Sarna, “Gums and resins played an important role in the economy of 

Egypt as they constituted the ingredients of perfumes, cosmetics and medicines, all 

of which were put to a wide variety of uses in the cult of the gods, in embalming 

the dead, as sanitizing and deodorizing agents, as insect repellants and above all, 

for cleansing and conditioning the body in the absence of soap” (Nahum Sarna, 

JPS Torah Commentary, page 260, The Jewish Publication Society). 

 Genesis 37:26, “Judah said to his brothers, ‘What profit is it for us to kill 

our brother and cover up his blood?’”  

 Genesis 37:27, “Come and let us sell him to the Ishmaelites and not lay our 

hands on him, for he is our brother, our own flesh. And his brothers listened 

to him.”   

 Now, we see that Judah takes the lead in comes up with an idea. “Judah” 

(hd*Why+) (y
e
hudhah) (yeh-hoo-daw) was the fourth child that Leah bored to Jacob 

and his name means, “I will praise the Lord” according to Genesis 29:35. 
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 Reuben’s idea of dumping Joseph in the pit (empty cistern) left the problem of 

Joseph unresolved. The fact that Judah intervenes and actually acknowledges that 

Joseph is their brother is a sign that like Reuben, Judah had a conscience in that his 

idea to sell Joseph to the Ishmaelites prevented Joseph’s murder. 

 Judah’s proposal appears cruel on the surface but it appears that he recognized 

during the meal that Simeon and Levi were determined to treat Joseph harshly so 

in a desperate attempt to save Joseph’s life he presents this proposal.  

 Further indicating that Judah, like Reuben was attempting to prevent the murder 

of Joseph is that later on after Joseph has been sold to the Ishmaelites, Genesis 

38:1 records that Judah separated from his brothers when no apparent reason is 

given, thus implying that Judah did “not” agree with his brothers’ plans to murder 

Joseph. 

 Even though Judah’s proposal only substituted one evil for another since like 

murder, kidnapping was a capital offense (See Exodus 21:16; Deuteronomy 24:7), 

his rationale was that Joseph was better off alive than dead, even if it meant he 

would spend the rest of his life a slave. 

 Evidently, while Reuben was away with the flocks, the conversation during the 

meal returned to murdering Joseph and so Judah intervenes to save Joseph.  

 By selling Joseph into slavery, Judah reminds his brothers that they would then 

not be guilty of murder, which indicates that Judah had a conscience before God in 

that he knew that murder was a capital offense that demanded capital punishment. 

 The Word of God prohibits murder according to Exodus 20:13 and is one of the 

sins that God hates according to Proverbs 6:16-19 and according to Genesis 9:6 is 

to be punished through capital punishment.  

 Joseph could be killed either by violence or by leaving him in the empty cistern 

to die of exposure and/or starvation. 

 Judah’s question, “What profit is it for us to kill our brother?” is design to 

conceal his true intention to prevent Joseph’s murder by appealing to his brothers’ 

lust of money. 

 The phrase “cover up his blood” is a biblical idiom in that since the time of 

Cain, the blood of a murder victim was said to “cry out” for justice, thus uncovered 

blood served as a constant reminder of a crime and as an incitement to revenge. 

Therefore, this phrase reveals Judah’s respect for the laws of God, which prohibit 

murder. 

 It appears that both Judah and Reuben feared for their own lives after seeing 

what Simeon and Levi did to the Shechemites and so they don’t reveal their 

intentions to save Joseph. 

 Genesis 37:28, ‘Then some Midianite traders passed by, so they (Joseph’s 

brothers) pulled him up and lifted Joseph out of the pit, and sold him to the 
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Ishmaelites for twenty shekels of silver. Thus they brought Joseph into 

Egypt.”  

 The “Midianites” (midhyani, “strife”) (yn!y*d+m!) (mid-yaw-nee) were the 

descendants of “Midian” the fourth son of Abraham and Keturah according to 

Genesis 25:1-2 and were a well-known Arabian tribe east of the Gulf of Aqabah 

and the Red Sea. They traded in gold and incense according to Isaiah 60:6, Genesis 

37:25, 28, and did this from Moab to Sinai and Ephah according to Numbers 22:4, 

7, Judges 6-8. 

 “Keturah” (qoturah, “incense, perfume) (hr*Wfq() (ket-oo-raw) became 

Abraham’s concubine after Sarah’s death (See 1 Chronicles 1:32; Genesis 25:1) 

and she bore Abraham six sons (Genesis 25:2). 

 Abraham was the father of one branch of the Arabs by Hagar through Ishmael 

and his twelve sons as well as the father of another branch of Arabs by Keturah 

and their six sons (Gen. 17:20; 21:13; 25:12-18). 

 Keturah’s name, which means, “perfume, fragrance” signifies the trade of her 

sons. 

 The names “Ishmaelites” and “Midianites” in Genesis 37:25, 27, 28, 36 and 

Genesis 39:1 are synonymous terms, which is confirmed by Judges 8:24, which 

says of the Midianites “they had golden earrings, because they were 

Ishmaelites.”  

 Evidently, the descendants of Ishmael and Midian intermarried (See Genesis 

25:2, 17-18; 29:9) since both were descended from Abraham, Ishmael’s mother 

was Hagar and Midian’s was Keturah.  

 Therefore, the word “they” refers to Joseph’s brothers since the names 

“Ishmaelites” and “Midianites” are referring to the same group of individuals. 

 The use of these two terms in Genesis 37 indicates that the term “Ishmaelite” 

was a generic term or general designation for “nomadic traders” or “desert tribes” 

whereas “Midianite” indicates a specific ethnic affiliation. Or in other words, the 

term “Midianites” in Genesis 37 refers to a specific ethnic affiliation among the 

league of desert tribes or nomadic traders known by the generic use of the term 

“Ishmaelites.” 

 Genesis 37:28, ‘Then some Midianite traders passed by, so they (Joseph’s 

brothers) pulled him up and lifted Joseph out of the pit, and sold him to the 

Ishmaelites for twenty shekels (word “shekels” not found in original Hebrew 

text) of silver. Thus they brought Joseph into Egypt.”  

 The Hebrew text of Genesis 37:28 literally reads, “They dragged and lifted 

Joseph out from the cistern and they sold Joseph to the Ishmaelites for twenty 

pieces of silver and they brought Joseph to Egypt.” 

 The three-fold repetition of Joseph’s name in the original Hebrew text 

emphasizes that Joseph being sold into slavery and brought to Egypt was an 
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extremely important and providential event in the family of Jacob and in the 

history of the nation of Israel in its infancy. 

 Joseph’s brothers sold him for “twenty shekels of silver” which was the value 

of a boy between the ages of five and twenty years of age according to Leviticus 

27:5, thus Joseph was sold for this amount. 

 The average price of a slave of full physical maturity was thirty shekels 

according to Exodus 21:32, which was the price for which our Lord was betrayed 

by Judas. 

 At the time, Joseph’s brothers thought that they had finally rid themselves of 

Joseph but unwittingly they have contributed to fulfilling Joseph’s dreams and 

God’s purpose, which was to rule over them as the prime minister of Egypt.  

 

Genesis 37:29-33 

 

 Genesis 37:29-33 presents to us the record of Jacob’s sons deceiving him into 

believing that Joseph was killed by a wild animal. 

 Genesis 37:29, “Now Reuben returned to the pit, and behold, Joseph was 

not in the pit; so he tore his garments.”  

 Genesis 37:30, “He returned to his brothers and said, ‘The boy is not there; 

as for me, where am I to go?’”  

 The fact that Genesis 37:29 records Reuben as “returning” to the pit (the empty 

cistern) indicates that he was not present when his brothers sold Joseph to the 

Midianites. A comparison of Genesis 37:29 with 30 reveals that the brothers had 

left the vicinity of the pit and went about their business. 

 Reuben knowing they were gone evidently came back secretly, with the 

intention of freeing Joseph from the pit. However, to his great surprise and dismay, 

Joseph is gone. 

 The fact that Reuben’s brothers do “not” respond to his questions as to the 

whereabouts of Joseph and their lack of surprise that Joseph was not in the pit, and 

their attempt to murder Joseph not too long ago, would lead Reuben to believe that 

his brothers had in fact killed Joseph and disposed of the body. There is no 

indication that Joseph’s brothers informed Reuben that they had sold Joseph into 

slavery but rather he believes that Joseph is dead since if his brothers had informed 

Reuben that they sold Joseph into slavery, he would have pursued the caravan to 

Egypt in order to buy Joseph back! 

 Reuben’s brothers would “not” want to inform him that they sold Joseph to the 

Midianites since they knew he would pursue the caravan and buy Joseph back 

since he previously prevented them from killing Joseph. Therefore, by delivering 

Joseph they would risk having their conspiracy to kill him exposed, not to mention 

their actions in selling him into slavery! 
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 Judah would have no desire to tell Reuben of his scheme since he also knew 

that Reuben would pursue the caravan and buy Joseph back from the Midianites, 

which would result in exposing his scheme to sell Joseph into slavery, even though 

the scheme was an attempt to save Joseph from death. 

 In the ancient world, the tearing of one’s garments was a common sign of 

mourning, grief and dismay (See Leviticus 10:6; 13:45; 21:10). Reuben’s 

emotional reaction not only expressed his dismay at what he thought was the death 

of Joseph but also that he would be held responsible by Jacob, now Israel, since he 

was the oldest in the family. 

 His rhetorical question “as for me where do I go” expresses his anguish over 

the fact that as the oldest, it would be up to him to convey the bad news to Israel, 

which he knew would result in his father blaming him and that he has no idea as to 

what he is going to tell his father as to how Joseph was killed. However, his 

brothers already have a plan, namely, to tell their father that wild animals had 

killed Joseph, which would was the alibi that they had originally come up with 

until Reuben stopped the murder of Joseph from taking place (See Genesis 37:20). 

 The fact that Reuben is very upset because he thinks Joseph is dead speaks well 

of him, however his failure to confront his brothers over what he believes is the 

murder of Joseph reveals a lack of moral courage on his part. More than, likely he 

lived in fear of Simeon and Levi because he saw what they were capable of when 

they killed every man in the city of Shechem. In fact, he becomes a co-conspirator 

with his brothers in deceiving their father that Joseph was killed by wild animals. 

 Genesis 37:31-32, “So they took Joseph's tunic, and slaughtered a male 

goat and dipped the tunic in the blood; and they sent the varicolored tunic 

and brought it to their father and said, ‘We found this; please examine it to 

see whether it is your son's tunic or not.’”  

 The brothers do “not” overtly tell a lie but they do deceive their father into 

thinking that Joseph was killed by wild animals. They simply will let their father 

make the deduction that Joseph is dead by means of the evidence they present to 

him, which was the long sleeved multicolored coat that he gave Joseph. 

 There is a subtle irony in the use of the blood of a slaughtered male goat in 

order to deceive Jacob since Jacob deceived his blind father Isaac with the use of 

goat skins and Esau’s clothing (See Genesis 27:9, 16). Now, he is being deceived 

by his sons with goat’s blood and his son’s clothing. 

 “Varicolored tunic” is composed of the feminine singular form of the noun 

kuttoneth (tn#T)K|) (koot-to-neth), which means, “tunic” and the masculine plural 

form of the noun pas (sP^) (pas), which means, “long tunic with long sleeves.” 

 This tunic extended to the wrists and ankles of a person, which is significant 

since men in the days of the patriarchs did not work in long sleeves but rather in 
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short sleeves while those in long sleeves were the overseers or employers of those 

in short sleeves. 

 This long sleeved coat was more than likely multicolored since the people of 

the Middle East in the days of the patriarchs were fond of dressing their children in 

gaudy attire as it still the case today among the Arabs and the country people of the 

Middle East.  

 This k
e
thoneth passim, “long sleeved robe” was a mark of distinction indicating 

exemption from labor which was the peculiar privilege of a king or a prince. 

Therefore, Joseph’s brothers resented him because this long sleeved robe marked 

him as exempt from work and expressed Israel’s desire that Joseph rule over his 

brothers. 

 This long sleeved garment expressed publicly Israel’s rejection of Reuben in 

receiving the birthright as a result of committing adultery and incest with his 

concubine Bilhah as well as his rejection of Simeon and Levi as well for being the 

ringleaders in the massacre of Shechem. 

 The long sleeved multicolored coat would establish for Jacob the identity of its 

owner. The Hebrew text of Genesis 37:32 clearly indicates that Jacob’s sons did 

“not” personally hand their father Joseph’s bloody coat but rather sent messengers 

to perform this task along with a message to him about the bloodied coat. 

 “They sent” is the verb shalach (jl^v*) (shaw-lakh), which refers to “persons 

who are sent by other persons such as the action of sending messengers.” 

 “Brought” is the verb bo (aw)B), which is used in the hiphil stem and is 

semantically connected with the verb shalach expressing a single process. 

 Therefore, since the verb shalach refers Jacob’s sons sending a messenger to 

their father, the verb bo expresses that this unidentified messenger, probably a 

servant brought Joseph’s bloodied coat to Jacob. 

 The fact that Jacob’s sons do not personally present Joseph’s bloodied coat to 

him but rather send a messenger to do this reveals not only that they sought to 

avoid any suspicion of involvement in Joseph’s demise but also their cowardice 

and dislike for their father because he favored Joseph over them. 

 The bluntness of the message sent by Jacob’s sons to him “We found this; 

please examine it to see whether it is your son's tunic or not” expresses their 

resentment towards Jacob for favoring Joseph over them since it does “not” 

attempt to soften the blow of Joseph’s death. 

 The fact that Jacob’s sons do not personally present Joseph’s bloodied coat to 

him but rather send a messenger to do this also indicates that at least some of the 

brothers like Reuben and Judah felt guilty and did not want to experience the grief 

of their father. 

 Notice also, that in the message to their father, Jacob’s sons simply state that 

they “found” Joseph’s coat and not “where” they found it. 
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 Genesis 37:33, “Then he examined it and said, ‘It is my son's tunic. A wild 

beast has devoured him; Joseph has surely been torn to pieces!’” 

 Jacob recognizes the coat and then sees that it is stained with blood, which 

gives him a disturbing mental picture of Joseph actually being torn to pieces by a 

wild animal. Jacob immediately recognizes the long sleeved multicolored coat that 

he gave to Joseph but does “not” question his sons more carefully. He jumps to the 

conclusion that a wild beast had devoured him and did “not” take the time to notice 

that the coat was “not” torn in pieces but rather simply had blood spattered all over 

it. Therefore, instead of analyzing and thinking about what he saw and questioning 

his sons as to “where” they found Joseph’s coat, he lets his emotions get the best of 

him. 

 Emotion is the responder to what is in the mentality of the soul and cannot 

think. Therefore, Jacob does not think about the evidence presented to him but 

instead gets emotional, which blinds him to the fact that since the coat was “not” 

torn but rather was still intact would indicate that Joseph was “not” torn to pieces 

by a wild animal since if he was, the coat would have been torn too. 

 

Genesis 37:34-35 

 

 In Genesis 37:34-35, we see Jacob mourning over Joseph since he has been 

deceived by his sons into thinking that Joseph was killed by a wild animal when in 

reality his sons sold him into slavery to the Midianites. 

 Genesis 37:34, “So Jacob tore his clothes, and put sackcloth on his loins 

and mourned for his son many days.”  

 Like Reuben, Jacob tears his clothes to express his extreme grief over the 

perceived death of Joseph. He also wraps himself in sackcloth, which was a coarse 

black cloth made of goat’s hair as a public demonstration of grief over the death of 

Joseph. 

 “Mourned” is the verb `aval (lb^a*) (aw-val), which refers to outward or public 

expressions of grief for the death of a loved one including the shedding of tears, 

wearing sackcloth, sprinkling with ashes, lying on the ground and shaving of the 

head or beard. 

 These actions were considered appropriate signifying anguish in the ancient 

world in the days of the patriarchs. Mourning for the dead began immediately at 

death, went on as the body was carried to the tomb, was observed at the tomb and 

lasted at least seven days after the burial. 

 Jacob’s grief is compounded in that there is no body to bury and therefore, no 

closure. Jacob is said to have mourned Joseph for “many days,” which expresses 

the intensity of his grief. 
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 Genesis 37:35, “Then all his sons and all his daughters arose to comfort 

him, but he refused to be comforted. And he said, ‘Surely I will go down to 

Sheol in mourning for my son.’ So his father wept for him.”  

 Jacob is inconsolable more than likely out of guilt for sending Joseph alone on 

such a dangerous mission in the first place. Just a few short years before, Jacob’s 

favorite wife Rachel died giving birth to their second child Benjamin and now he 

had lost their firstborn, Joseph. 

 Like God, Jacob had big plans for Joseph since he had intended to give the 

birthright to Joseph, which was in agreement with God’s will according to 1 

Chronicles 5:1-2. 

 Jacob’s statement “Surely I will go down to Sheol in mourning for my son” 

expresses his determination to grieve publicly for Joseph until the day he died. 

 The term “sons” does “not” refer to the sons Jacob fathered, which would 

include Gad, Asher, Dan, Naphtali, Reuben, Simeon, Levi, Judah, Issachar and 

Zebulun but rather it refers to his grandsons. 

 The term “sons” is the noun ben (/B@) (bane), which does “not” always refer to 

a boy that a man fathers himself but rather it can also refer to a grandson as well. 

 The context will determine, whether a son or a grandson is in view. In our 

particular context, the term ben refers to Jacob’s grandsons. If you recall, when 

Joseph’s brothers sold him to the Midianites they were located in Dothan, which 

was approximately 15 miles north of Shechem. According to Genesis 37:14, Jacob 

was located in Hebron when he sent Joseph to check on the safety of his sons who 

were in Shechem. As we noted Sunday in Genesis 37:32, Joseph’s brothers did 

“not” personally delivered Joseph’s bloody coat to their father in Hebron but rather 

sent the coat via a messenger. 

 This is clearly indicated since in Genesis 37:32, the phrase “they sent” is the 

verb shalach (jl^v*) (shaw-lakh), which refers to “persons who are sent by other 

persons such as the action of sending messengers.” So therefore, Simeon, Gad, 

Asher, Dan, Naphtali, Reuben, Simeon, Levi, Judah, Issachar and Zebulun did 

“not” comfort their father when he examined Joseph’s bloodied coat and 

determined that Joseph had been torn to pieces by a wild animal. 

 Genesis 46:8-26 lists the grandchildren of Jacob and many of these children are 

the ones who comforted Jacob when he received the bloodied coat from his sons. 

 The noun bath (tB^), “daughters” refers to all the females in Jacob’s household, 

which would include his only daughter Dinah, his daughters-in-law as well as 

granddaughters. The term bath can be used to describe a “granddaughter” or a 

“daughter-in-law” and not just a “daughter.”  

 “Sheol” is the noun sh
e
’ol (lw)av+) (sheh-ole), which in the New Testament is 

called “Hades” and refers to one of four compartments called in Scripture 
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“Paradise,” which prior to the resurrection of Jesus Christ contained the departed 

souls of believers. 

 A comparison of Scripture with Scripture reveals that “Sheol/Hades” contains 

four compartments: (1) Paradise: the place of the departed souls of believers before 

the resurrection of Christ (Lk. 23:39-43; Eph. 4:8-9) who were transferred to 

heaven after the resurrection and ascension of Christ (Eph. 4:10). (2) Torments: the 

temporary fire for the souls of unbelievers from all dispensations (Lk. 16:19-31) 

who will be transferred to the Great White Throne Judgment that concludes human 

history and from there will be cast in the Lake of Fire forever (Rev. 20:11-15). (3) 

Tartarus: the abode of the fallen angels of Genesis 6 who had sex with woman in 

order to corrupt the human race and prevent the incarnation of the Son of God (1 

Peter 3:18-22; 2 Peter 4; Jude 6). (4) The Abyss: the place of imprisonment for the 

demons who violated certain rules for angelic creation and will be released during 

the Tribulation (Lk. 8:30-31; Rom. 10:7; Rev. 20:1-3). 

 Prior to the resurrection, ascension and session of the Lord Jesus Christ, Old 

Testament saints when they died did not go to the third heaven but rather to 

Paradise. These Old Testament saints such as Abraham, Isaac and Jacob ascended 

with Jesus Christ into heaven as part of our Lord’s triumphal procession as victor 

in the angelic conflict and were part of the booty from our Lord’s victory that was 

accomplished through His death and resurrection (See Ephesians 4:8). Therefore, 

“Sheol” is the place that the souls of Old Testament believers like Jacob departed 

to at physical death. 

 

Genesis 37:36 

 

 In Genesis 37:36, we will see that the Midianites sold Joseph in Egypt to a man 

named Potiphar who was Pharaoh’s officer. 

 Genesis 37:36, “Meanwhile, the Midianites sold him in Egypt to Potiphar, 

Pharaoh's officer, the captain of the bodyguard.”  

 The “Midianites” (midhyani, “strife”) (yn!y*d+m!) (mid-yaw-nee) were the 

descendants of “Midian” the fourth son of Abraham and Keturah according to 

Genesis 25:1-2 and were a well-known Arabian tribe east of the Gulf of Aqabah 

and the Red Sea. 

 The names “Ishmaelites” and “Midianites” in Genesis 37:25, 27, 28, 36 and 

Genesis 39:1 are synonymous terms, which is confirmed by Judges 8:24, which 

says of the Midianites “they had golden earrings, because they were 

Ishmaelites.”  

 The use of these two terms in Genesis 37 indicates that the term “Ishmaelite” 

was as a generic term or general designation for “nomadic traders” or “desert 

tribes” whereas “Midianite” indicates a specific ethnic affiliation. Or in other 
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words, the term “Midianites” in Genesis 37 refers to a specific ethnic affiliation 

among the league of desert tribes or nomadic traders known by the generic use of 

the term “Ishmaelites.” 

 “Egypt” is the proper noun mitsrayim (<y!r^x+m!) (mits-ra-yim), which means, 

“double straits.” 

 Genesis 10:6 records that “Mizraim” was the second son of Ham and was the 

ancestor of the ancient Egyptians as indicated in that his name was the customary 

name for Egypt in the Bible. Also, further confirming this interpretation is that 

Egypt is also called “the land of Ham” in Psalm 104:23, suggesting that Ham 

accompanied his son Mizraim in the original settlement of the Nile Valley (see 

Psalm 78:51). 

 Genesis 10:13-14 records the genealogy of the sons of “Mizraim” better known 

as Egypt. 

 Genesis 10:13, “Mizraim (miz’ra-im-“double straits”) became the father of 

Ludim (lu’dim-“to the firebrands: travailings”) and Anamim (an’a-mim-

“affliction of the waters”) and Lehabim (le-ha’bim-“flames”) and Naphtuhim 

(naf’tu-him-“openings”).” 

 Genesis 10:14, “and Pathrusim (path-ru-sim-“a morsel moistening”) and 

Casluhim (kas’lu-him-“forgiven ones”) (from which came the Philistines 

[“immigrants”]) and Caphtorim (kaf-tor-im-“knob or bud”).” 

 Ancient Egypt was divided into three geographical sections: (1) Upper Egypt in 

the south (2) Middle Egypt in the center (3) Lower Egypt or Delta in the north. 

Most scholars divide into two sections: (1) Upper (2) Lower.  

 Upper Egypt is very narrow and surrounded by mountains, which rarely take 

the form of peaks and the northern coast of Egypt is low and barren, and without 

good harbors. 

 The political history of Egypt traditionally begins with Menes, the Upper ruler 

who conquered Lower Egypt according to Egyptian tradition. The history of 

dynastic Egypt can be divided into the Old Kingdom (2700-2200 B.C.), the Middle 

Kingdom (2100-1800 B.C.) and the New Kingdom (1550-1069 B.C.). The 

pyramids were built during the Old Kingdom and the Middle Kingdom coincides 

with the lives of Abraham, Isaac, Jacob and Joseph whereas the birth of Moses and 

Exodus of Israel took place during the New Kingdom.  

 Eugene H. Merrill provides us an insightful comment regarding the time that 

Joseph lived in Egypt in relation to the Pharaohs of Egypt, he writes the following: 

“Joseph was born in 1916 B.C., entered Egypt in 1899 B.C., rose to power in 1886, 

and died in 1806 at the age of 110. His whole lifespan was contemporaneous with 

the magnificent Dynasty 12 of Middle Kingdom Egypt, a dynasty which 

commenced in 1991 and ended in 1786 B.C. Though the chronology of this period 

is notoriously difficult to reconstruct, the Cambridge Ancient History dates used 
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here cannot be far off. By this system of reckoning Joseph was sold into Egypt in 

the closing years of the reign of Ammenemes II (1929-1895). His was a peaceful 

reign characterized by an improved agricultural and economic life and by the 

fostering of close relationships with western Asia. Joseph would have been 

welcomed on the basis of his ethnic background. His imprisonment would have 

occurred under Sesostris II (1897-1878), approximately a decade after his arrival in 

Egypt (1889). It was Sesostris II whose dreams Joseph interpreted and whom he 

served as prime minister. It is significant that Sesostris II was in power at the time 

the nomarch of Beni Hasan welcomed the Semitic chieftain Abisha to his city, an 

event celebrated in the famous murals of Beni Hasan. Sesostris also imported and 

employed great numbers of Asiatic slaves and mercenaries, a policy, which shows 

anything but an anti-Semitic bias. Most striking of all perhaps were the massive 

land-reclamation and flood-control projects undertaken under the administration of 

this enlightened monarch. A principal feature of these was a canal dug to connect 

the Fayyum basin with the Nile, a canal whose ruins to this very day bear the name 

Bahr Yusef, “the River of Joseph.” Can it be that this name survives as a testimony 

to the contribution of Joseph to the public works projects of Sesostris II?” 

(Kingdom of Priests, pages 49-50, Baker Book House). 

 Genesis 37:36, “Meanwhile, the Midianites sold him in Egypt to Potiphar, 

Pharaoh's officer, the captain of the bodyguard.”  

 “Potiphar” is the proper noun potiphar (ro^yf!w)O) (po-tee-far), which is the 

shortened form of the Egyptian name Potiphera, which means, “he whom Ra (the 

sun-god) has given.” 

 The occupation of “Potiphar” is identified as “Pharaoh’s officer, the captain 

of the bodyguard.” 

 “Pharaoh” is the proper noun par`oh (hu)r+P^) (Hebrew: par-o) (English: phay-

row), which means, “great house” and was the title of the kings of Egypt until 323 

B.C. The term was originally used to describe the palace of the king but around 

1500 B.C. this term was applied to the Egyptian kings and meant something like 

“his honor, his majesty.”  

 “Officer” is the noun saris (syr!s*) (saw-reece), which refers to either court 

officials or to literal eunuchs and is regarded as a loanword from Akkadian 

referring to a high-ranking court official, which in early biblical literature appears 

to be the meaning. However, in later times, the Assyrians, Babylonians and 

Persians adopted the practice of castrating those who served in the royal palace and 

the harems. Consequently, the term came to mean “eunuch” meaning a castrated 

male, thus one who is sexually impotent.  Kings did not wish to risk a son of a 

servant being an heir to the throne. Potiphar was an officer of Pharaoh, yet he had a 

wife, thus clearly indicating that he was not castrated and therefore, not a eunuch. 
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Therefore, the expression “Pharaoh’s officer” (s
e
ris par`oh)” refers to the fact that 

Potiphar was a “high ranking official” under Pharaoh of Egypt. 

 The expression “the captain of the bodyguard” defines Potiphar’s role as a 

high ranking official under Pharaoh of Egypt. 

 “Bodyguard” is the noun tabbach (jB*f^) (tab-bawkh), which means, “butcher,” 

or “cook” and is derived from the verb tavach (jb^f*) (taw-vakh), which means, “to 

slaughter.” 

 Basically, the connotation of the verbal root is to deliberately “butcher” or 

“slaughter” an animal for food. However, this concept is also used metaphorically 

to indicate the killing of human beings. 

 When tabbach appears in the plural as it does in Genesis 37:36, it means, 

“bodyguards” or “executioners.”  

 The word appears 32 times in the Hebrew Old Testament and appears twice in 1 

Samuel 9:23f with the meaning “cook” and 30 times and always in the plural with 

the meaning “bodyguards” (cf. Genesis 39:1; 2 Kings 25:8; Jeremiah 39:9ff). This 

latter meaning is unique to the Hebrew Old Testament. 

 The history of this term tells us that the bodyguards had as one of their 

responsibilities the slaughtering and preparing of animals for food (Compare 

Genesis 40:2) and these men functioned also as executioners. Therefore, the 

expression “the captain of the bodyguard” reveals that Potiphar was the leader of 

not only the royal bodyguards offering protection to Pharaoh and his family but 

also they were the royal executioners for Pharaoh who executed capital sentences 

order by Pharaoh.  

 Therefore, we can see that through the providence of God Joseph was taken to 

the capital city of Egypt, which during the 12
th
 Dynasty was Memphis and sold to a 

high ranking official in Pharaoh’s cabinet, namely, Potiphar. The providence of 

God is the divine outworking of the divine decree, the object being the final 

manifestation of God’s glory and expresses the fact that the world and our lives are 

not ruled by chance or fate but by God.  

 Therefore, the fact that Joseph ended up in Egypt with Potiphar did not happen 

by chance or fate but because God ordained for it to take place in order to fulfill 

His plan for Jacob’s family and to bring glory to Him. God has figured into the 

divine decree so as to fulfill His sovereign will and thus to bring glory to Himself 

not only the resentment of Joseph’s brothers towards him but also their selling him 

into slavery and Joseph ending upon in Egypt. 

 God rendered certain to take place that Joseph would end up in Egypt and be 

sold to Pharaoh’s officer, and captain of the bodyguard, Potiphar and it was thus a 

part of God’s plan. The fact that Joseph would end up in Egypt, was part of God’s 

plan for Jacob’s family from eternity past. The fact that Joseph ended up with 
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Potiphar, a high ranking official in Pharaoh’s government in Egypt was part of 

God’s chosen and adopted plan for not only Joseph but his entire family. 

 The fact that Joseph ended up in Egypt was part of God’s eternal purpose 

according to the counsels of His own will for His own glory. The fact that Joseph 

ended up in Egypt was known by God in eternity past before anything was created 

and was sovereignly determined by God to take place at the time these events did. 

It was God’s eternal and immutable will that Joseph would be purchased as a slave 

by Potiphar and end up in Egypt and God decreed that this would take place in 

time and the precise order of events leading up to these events and the manner in 

which these events would transpire. The Lord looked down the corridors of time 

and decreed to take place that Joseph would end up in Egypt. 

 

Typology of Genesis 37 

 

 It is fascinating and instructive to note that Joseph is a type of Christ. Many of 

the events that took place in Joseph’s life that we studied in Genesis 37 “typify” or 

“foreshadow” or “parallel” the events that took place in the life of our Lord and 

Savior Jesus Christ. 

 “Typology” is from the Greek word for form or pattern, which is tupos 

(tuvpo$) and in biblical times denoted both the original model or prototype and the 

copy that resulted. 

 Biblical typology involves an analogical correspondence in which earlier 

events, persons, and places in salvation history become patterns by which later 

events and the like are interpreted. A type is a specific parallel between two 

historical entities.  

 An example of a type is found in Romans 5. 

 Romans 5:14, “Nevertheless death reigned from Adam until Moses, even 

over those who had not sinned in the likeness of the offense of Adam, who is a 

type of Him who was to come.”  

 The Lord Jesus Christ employed typology in His teaching about Himself. For 

example, in John 6, the Lord compared His humanity to the manna that was given 

to Israel, which typified His human nature that would provide for spiritual 

nourishment. 

 A type is designed to teach us a lesson about the Lord Jesus Christ. Therefore, 

we will see in this evening’s study that the historical personage of Joseph 

“parallels” the historical personage of our Lord and Savior Jesus Christ. Also, 

many of the historical events in the life of Joseph that are recorded in Genesis 37 

“parallel” many of the historical events in the life of our Lord and Savior Jesus 

Christ.  
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 The fact that the events in the life of Joseph that are recorded in Genesis 37 

typified the many of the events in the life of Christ and that Joseph himself is a 

type of Christ does “not” mean that Joseph is equal to the Lord but rather that 

Joseph and the events in his life foreshadow the Lord and the events in His life. 

 No other character in the Bible foreshadowed the Lord Jesus Christ more than 

Joseph. In Joseph we see the Lord Jesus as the Preserver, Provider and Savior. Of 

the seven great figures in the book of Genesis whose biographies we have studied, 

Adam, Abel, Noah, Abraham, Isaac, Jacob and Joseph, Joseph’s story is the 

longest. 

 Genesis 37:2, “These are the records of the generations of Jacob. Joseph, 

when seventeen years of age, was pasturing the flock with his brothers while 

he was still a youth, along with the sons of Bilhah and the sons of Zilpah, his 

father's wives. And Joseph brought back a bad report about them to their 

father.”  

 Genesis 37:2 records Joseph as a shepherd feeding his father’s flocks, which 

typifies or foreshadows the Lord Jesus Christ as the Good Shepherd who fed His 

heavenly Father’s flock. 

 John 10:11, “I am the good shepherd; the good shepherd lays down His life 

for the sheep.”  

 Genesis 37:3, “Now Israel loved Joseph more than all his sons, because he 

was the son of his old age; and he made him a varicolored tunic.”  

 Genesis 37:3 records that Joseph was loved by his father Israel, which typifies 

God the Father’s love for His Son Jesus Christ. 

 Matthew 3:17, “and behold, a voice out of the heavens said, ‘This is My 

beloved Son, in whom I am well-pleased.’”  

 Matthew 17:5, “While he was still speaking, a bright cloud overshadowed 

them, and behold, a voice out of the cloud said, ‘This is My beloved Son, with 

whom I am well-pleased; listen to Him!’”  

 Genesis 37:4, “His brothers saw that their father loved him more than all 

his brothers; and so they hated him and could not speak to him on friendly 

terms.”  

 Genesis 37:5, “Then Joseph had a dream, and when he told it to his 

brothers, they hated him even more.”  

 Genesis 37:4 and 5 records that Joseph was rejected and hated by his brothers, 

which foreshadows our Lord’s Jewish brethren rejecting and hating him. 

 John 1:11, “He came to His own, and those who were His own did not 

receive Him.”  

 John 15:23, “He who hates Me hates My Father also.”  
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 John 15:24, “If I had not done among them the works which no one else 

did, they would not have sin; but now they have both seen and hated Me and 

My Father as well.”  

 John 15:25, “But they have done this to fulfill the word that is written in 

their Law, ‘THEY HATED ME WITHOUT A CAUSE.’” 

 Genesis 37:6-7, “He said to them, ‘Please listen to this dream which I have 

had; for behold, we were binding sheaves in the field, and lo, my sheaf rose up 

and also stood erect; and behold, your sheaves gathered around and bowed 

down to my sheaf.” 

 Genesis 37:8, “Then his brothers said to him, ‘Are you actually going to 

reign over us? Or are you really going to rule over us?’ So they hated him 

even more for his dreams and for his words.”  

 Genesis 37:9, “Now he had still another dream, and related it to his 

brothers, and said, ‘Lo, I have had still another dream; and behold, the sun 

and the moon and eleven stars were bowing down to me.’”  

 Genesis 37:10, “He related it to his father and to his brothers; and his 

father rebuked him and said to him, ‘What is this dream that you have had? 

Shall I and your mother and your brothers actually come to bow ourselves 

down before you to the ground?’”  

 The two prophetic dreams that Joseph received from God, which predicted his 

preeminence over his brothers typifies or parallels the Lord Jesus Christ’s 

preeminence over every creature and all of creation. 

 Colossians 1:18, “He is also head of the body, the church; and He is the 

beginning, the firstborn from the dead, so that He Himself will come to have 

first place in everything.”  

 The fact that Joseph’s brothers disbelieved his words typifies or parallels our 

Lord’s Jewish brethren rejecting His words. 

 John 6:63, “It is the Spirit who gives life; the flesh profits nothing; the 

words that I have spoken to you are spirit and are life.”  

 John 6:64, “But there are some of you who do not believe. For Jesus knew 

from the beginning who they were who did not believe, and who it was that 

would betray Him.”  

 The fact that Joseph’s brothers rejected this prophecy that he would reign and 

rule over them also foreshadows our Lord’s Jewish brethren rejecting Him as the 

King of Israel. 

 John 19:14, “Now it was the day of preparation for the Passover; it was 

about the sixth hour. And he (Pilate) said to the Jews, ‘Behold, your King!’” 

 John 19:15, “So they cried out, ‘Away with Him, away with Him, crucify 

Him!’ Pilate said to them, ‘Shall I crucify your King?’ The chief priests 

answered, ‘We have no king but Caesar.’” 
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 Genesis 37:11, “His brothers were jealous of him, but his father kept the 

saying in mind.”   

 That Joseph’s brothers were jealous of him foreshadows the leaders of the Jews 

envy and jealousy of our Lord. 

 Matthew 27:17-18, “So when the people gathered together, Pilate said to 

them, ‘Whom do you want me to release for you? Barabbas, or Jesus who is 

called Christ?’ For he knew that because of envy they had handed Him over.”  

 That Joseph’s father dwelled upon the two prophetic dreams that Joseph 

revealed to him typifies or parallels our Lord’s mother Mary dwelling upon the 

things our Lord said to her that He must be about His Father’s business when they 

found Him at twelve years of age in the Temple. 

 Luke 2:51, “And He went down with them and came to Nazareth, and He 

continued in subjection to them; and His mother treasured all these things in 

her heart.”  

 Genesis 37:12, “Then his brothers went to pasture their father's flock in 

Shechem.”  

 Genesis 37:13, “Israel said to Joseph, ‘Are not your brothers pasturing the 

flock in Shechem? Come, and I will send you to them.’ And he said to him, ‘I 

will go.’”  

 Joseph’s obedience to his father to find his brothers typifies the Lord Jesus 

Christ obedience to His heavenly Father’s will to seek and save sinners. 

 Hebrews 10:7, “THEN I SAID, "BEHOLD, I HAVE COME (IN THE 

SCROLL OF THE BOOK IT IS WRITTEN OF ME) TO DO YOUR WILL, 

O GOD.”  

 Luke 22:42, “Father, if You are willing, remove this cup from Me; yet not 

My will, but Yours be done.” 

 John 4:34, “My food is to do the will of Him who sent Me and to 

accomplish His work.”  

 Genesis 37:14, “Then he said to him, ‘Go now and see about the welfare of 

your brothers and the welfare of the flock, and bring word back to me.’ So he 

sent him from the valley of Hebron, and he came to Shechem.’”  

 The fact that Joseph was sent by his father Israel to his brothers also typifies 

God the Father sending His Son Jesus Christ into the world. 

 1 John 4:9, “By this the love of God was manifested in us, that God has 

sent His only begotten Son into the world so that we might live through Him.”  

 1 John 4:10, “In this is love, not that we loved God, but that He loved us 

and sent His Son to be the propitiation for our sins.”  

 Genesis 37:15, “A man found him, and behold, he was wandering in the 

field; and the man asked him, ‘What are you looking for?’” 
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 Genesis 37:16, “He said, ‘I am looking for my brothers; please tell me 

where they are pasturing the flock.’” 

 Genesis 37:17, “Then the man said, ‘They have moved from here; for I 

heard them say, ‘Let us go to Dothan.’ So Joseph went after his brothers and 

found them at Dothan.” 

 The fact that Joseph was found by an unidentified man wandering in the field 

foreshadows the Lord Jesus Christ who had no place to lay His head. 

 Luke 9:58, “And Jesus said to him, ‘The foxes have holes and the birds of 

the air have nests, but the Son of Man has nowhere to lay His head.’”  

 That Joseph was seeking out his brothers also foreshadows the Lord Jesus 

Christ who would come to seek and to save lost sinners among His Jewish 

brethren. 

 Luke 19:10, “For the Son of Man has come to seek and to save that which 

was lost.” 

 Genesis 37:18, “When they saw him from a distance and before he came 

close to them, they plotted against him to put him to death.”  

 Genesis 37:19, “They said to one another, ‘Here comes this dreamer!’” 

 Genesis 37:20, “Now then, come and let us kill him and throw him into one 

of the pits; and we will say, ‘A wild beast devoured him.’ Then let us see what 

will become of his dreams!” 

 The fact that Joseph’s brothers conspired to kill him typified our Lord’s Jewish 

brethren conspiring to kill Him. 

 John 11:47, “Therefore the chief priests and the Pharisees convened a 

council, and were saying, ‘What are we doing? For this man is performing 

many signs.’”  

 John 11:48, “If we let Him go on like this, all men will believe in Him, and 

the Romans will come and take away both our place and our nation.”  

 John 11:49-50, “But one of them, Caiaphas, who was high priest that year, 

said to them, ‘You know nothing at all, nor do you take into account that it is 

expedient for you that one man die for the people, and that the whole nation 

not perish.’” 

 John 11:51-52, “Now he did not say this on his own initiative, but being 

high priest that year, he prophesied that Jesus was going to die for the nation, 

and not for the nation only, but in order that He might also gather together 

into one the children of God who are scattered abroad.”  

 John 11:53, “So from that day on they planned together to kill Him.”  

 Genesis 37:21, “But Reuben heard this and rescued him out of their hands 

and said, ‘Let us not take his life.’” 
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 Genesis 37:22, “Reuben further said to them, ‘Shed no blood. Throw him 

into this pit that is in the wilderness, but do not lay hands on him’ -- that he 

might rescue him out of their hands, to restore him to his father.”  

 Genesis 37:23-24, “So it came about, when Joseph reached his brothers 

that they stripped Joseph of his tunic, the varicolored tunic that was on him; 

and they took him and threw him into the pit. Now the pit was empty, without 

any water in it.”  

 When Joseph’s brothers stripped off his multicolored long-sleeved tunic or coat 

little did they know that this action foreshadowed the Romans stripping off our 

Lord’s garments in order to scourge Him and when they crucified Him. 

 Matthew 27:27-28, “Then the soldiers of the governor took Jesus into the 

Praetorium and gathered the whole Roman cohort around Him. They 

stripped Him and put a scarlet robe on Him.”  

 John 19:23, “Then the soldiers, when they had crucified Jesus, took His 

outer garments and made four parts, a part to every soldier and also the 

tunic; now the tunic was seamless, woven in one piece.”  

 When Joseph’s brothers cast him into the pit, this foreshadowed our Lord’s 

death. 

 Matthew 12:40, “for just as JONAH WAS THREE DAYS AND THREE 

NIGHTS IN THE BELLY OF THE SEA MONSTER, so will the Son of Man 

be three days and three nights in the heart of the earth.”  

 Genesis 37:25, “Then they sat down to eat a meal. And as they raised their 

eyes and looked, behold, a caravan of Ishmaelites was coming from Gilead, 

with their camels bearing aromatic gum and balm and myrrh, on their way to 

bring them down to Egypt.”  

 The fact that Josephs’ brothers sat down after throwing him into the pit typifies 

the Romans soldiers sitting down to watch our Lord after crucifying Him. 

 Matthew 27:33-36, “And when they came to a place called Golgotha, which 

means Place of a Skull, they gave Him wine to drink mixed with gall; and 

after tasting it, He was unwilling to drink. And when they had crucified Him, 

they divided up His garments among themselves by casting lots. And sitting 

down, they began to keep watch over Him there.”  

 Genesis 37:26, “Judah said to his brothers, ‘What profit is it for us to kill 

our brother and cover up his blood?’”  

 Genesis 37:27, “Come and let us sell him to the Ishmaelites and not lay our 

hands on him, for he is our brother, our own flesh. And his brothers listened 

to him.”   

 Genesis 37:28, ‘Then some Midianite traders passed by, so they (Joseph’s 

brothers) pulled him up and lifted Joseph out of the pit, and sold him to the 
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Ishmaelites for twenty shekels of silver. Thus they brought Joseph into 

Egypt.”  

 The fact that Joseph was sold to the Midianites/Ishmaelites at the price of a 

slave for twenty shekels of silvers foreshadows Judas betraying Jesus for thirty 

shekels of silver, which was the price of a slave. 

 “Twenty shekels of silver” was the value of a boy between the ages of five and 

twenty years of age according to Leviticus 27:5 whereas the average price of a 

slave of full physical maturity was thirty shekels according to Exodus 21:32, which 

was the price for which our Lord was betrayed by Judas. 

 Matthew 26:14-15, “Then one of the twelve, named Judas Iscariot, went to 

the chief priests and said, ‘What are you willing to give me to betray Him to 

you?’ And they weighed out thirty pieces of silver to him.”  

 When Joseph’s brothers pulled him out of the pit, this typified our Lord Jesus 

Christ in His resurrection. 

 Psalm 16:10, “For You will not abandon my soul to Sheol; Nor will You 

allow Your Holy One to undergo decay.”  

 That Joseph was brought to Egypt foreshadows our Lord brought to Egypt by 

Joseph. 

 Matthew 2:13, “Now when they had gone, behold, an angel of the Lord 

appeared to Joseph in a dream and said, ‘Get up! Take the Child and His 

mother and flee to Egypt, and remain there until I tell you; for Herod is going 

to search for the Child to destroy Him.’” 

 Matthew 2:14, “So Joseph got up and took the Child and His mother while 

it was still night, and left for Egypt.”  

 Matthew 2:15, “He remained there until the death of Herod. This was to 

fulfill what had been spoken by the Lord through the prophet: ‘OUT OF 

EGYPT I CALLED MY SON.’” 


