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Church Discipline 
 

Introduction  
 

One of the most controversial subjects in the Word of God is that of church 
discipline. Too often, it has not been practiced in many churches which has resulted 
in disastrous consequences in the sense that it has destroyed the testimony of these 
churches before the world. Unfortunately, many churches describe their legalistic 
bullying of other Christians, who did not fit their non-Biblical requirements for a 
Christian, as church discipline. This too has produced disastrous consequences 
resulting in damaged souls who have been abused by these hypocritical, self-
righteous people. Because of this abuse, many churches don’t even attempt to 
practice it.  

Wiersbe writes “Church discipline usually goes to one of two extremes. Either 
there is no discipline at all, and the church languishes because of disobedience and 
sin. Or the church officers become evangelical policemen who hold a kangaroo court 
and violate many of the Bible’s spiritual principles.”1 

However, the teaching of the Word of God says it must and should be 
administered by the church when appropriate circumstances call for it. The Bible 
teaches when and who we are to discipline. The Lord has ordered the church to 
administer discipline to those who are living ungodly lifestyles and who are 
habitually living in rejection of the Word of God. It is to be administered for the 
spiritual well-being of these individuals who are living in apostasy.  

Church discipline is based upon God’s holiness and is patterned after God’s 
discipline of the church. Failure to administer church discipline when it is called for 
demonstrates a church’s lack of awareness or concern for God’s holiness. Church 
discipline is taught in Matthew 18:15-18, Romans 16:17-18; 1 Corinthians 5; 2 
Corinthians 2:6-11; Galatians 6:1-3; 2 Thessalonians 3:6-16; 2 Timothy 2:23-26; 
Titus 3:10; 2 John 9-11.  
 
How We Are To Discipline 
 
 Church discipline should be administered by those who are in fellowship with 
God and are knowledgeable of the Word of God and filled with the Spirit (Galatians 
6:1). It must be done with an attitude of humility, gentleness and patience, always 
looking to ourselves that we too might not be tempted (Galatians 6:1-2; 2 Timothy 
2:24-25). It must be done impartially (1 Timothy 5:21). Those who are disciplined 

 
1 Wiersbe, W. W.; The Bible Exposition Commentary; Wheaton, Ill.: Victor Books; 1996 
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are to be warned and must be appealed to in love (1 Thessalonians 5:14-15; 1 
Timothy 5:1-2; Ephesians 4:15; 2 Timothy 4:2). 

This discipline is not restricted to church leaders but may be done by any person 
in the body with another if that person is influenced by the Spirit and governed by 
Him (1 Thessalonians 5:14).  

If the person who is confronted does not stop and obey the Word of God, then 
they are to be publicly rebuked. No one in the congregation is to fellowship with 
them. The purpose for withholding fellowship with the sinning Christian is to make 
clear to them that they have dishonored the Lord and have caused a terrible 
disturbance in the body. The goal of such discipline is always restoration and the 
person is still to be counted as a brother or sister in Christ (2 Thessalonians 3:14-
15). Also, this expulsion from the fellowship of the church is designed to create fear 
in the rest of the flock as a warning against sin (1 Timothy 5:20). Those who do not 
respond to the discipline are to be excommunicated (Matthew 18:17). 

Several examples of church discipline are found in Scripture. The Corinthian 
church was to gather together for the purpose of taking action against the offending 
brother or sister (1 Cor. 5:4-5; 2 Thess. 3:6-15). This is defined by Paul as 
“punishment inflicted by the majority” (2 Corinthians 2:6). It must always be 
remembered that there must be a readiness to forgive (2 Corinthians 2:6-8). 
 
Who We Are To Discipline 
 

Now, we must be very careful that when administering church discipline that we 
are not censuring someone for our taboos or pet peeves. As Keathley states 
“Scripture, not our opinions or dislikes, must be the guide for what is sin.” 

The church is to administer discipline for those whose conduct is disorderly and 
negatively impacts the testimony of the church before the world (2 Thessalonians 
3:6-15). Discipline is to be used with divisive or factious people causing divisions 
in the church (Romans 16:17-18; Titus 3:9-11). Those involved in immorality such 
as mentioned in 1 Corinthians 5 are to be disciplined. Also, discipline must be 
administered to those who are habitually involved with covetousness, idolatry, 
abusive speech, drunkenness, swindling, or idle busybodies who refuse to work and 
run around spreading dissension (1 Corinthians 5:1, 11; 2 Thessalonians 3:10-15). 
Those who teach false doctrine are to be disciplined as Paul did with Hymenaeus 
and Alexander. 

 
Why We Discipline 

 
It is extremely important that the church understands why discipline must be 

administered. First of all, God’s holy character requires it. Secondly, it is for the 
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testimony of the church. It also effects the unity and purity of the church. Lastly, 
discipline is for spiritual edification and restoration of the individual. 

The purpose of church discipline is always restoration and not revenge. The 
purpose of this discipline is to deliver the offender from sinful patterns of behavior 
and not to drive him or her away from the fellowship of the church. The church’s 
attitude is to be one of love and gentleness (Galatians 6:1-3).  
 J. Hampton Keathley III commenting on church discipline writes, “(1) The 
discipline of the church is first patterned after the fact that the Lord Himself 
disciplines His children (Heb. 12:6) and, as a father delegates part of the discipline 
of the children to the mother, so the Lord has delegated the discipline of the church 
family to the church itself (1 Cor. 5:12-13; 2 Cor. 2:6). (2) Discipline is further based 
on the holy character of God (1 Pet. 1:16; Heb. 12:11). The pattern of God’s 
holiness—His desire for the church to be holy, set apart unto Him—is an important 
reason for the necessity of church discipline. The church is therefore to clean out the 
leaven of malice and wickedness from its ranks (1 Cor. 5:6-8). A failure to exercise 
discipline in the church evidences a lack of awareness of and concern for the holiness 
of God. (3) Church discipline is to be patterned after and based on the divine 
commands of Scripture (1 Cor. 4:6). We have numerous passages of Scripture which 
both command and give us God’s directives on the how, why, when, and where of 
church discipline. Again, a failure to exercise this responsibility demonstrates a lack 
of obedience and belief in the authority of the Bible (1 Cor. 5:1-13; Matt. 18:17-18; 
Titus 3:10; 2 Thess. 3:6-15; 1 Tim. 5:20; Gal. 6:1). (4) Another basis for the necessity 
of church discipline is the testimony of the church in the world (1 Pet. 4:13-19). The 
world observes the behavior and life of the church. When the church acts no 
differently than the world, it loses its credibility and authenticity (1 Pet. 2:11-18; 
3:8-16; 4:1-4).”2 
 Keathley lists the purposes for administering church discipline “(1) To bring 
glory to God and enhance the testimony of the flock. (2) To restore, heal, and build 
up sinning believers (Matt. 18:15; 2 Thess. 3:14-15; Heb. 12:10-13; Gal. 6:1-2; Jam. 
5:20). (3) To produce a healthy faith, one sound in doctrine (Tit. 1:13; 1 Tim. 1:19-
20). (4) To win a soul to Christ if the sinning person is only a professing Christian 
(2 Tim. 2:24-26). (5) To silence false teachers and their influence in the church (Tit. 
1:10-11). (6) To set an example for the rest of the body and promote godly fear (1 
Tim. 5:20). (7) To protect the church against the destructive consequences that occur 
when churches fail to carry out church discipline. A church that fails to exercise 
discipline experiences four losses: The Loss of Purity: Church discipline is vital to 
the purity of the local body and its protection from moral decay and impure doctrinal 
influences. Why? Because a little leaven leavens the entire lump (1 Cor. 5:6-7). This 

 
2 Church Discipline, pages 1 
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is the “rotten apple” problem or the “snowball” effect. An illustration of this is the 
Corinthian church which showed a lack of concern for purity. They neglected the 
responsibility to discipline and suffered as a result. Their insensitivity to one moral 
issue may have led to their compromise on other issues. Laney writes, ‘The 
Corinthians engaged in lawsuits, misused their liberty, profaned the Lord’s Supper, 
neglected the primacy of love, failed to regulate the use of their gifts, and questioned 
the resurrection.’ Failure in church discipline in Corinth could be compared to a 
snowball tumbling downhill. The Loss of Power: Sin in the life of the church grieves 
the person of the Holy Spirit and quenches His power. If sin remains unchecked by 
the loving application of church discipline in a body of believers, the Holy Spirit 
must abandon such a church to its own carnal resources. The unavoidable result will 
be the loss of the Lord’s blessing until the sin is dealt with. The defeat of Israel 
because of the sin of Achan in Joshua 7 illustrates the principle. This is just as true 
for the church today, especially when we know certain things exist but ignore them 
or simply look the other way because it is difficult to deal with or because it involves 
one of our friends and we do not want to risk causing problems in the relationship. 
The Loss of Progress: A church that refuses to practice church discipline will see its 
ministry decline. The church may want to grow and reach out and it may try all kinds 
of stop gap measures, promotional campaigns, and programs in an attempt to turn 
things around, but if there is sin in the camp, it will all be to no avail. See Revelation 
2:5 and 3:16 for illustrations of this principle. The Loss of Purpose: As His 
ambassadors to a lost and dying world, God has called the church to be a holy people, 
a people who, standing out as distinct from the world, proclaim the excellencies of 
the works of God in Christ (1 Pet. 1:14-16; 2:9-15). If this is to occur, we must be 
different from the world and church discipline helps us to both remember and 
maintain that purpose. One of the recurring judgments against the church today as 
demonstrated in various polls taken across the country is the fact there is little or no 
difference between the church and the secular world when it comes to attitudes, 
values, morals, and lifestyle. We have lost our sense of purpose.”3 
 
Procedure To Follow In Administering Discipline 
 

The scriptural procedure is clear and specific steps are prescribed. First if one 
sees the offense or has an accurate knowledge of the sin or sins, one must be sure it 
calls for discipline and is not merely something that is one of your taboos or pet 
peeves. The Word of God will guide us. Also, we all must know that we have all 
sinned and so we are to heed the warning in Galatians 6:1. 

 
3 Church Discipline, pages 1-2 
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We also must go to the Father in prayer before we confront the wayward 
Christians (1 Sam. 8:6). We are not to procrastinate. Otherwise, the situation will 
only get worse. There is also to be no gossip about the person who is disciplined (cf. 
Proverbs 6:19; 10:19; 11:13; 18:8, 21; 20:19). We must first go to the offender in 
private and seeks to correct the situation privately (Matthew 18:15).  
  One must express genuine appreciation for the person who is the offender. He is 
to bring out in the conversation their good qualities. We must listen to the other 
person’s side of the story and seek the facts in the interest of truth and fairness. If 
the person fails to respond, warn them that, according to the instructions of Scripture 
(Matt. 18:16), you will have to get others as witnesses and return with them to deal 
with the problem.  

If the first step fails, take witnesses to strengthen the effect of the discipline, 
preferably spiritual leaders, so that if it has to be brought before the whole church it 
can be firmly proven and established (Matt. 18:16-17; 1 Tim. 5:19). The aid of 
church leadership should be sought if the problem involves an offense that is against 
the whole body or if it is a threat to the unity of the body. 

These initial contacts, private and with witnesses, provide opportunity for 
correction, and forgiveness in love. On the other hand, if these first steps do not 
produce results, it constitutes a warning that further action will be taken and provides 
occasion for serious rebuke (2 Tim. 4:2; 1 Thess. 5:12-13; Titus 2:15; 3:10). 

If the second step fails, seek reconciliation and restoration through the whole 
body. If further action is necessary, it is to be taken before the whole church (2 Thess. 
3:14-15; Matt. 18:17; 1 Tim. 5:20). 2 Thessalonians 3:14 and 1 Corinthians 5:9-13 
along with Matthew 18:17 indicate that the church is to exercise group disapproval 
by way of social ostracism (refusal to have intimate fellowship). If this does not 
work, the church is to remove the offender from the church fellowship. This must be 
approved of and done by the entire congregation (2 Cor. 2:6). The Lord is exercising 
this discipline through the church’s actions. 
 
Matthew 18:15-17 
 

The scriptural procedure for administering church discipline is clear and specific 
steps are prescribed. We must first go to the offender in private and seek to correct 
the situation privately (Matthew 18:15).  
 Matthew 18:15 “If your brother sins, go and show him his fault in private; 
if he listens to you, you have won your brother.” (NASB95) 
 One must express genuine appreciation for the person who is the offender. One 
is to bring out in the conversation their good qualities. We must listen to the other 
person’s side of the story and seek the facts in the interest of truth and fairness.  
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 If the person fails to respond, warn them that, according to the instructions of 
Scripture (Matt. 18:16), you will have to get others as witnesses and return with them 
to deal with the problem.  
 Matthew 18:16 “But if he does not listen to you, take one or two more with 
you, so that by the mouth of two or three witnesses every fact may be 
confirmed.” (NASB95) 
 If the first step fails, take witnesses to strengthen the effect of the discipline, 
preferably spiritual leaders, so that if it has to be brought before the whole church it 
can be firmly proven and established (Matt. 18:16-17; 1 Tim. 5:19).  
 Matthew 18:17 “If he refuses to listen to them, tell it to the church; and if he 
refuses to listen even to the church, let him be to you as a Gentile and a tax 
collector.” (NASB95) 
 The aid of church leadership should be sought if the problem involves an offense 
that is against the whole body or if it is a threat to the unity of the body. 
 These initial contacts, private and with witnesses, provide opportunity for 
correction, and forgiveness in love. On the other hand, if these first steps do not 
produce results, it constitutes a warning that further action will be taken and provides 
occasion for serious rebuke (2 Tim. 4:2; 1 Thess. 5:12-13; Titus 2:15; 3:10). If the 
second step fails, seek reconciliation and restoration through the whole body. If 
further action is necessary, it is to be taken before the whole church (2 Thess. 3:14-
15; Matt. 18:17; 1 Tim. 5:20).  
 2 Thessalonians 3:14 and 1 Corinthians 5:9-13 along with Matthew 18:17 
indicate that the church is to exercise group disapproval by way of social ostracism 
(refusal to have intimate fellowship). If this does not work, the church is to remove 
the offender from the church fellowship. This must be approved of and done by the 
entire congregation (2 Cor. 2:6). The Lord is exercising this discipline through the 
church’s actions. 
 Church discipline should be administered by those who are in fellowship with 
God and are knowledgeable of the Word of God and filled with the Spirit (Galatians 
6:1). It must be done with an attitude of humility, gentleness and patience, always 
looking to ourselves that we too might not be tempted (Galatians 6:1-2; 2 Timothy 
2:24-25). It must be done impartially (1 Timothy 5:21). Those who are disciplined 
are to be warned and must be appealed to in love (1 Thessalonians 5:14-15; 1 
Timothy 5:1-2; Ephesians 4:15; 2 Timothy 4:2). 

This discipline is not restricted to church leaders but may be done by any person 
in the body with another if that person is influenced by the Spirit and governed by 
Him (1 Thessalonians 5:14). 

If the person who is confronted does not stop and obey the Word of God, then 
they are to be publicly rebuked. No one in the congregation is to fellowship with 
them. The purpose for withholding fellowship with the sinning Christian is to make 
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clear to them that they have dishonored the Lord and have caused a terrible 
disturbance in the body. The goal of such discipline is always restoration and the 
person is still to be counted as a brother or sister in Christ (2 Thessalonians 3:14-
15). 

Also, this expulsion from the fellowship of the church is designed to create fear 
in the rest of the flock as a warning against sin (1 Timothy 5:20). Those who do not 
respond to the discipline are to be excommunicated (Matthew 18:17). 

Several examples of church discipline are found in Scripture. The Corinthian 
church was to gather together for the purpose of taking action against the offending 
brother or sister (1 Corinthians 5:4-5; 2 Thessalonians 3:6-15). This is defined by 
Paul as “punishment inflicted by the majority” (2 Corinthians 2:6). It must always 
be remembered that there must be a readiness to forgive (2 Corinthians 2:6-8). 

Now, we must be very careful that when administering church discipline that we 
are not censuring someone for our taboos or pet peeves. As Keathley states 
“Scripture, not our opinions or dislikes, must be the guide for what is sin.” 

The church is to administer discipline for those whose conduct is disorderly and 
negatively impacts the testimony of the church before the world (2 Thessalonians 
3:6-15). Discipline is to be used with divisive or factious people causing divisions 
in the church (Romans 16:17-18; Titus 3:9-11). Those involved in immorality such 
as mentioned in 1 Corinthians 5 are to be disciplined. Also, those involved with 
covetousness, idolatry, abusive speech, drunkenness, swindling, or idle busybodies 
who refuse to work and run around spreading dissension (1 Corinthians 5:1, 11; 2 
Thessalonians 3:10-15). Those who teach false doctrine are to be disciplined as Paul 
did with Hymenaeus and Alexander. 

It is extremely important that the church understands why disciplined must be 
administered. First of all, God’s holy character requires it. Secondly, it is for the 
testimony of the church. It also effects the unity and purity of the church. Lastly, 
discipline is for spiritual edification and restoration of the individual. 

 
Romans 16:17-18 
 
 In Romans 16:17, Paul warns the Roman believers to watch out for those who 
cause divisions and temptations to sin and apostasy contrary to the doctrine they’ve 
been taught and that they were to avoid them. 

Romans 16:17 Now I urge you, brethren, keep your eye on those who cause 
dissensions and hindrances contrary to the teaching which you learned, and 
turn away from them. (NASB95) 

 “Now” is the “transitional” use of the post-positive conjunction de (δέ), which 
is correctly translated and marks a transition from the previous paragraph in Romans 
16:3-16 to the paragraph that follows it in Romans 16:17-20. 
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In Romans 16:17-19, the apostle Paul warns the Roman Christians about false 
teachers. Then, in Romans 16:20, he assures the Roman believers of their ultimate 
victory over Satan and also he prays that the grace of God will be manifested among 
them. 

 “I urge” is the first person singular present active indicative form of the verb 
parakaleo (παρακαλέω), which is a compound verb composed of the preposition 
para, “beside” and the verb kaleo, “to call, invite,” thus the word literally means “to 
call to one’s side.” The verb parakaleo means “to warn” since in context Paul is 
giving admonishing advice to the Roman believers of the spiritual danger of false 
teachers coming into their midst and causing divisions and temptations contrary to 
the teaching they have received from him in this epistle and their pastors. 

The first person singular form of the verb is an obvious reference to the apostle 
Paul. 

The present tense of the verb is an “instantaneous” present used to indicate that 
the action of Paul appealing to his readers is completed at the “moment” of writing. 
 The active voice refers to Paul as the subject producing the action of warning his 
readers to keep an eye out for those who cause divisions and temptations contrary to 
the teaching they have received from their pastors as well as him in this epistle. 

The indicative mood is “potential,” which is used with verbs of obligation, wish 
or desire followed by an infinitive. In our passage, we have the verb parakaleo, 
which expresses Paul’s desire that his readers to keep an eye out for those who cause 
divisions and temptations contrary to the teaching they received from their pastors 
as well as from him in this epistle and is followed by the infinitive form of the verb 
skopeo, “to keep your eye on.”  

“You” is the accusative second person plural form of the personal pronoun su 
(σύ), which is a reference to Paul’s Gentile and Jewish Christian readers in Rome 
and is used in a distributive sense. This indicates that Paul is warning “each and 
every one of” his Jewish and Gentile Christian readers “without exception” to keep 
an eye out for those who cause divisions and temptations contrary to the teaching 
they have received from their pastors as well as him in this epistle.  

“Brethren” is the vocative masculine plural form of the noun adelphos 
(ἀδελφός), which means “fellow-believer, fellow-Christian, spiritual brother or 
sister.” It refers specifically to each and every one of the Roman believers without 
exception as indicated by the personal pronoun su, “each and every one of you 
without exception.” This word adelphos emphasizes with the Roman Christians that 
they are on equal footing with the apostle in that they are sons of God like him (cf. 
Jn. 1:12-13; Gal. 3:26-28).  

The anarthrous construction (no definite article) of the noun adelphos is 
“qualitative” emphasizing the qualitative aspect of the word. Thus, it emphasizes 



2025 William E. Wenstrom, Jr. Bible Ministries 
 

9 

that the Roman believers are Paul’s “spiritual” brothers and sisters through 
regeneration. 

This is a vocative of direct simple address indicating Paul is directly addressing 
in writing his spiritual brothers and sisters who were located in the city of Rome.  
  “To keep your eye on” is the present active infinitive form of the verb skopeo 
(σκοπέω), which means “to keep a watchful eye on” those ndividuals who cause 
divisions and temptations contrary to the teaching that the Roman believers received 
from their pastors and Paul in this epistle. 

The present tense of the verb is a “customary” or “stative” present used to signal 
an ongoing state. This indicates that Paul is warning the Roman believers to “exist 
in a state of” keeping a watchful eye out for those individuals who cause divisions 
and temptations contrary to the teaching that they received from their pastors as well 
as himself in this epistle. The active voice is “stative” indicating that the subject 
exists in the state indicated by the verb. The subject is the Roman believers. This 
again indicates that Paul is warning the Romans to “exist in the state of” keeping a 
watchful eye out for those individuals who cause divisions and temptations contrary 
to the teaching that they received from their pastors as well as himself in this epistle. 
The verb skopeo functions as a “complementary infinitive” meaning that it is 
completing the thought of the verb parakaleo.  
 “Those who cause” is composed of the articular accusative masculine plural 
present active participle form of the verb (ποιέω), “those who cause.” 
 The verb poieo means “to cause to be” indicating that Paul is warning the Romans 
to keep a watchful eye out for those individuals who “cause” divisions and 
temptations contrary to the teaching they received from their pastors and himself in 
this epistle. As we will note poieo is used of the legalistic teaching of the Judaizers, 
which caused divisions in the churches in the Roman Empire and believers to sin 
and enter into apostasy. 

The article refers to the Judaizers whose legalistic teaching caused divisions in 
the churches in the first century and believers to sin. This is indicated by the 
prepositional phrase para ten didachen hen humeis emathete (παρὰ τὴν διδαχὴν ἣν 
ὑμεῖς ἐμάθετε), “contrary to the teaching which you learned.” 

The present tense of the verb is a “customary” or “stative” present used to signal 
an ongoing state. This indicates that Paul is warning the Roman believers to keep a 
watchful eye out for the Judaizers who “existed in a state of” causing divisions and 
temptations contrary to the teaching that the Romans received from their pastors as 
well as himself in this epistle. The active voice is “stative” indicating that the subject 
exists in the state indicated by the verb. The subject is the Judaizers whose legalistic 
teaching caused divisions in the churches in the first century and believers to sin and 
which teaching was contrary to the teaching the Romans received from their pastors 
and Paul in this epistle. This again indicates that Paul is warning the Romans to keep 



2025 William E. Wenstrom, Jr. Bible Ministries 
 

10 

a watchful eye out for those individuals who “exist in a state” of causing divisions 
and temptations contrary to the teaching that they received from their pastors as well 
as himself in this epistle.  

“Dissensions” is the articular accusative feminine plural form of the noun 
dichostasia (διχοστασία), which is related to dischotateo and is from dicha, which 
is both an adverb and a preposition meaning, “in two, apart” and the verb histemi, 
“to stand.” Therefore, the word is a “standing apart,” thus it is a “dissension” or “an 
act of sedition.” 

In Romans 16:17, the noun dichostasia is in the plural and means “divisions” 
referring to that which is caused in the Christian community by false teachers. The 
word functions as an accusative direct object meaning it is receiving the action of 
the verb poieo. The articular construction of the word indicates that these divisions 
were well-known to Paul’s readers since their pastors warned them about these 
divisions and Paul did as well in this epistle.  

Though Paul does not explicitly identify these individuals, his teaching in 
Romans chapters 2-4 does strongly suggest that he is referring to the Judaizers since 
these chapters are designed specifically to refute their legalistic teaching. Further 
suggesting that Paul is referring to that which is caused by the Judaizers’ teaching is 
that Paul’s epistles and the book of Acts reveal that the Judaizers’ caused divisions 
in the churches that Paul established from Jerusalem to Illyricum. In particular, their 
teaching caused divisions in Galatia, which Paul addressed in the Galatian epistle. 

The fact that Paul would use three chapters in this epistle to refute their teaching, 
which his other epistles and the book of Acts reveal caused divisions in the churches, 
strongly suggests that this noun dichostasia in Romans 16:17 is a reference to the 
divisions caused by the Judaizers’ legalistic teaching. 
 The Judaizers originated with the Pharisees and those who adhered to their 
teaching and were composed of both believing and unbelieving Jews who taught 
strict adherence to the 613 mandates found in the Mosaic Law as well as the oral 
traditions of the Rabbis, which are now, documented in the Mishna and the Talmud. 
They elevated the oral traditions of the Rabbis to be on a par with the Scriptures and 
in some cases elevated them above the Scriptures (cf. Mk. 7). 
 Many of the Judaizers were believers since Acts 6:7, 15:5 and 21:20 state that 
many of the priests and Pharisees who were teachers of the Mosaic Law believed in 
the Lord Jesus Christ for salvation but after salvation they still adhered to the Mosaic 
Law rather than the mystery doctrine for the church age that Paul was teaching.  
 The NT Scriptures described the Judaizers with the following phrases: (1) “dogs, 
evil workers, the false circumcision” (Phil. 3:2). (2) “Drifting off course from 
grace” (Gal. 5:4). (3) “Enemies of the cross” (Phlp. 3:18). (4) “Coming short of 
the grace of God” (Heb. 12:15). They are referred to in the following NT passages: 
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(1) Acts 13:45 (2) Acts 15:5 (3) Acts 17:5 (4) Acts 21:20 (5) Galatians 1:6-7 (6) 
Philippians 1:12-18 (7) Philippians 3:1-3.  

The Judaizers taught that one had to observe and practice the Mosaic Law in 
order to get saved whereas Paul taught salvation by grace through faith in Christ and 
not through the works of the Mosaic Law (Eph. 2:8-9; Gal. 2:16). They followed 
Paul throughout his missionary journeys seeking to discredit and destroy his ministry 
(Acts 13:45; 17:5). Paul denounces their teaching in the book of Galatians since they 
taught a “different gospel” according to Gal. 1:6 and “distorted the gospel of 
Christ” (Gal. 1:7).  Consequently, the apostle Paul describes the Judaizers as 
“enemies of the cross” in Philippians 3:17-19. 
 The Gospel message demonstrates that all of humanity is totally and completely 
dependent upon God and His grace for not only human existence itself but also for 
salvation. They could do nothing to earn or deserve salvation and were totally and 
completely dependent upon God to provide salvation through faith in Jesus Christ. 
The Judaizers also hated the gospel message because the gospel taught that all of 
humanity, both Jew and Gentile have absolutely no merit with God and that only 
Jesus of Nazareth, who is the Christ has merit with God since He is the only sinless 
human being in history. Therefore, the gospel rejects human arrogance and pride. 

The Judaizers distorted Paul’s teaching of justification by grace through faith in 
Christ by saying that this doctrine encourages people to sin or gives them license to 
sin, which is called “antinomianism.” 
 They rejected the grace message since it rejects human arrogance, which 
expresses itself by attempting to perform some sort of system of works in order to 
be justified before a holy God (Ephesians 2:8-9; Galatians 2:16; Titus 3:5-7). They 
also rejected it because they were involved in evil, which is independence from God 
(Isaiah 14:12-14). The Judaizers twisted and distorted the gospel message that Paul 
and the apostles communicated since it exposed their sin and hypocrisy and self-
righteousness and thus their need for salvation through faith in Jesus Christ (John 3). 
 The Judaizers claimed that circumcision was necessary for salvation but the first 
church council in Jerusalem disagreed since the Holy Spirit revealed to the council 
that it was through faith in Christ that was one received the promise of eternal life 
regardless if you were a Jew or Gentile racially (Acts 15). 
 The Judaizers were very religious and legalistic people. Theologically, religion 
is the antithesis to Biblical Christianity in that it is the ignorant, presumptuous, vain 
and arrogant attempt by man to gain the approbation of God by depending upon a 
legalistic, meritorious system of human works rather than the impeccable Person and 
Finished Work of the Lord Jesus Christ. 
 Webster’s New Universal Unabridged Dictionary defines the noun legalism, 
“strict adherence, or the principle of strict adherence, to law or prescription, 
especially to the letter rather than the spirit.” 



2025 William E. Wenstrom, Jr. Bible Ministries 
 

12 

 The Judaizers like the Pharisees taught strict adherence to the letter of the Law, 
especially to the letter rather than the spirit of the Law (Mk. 2-3)! The legalism of 
the Pharisees from whom the Judaizers originated is illustrated by their critical 
attitude of our Lord Jesus when he healed on the Sabbath. Under the Mosaic Law, 
the Sabbath was designed to benefit Israel by prohibiting Israel from working on this 
day and yet the Pharisees criticized the Lord for healing on the Sabbath, thus they 
strictly adhered to letter of the Law rather than the spirit of the Law. 

In Philippians 3:2-3 Paul issues a warning to the Philippians to beware of the 
Judaizers and their legalistic teaching, in which they taught that man must be 
circumcised in order to be saved. 
 Philippians 3:2 Beware of those dogs, beware of those evil workers, beware 
of the mutilation 3 because we are the circumcision those who are serving (God 
the Father) by means of the Spirit of God, who are priding themselves in the 
nature of Christ Jesus, who have no confidence in the flesh. (Author’s 
translation) 
 “The mutilation” was a term used by Paul to mock the Judaizers who taught one 
must be circumcised in their flesh in order to be saved. 
 God is concerned about the condition of the heart and not the male phallus.  
 1 Corinthians 7:19, “Circumcision is nothing, and uncircumcision is 
nothing, but what matters is the keeping of the commandments of God.”  
 Circumcision of the flesh is useless unless there is a circumcision of the heart.  
 Deuteronomy 30:6 “Moreover the LORD your God will circumcise your 
heart and the heart of your descendants, to love the LORD your God with all 
your heart and with all your soul, so that you may live.” (NASB95) 
 Colossians 2:11 and in Him you were also circumcised with a circumcision 
made without hands, in the removal of the body of the flesh by the circumcision 
of Christ. (NASB95) 
 Philippians 3:2 is composed of the three successive warnings to the Philippians 
regarding the Judaizers: (1) Blepete tous kunas, “beware of those dogs.” (2) Blepete 
tous kakous ergatas, “beware of those evil workers.” (3) Blepete ten katatomen, 
“beware of the mutilation.” 

Each warning identifies a certain aspect regarding the Judaizers: (1) Modus 
operandi or mode of operation: Attacking in packs. (2) Policy: Evil (3) Issue: 
Circumcision. 

The first warning identifies the modus operandi of the Judaizers which is to 
always attack its enemy in packs or groups. It identifies the Judaizers with the most 
contemptuous animal in the ancient world, the dog, thus by identifying them with 
the dog, he is attributing to them certain qualities or characteristics which this animal 
possessed as it was known in the first century A.D. 
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Paul is definitely referring to Isaiah 56:10-11 when referring to this group of 
individuals, “His watchmen are blind, all of them know nothing. All of them are 
mute dogs unable to bark, dreamers lying down, who love to slumber; And the 
dogs are greedy, they are not satisfied. And they are shepherds who have no 
understanding; they have all turned to their own way, each one to his unjust 
gain, to the last one.” 
 References to the dog, both in the Old Testament and in the New Testament, are 
usually of a contemptuous character. A dog, and especially a dead dog, is used as a 
figure of insignificance.  
 Each quarter of a city has its own pack of dogs, which vigorously resents any 
invasion of its territory. A dog which for any reason finds itself in foreign territory 
gets home as quickly as possible and is lucky if it does not have to run the gauntlet 
of a pack of vicious foes.  
 In ancient Israel, the dog was not “man's best friend.” In fact, calling someone a 
dog was one of the most offensive ways of insulting that person. The Bible mentions 
dogs frequently; most of the references are derogatory. Even in New Testament 
times, Jews called Gentiles “dogs” (Matt. 15:26). The term “dog” also referred to a 
male prostitute (Deut. 23:18). They often banded together in packs and lived off the 
refuse and food supplies of a village.  

Some dogs were useful as watchdogs or guardians of sheep, but even they were 
not altogether reliable (Is. 56:10). In Bible times, as now, troops of hungry and half-
wild dogs roamed the fields and the streets feeding upon dead bodies and other refuse 
(1 Kin. 14:11; 16:4; 21:19,23; 2 Kin. 9:10,36; Jer. 15:3); etc.) and thus became 
objects of dislike. Fierce and cruel enemies were called dogs (Ps. 22:16, 20; Jer. 
15:3). 
 The dog being an unclean animal, the terms “dog,” “dead dog,” “dog's head” 
were used as terms of reproach, or of humiliation if speaking of one's self (1 Sam. 
24:14; 2 Sam. 3:8; 9:8; 2 Kin. 8:13). The watch of the house, and of the flock (Isa. 
56:10-11; Job 30:1). More commonly ownerless and banded in troops which divide 
cities into so many quarters; each half-starved, ravenous troop keeps to its own 
quarter and drives off any intruder; feeding on blood, dead bodies, and offal; 
therefore, regarded as “unclean” (1 Kings 14:11; 16:4; 21:19,23; 22:38; 2 Kings 
9:10,35-36).  

Thus, like the dog of the ancient world, the Judaizers traveled in packs throughout 
the city seeking to attack and destroy Paul and his message of grace. They preyed 
upon his spiritual flock throughout the Roman Empire as the dog of the ancient world 
would prey upon unsuspecting persons in a city. They were ferocious and vicious in 
their attacks upon Paul and members of the royal family who were advancing 
spiritually. 
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The Judaizers were very territorial in the sense that they did not want Paul, the 
other apostles and their students to communicate the message of God’s grace policy 
in the fear that they would lure away their students from their ritualistic teaching of 
the Mosaic Law. Like the dog of the ancient world fed off dead bodies and the refuse 
of a city, so the Judaizers fed off the spiritually dead (temporal and positional). 

The second warning in Philippians 3:2 describes the policy of evil which 
characterizes the nature and origin of the Judaizers’ actions. They were operating in 
the old sin nature and were indoctrinated by the evil of Satan’s cosmic system. 
 Evil is Satan’s policy as the ruler of this world. It is the way that Satan operates 
as ruler of this world. He seeks to capture and control the human soul with his policy 
of evil. Satan seeks to establish his own millennium and become the victor in the 
angelic conflict through his policy of evil. God’s policy of grace is antithetical or 
totally opposite to Satan’s policy. Grace and Bible Doctrine represent the genius and 
thinking of God in relation to the human race. Evil represents the genius and thinking 
of Satan regarding the human race. Evil is a system of thinking just as Bible Doctrine 
is a system of thinking. All of sin is evil but not all evil is sin. Human good is evil 
because it is based upon improper motivation from the influence of the old sin nature 
and the cosmic system of Satan upon the human soul. 
 All sin is evil but not all evil is sin. Evil includes much more than sin even though 
sin and evil often overlap. Evil includes human good. Human good is the attempt by 
man to solve his problems apart from Bible Doctrine and apart from divine 
establishment. The area of strength in the old sin nature is the source of human good. 
God hates human good (Isa. 64:6). The area of strength in the old sin nature produces 
human good or “dead works” (Heb. 6:1). Both believers and unbelievers produce 
human good because both possess a sin nature. 

The third warning in Philippians 3:2 identifies the issue that the Judaizers 
champion which is circumcision. 

In Philippians 3:3, Paul presents three great fundamental principles of Biblical 
Christianity that the Judaizers rejected: (1) “those who are serving by means of the 
Spirit of God”:  Dependence upon omnipotence of the Spirit (2) “who are priding 
themselves in Christ Jesus”: Dependence upon the new Christ-nature (3) “who 
have no confidence in the flesh”: Rejection of the old Adamic-nature. 
 These three great fundamental principles of Biblical Christianity form the 
spiritual code of conduct referred to by Paul in Philippians 3:16, “In any case, having 
progressed this far, let us continue to live in agreement according to the same code 
of conduct.” These individuals nullify the impact in their lives of the work of Christ 
on the cross. The old Adamic-nature was crucified at the cross. The concept of living 
for self, therefore, was nullified. The old Adamic-nature will be permanently 
eradicated at the end of human history.  
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Christ’s work on the cross was not benefiting the Judaizers because they were 
self-righteous, and their lives manifested the fact that they lived for self. An enemy 
of the cross of Christ is an individual whose attitude and lifestyle are antagonistic to 
the message of the cross of Christ. This antagonism is revealed in religion and the 
observance of human traditions, rituals, rules and regulations. The unregenerate 
rejects the work of Christ on his behalf for salvation.  

The regenerate individual is an enemy of the cross of Christ because they 
consistently choose to live according to the old Adamic-nature and not in the new 
Christ-nature, thus they reject the three great fundamental principles of Christianity 
as noted in Philippians 3:3. Paul weeps for the unregenerate Jew because they reject 
the Lord Jesus as their Messiah (cf. Rm. 9:1-5; 10:1-4). He weeps for the regenerate 
Judaizers because they will die the sin unto death and lose rewards and privileges 
for the eternal state (1 Jo. 2:28; 5:16). 

The Judaizers defamed the character of Paul and the apostles and other 
communicators of the gospel of Jesus Christ as a result of bitterness towards them. 
In Rome, they expressed their jealousy by proclaiming Christ while Paul was under 
house arrest in the Praetorian Camp in Rome during his first Roman imprisonment 
in 60-62 A.D. in order to turn the Roman government against Paul according to 
Philippians 1:12-17. 
 In Romans 3:8, Paul indirectly addresses the Judaizers’ charge that his gospel of 
grace was “antinomianism,” which comes from the Greek anti, “against” and the 
noun nomos, “law,” thus the expression literally means, “against the law.” 
 Romans 3:8 Furthermore, what is the conclusion that we are forced to? (As 
we have been slanderously charged with in the past and continue to be up to the 
present moment and as some have in the past alleged we say and continue to do 
so up to the present moment), “Let us perpetrate evil acts in order that blessings 
might result.” No! Their condemnation is, as an eternal spiritual truth, 
deserved. (Author’s translation) 
 Paul was accused by the Judaizers that he was “against the Law” meaning that 
his message of grace gave one a license to sin when in reality Paul taught that grace 
is a license to obey and serve God (Romans 7:1-13). 
 The Judaizers were accusing Paul of teaching that grace encourages people to 
sin, which is of course false since Paul taught that God’s grace is so that we might 
obey and serve God and was not a license to sin as the Judaizers accused him of 
teaching. 
 As we noted earlier, Paul refutes the legalistic teaching of the Judaizers in 
Romans chapters 2-4. Not only did the Judaizers teach that circumcision guaranteed 
them entrance into the kingdom of God but also, they believed that their racial 
background would as well. They also thought that being the recipients and 
custodians of the Old Testament Scriptures would gain them entrance into the 
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kingdom and deliver them from eternal condemnation. All this, Paul addressed in 
Romans chapter 2-4. 

In Romans 2:1-3:8, the apostle Paul addresses the sin of the Jews and will do so 
in three stages: (1) Without naming his opponent, he establishes the principles of 
divine judgment by which the Jew is clearly condemned, just as the pagan Gentiles 
(Romans 2:1-16). (2) Paul explains how the Law condemns (2:17-29). (3) He adds 
a parenthetical response to possible misconceptions of what he has said (3:1-8).  
 In Romans 3:9-10, Paul summarizes his statements made in Romans 2:1-3:8 that 
he has made clear that God has declared not only the Gentile guilty but also, He has 
declared the Jew guilty before Him and thus is in need of salvation like the Gentile. 
 In Romans 2, he presents twelve principles of divine judgment by which the Jew 
is clearly condemned, thus the Jews are as guilty as the pagan Gentiles and will 
likewise receive the wrath of God. In Romans 2:1-16, Paul states that the Jews are 
as guilty as the Gentiles and will likewise are under eternal condemnation. This of 
course would refute the Judaizers since they taught that being circumcised and being 
a racial descendant of the patriarchs gains the Jew entrance into the kingdom of God. 
 In Romans 2:17-24, Paul teaches the Jews that their racial background as well as 
there being the recipients and custodians of the Old Testament Scriptures does not 
guarantee them entrance into the kingdom of heaven or deliver them from eternal 
condemnation. This would refute the Judaizers who taught the opposite. 
 In Romans 2:17-29, Paul destroys the Jews false security, which was based upon 
six privileges God had given to them: (1) Security in their Racial Heritage: “Jew” 
(Romans 2:17) (2) Security in Being the Recipients of the Law: “Rely upon the 
Law” (Romans 2:17) (3) Security in their Relationship with God Obtained through 
the Covenant Promises to the Patriarchs: “Boast in God” (Romans 2:17). (4) 
Security in their Knowledge of the Will of God Obtained through the Law: “Know 
His will” (Romans 2:18). (5) Security in their Awareness of Spiritual Essentials that 
they Obtained through the Law: “Approve the things that are essential” (Romans 
2:18). (6) Security in Being Instructed out of the Law: “Being instructed out of the 
Law” (Romans 2:18). 
 These privileges did not produce obedience in the Jews but rather arrogance 
towards their relationship with the Gentiles, which was manifested in four 
pretensions according to Paul in Romans 2:19-20: (1) They believed they were a 
guide to the spiritually blind Gentiles: “Are confident that you yourselves are a 
guide to the blind” (Romans 2:19). (2) They believed they were a light to the 
Gentiles who were in spiritual darkness: “A light to those who are in darkness” 
(Romans 2:19). (3) They believed they were instructors of the foolish Gentiles: “A 
corrector of the foolish” (Romans 2:20). (4) They believed they were teachers of 
the spiritually immature: “A teacher of the immature” (Romans 2:20). 
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There is another factor that strongly suggests that Paul is speaking of the 
Judaizers when he warns the Romans in Romans 16:17 to watch out for those who 
cause divisions. In Romans 16:18, Paul uses the noun koilia, “appetites” to describe 
these individuals who cause divisions, which is the same word he uses in Philippians 
3:19 to describe the Judaizers.  

In Philippians 3:19, this word koilia means “stomach.” It does not refer to the 
emotions and there is no precedence in classical, the LXX or the NT for the use of 
the word in this manner. Paul is being sarcastic with his use of this word. He is 
referring here to the Judaizers’ fanatical observance of the many dietary laws of the 
Mosaic Law, which Paul addressed in Romans 14.  

This word koilia does not refer to licentiousness or immorality, but rather moral 
degeneracy. Many expositors identify these individuals in Philippians 3:18-19 and 
Romans 16:17-18 as antinomianists because of the presence of the word koilia in 
both passages, but the antinomianists were not causing divisions by being immoral 
degenerates. 

The Judaizers were causing divisions in the church by attempting to impose the 
ritual of circumcision upon the Gentile believers (Acts 15; Gal. 5) and by imposing 
the observance of laws of food of the Mosaic Law on the Gentiles (Col. 2:16-17). 

The entire context of this passage in Philippians 3:19 refers to the Judaizers who 
were involved in moral degeneracy and who observed circumcision and the dietary 
laws of the Mosaic Law. 

Behm commenting on the use of the noun koilia in Romans 16:18 and Philippians 
3:19 writes, “When we turn to the polemical and sarcastic expressions in Romans 
16:18: hoi gar toioutoi to kurio hemon Christo ou douleuousin alla te heauton koilia, 
and Phil. 3:19: hon ho theos he koilia, it is hard to say what the reference is. If, in 
contrast to 1 C. 6:13, Paul is here using koilia in the common Greek sense, he is 
speaking of unbridled sensuality, whether gluttony or sexual licentiousness. But the 
context in both instances seems to point to Judaizers rather than libertines. Hence, 
the older view is more plausible that Paul is alluding to the observance of laws of 
food and that he is pouring bitter scorn on the Judaizers with their belly god” 
(Theological Dictionary of the New Testament, volume 3, page 788). 

Romans 16:17 Now I urge you, brethren, keep your eye on those who cause 
dissensions and hindrances contrary to the teaching which you learned, and 
turn away from them. (NASB95) 

“And” is the “adjunctive” use of the conjunction kai (καί) (keh), which 
introduces another thing that the Roman believers were to watch out for with regards 
to the Judaizers, which is “in addition to” the divisions they cause by their teaching. 
We will translate the word “as well as.” 

“Hindrances” is the articular accusative neuter plural form of the noun 
skandalon (σκάνδαλον), which means “temptations to sin and apostatize” in the 
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sense of leading one to act contrary to a set of beliefs. The word is used of the 
Judaizers since the noun like the noun dichostasia functions as an accusative direct 
object of the articular substantival participle form of poieo “who causes” and the 
noun dichostasia is used of the divisions caused by the Judaizers legalistic teaching. 
This is indicated by the prepositional phrase para ten didachen hen humeis emathete 
(παρὰ τὴν διδαχὴν ἣν ὑμεῖς ἐμάθετε), “contrary to the teaching which you 
learned.” This indicates that the same group of individuals namely, the Judaizers is 
causing both divisions and temptations to sin by their legalistic teaching.  

Therefore, Paul is warning the Romans to not only watch out for the divisions 
caused by the legalistic teaching of the Judaizers but also watch out for their teaching 
since it will tempt them to sin and to go into apostasy if they adhere to this teaching. 
It would cause the Romans to sin and go into apostasy since if they do adhere to this 
legalistic teaching they would no longer be living their lives according to the Lord’s 
teaching and that of the apostles. They would no longer be living according to God’s 
grace and no longer living by faith.  

Paul warns Titus about the false teaching of the Judaizers. 
Titus 1:7 For the overseer must be blameless as one entrusted with God’s 

work, not arrogant, not prone to anger, not a drunkard, not violent, not greedy 
for gain. 8 Instead he must be hospitable, devoted to what is good, sensible, 
upright, devout, and self-controlled. 9 He must hold firmly to the faithful 
message as it has been taught, so that he will be able to give exhortation in such 
healthy teaching and correct those who speak against it. 10   For there are 
many rebellious people, idle talkers, and deceivers, especially those with Jewish 
connections, 11   who must be silenced because they mislead whole families by 
teaching for dishonest gain what ought not to be taught. (NET Bible) 

In Romans 16:17, the articular construction of skandalon indicates that this 
legalistic teaching of the Judaizers which can cause believers to sin and go into 
apostasy was well known by Paul’s readers since their pastors warned them about 
this legalistic teaching and Paul did as well in this epistle.  

“Contrary to the teaching” is composed of the preposition para (παρά) (pah-
rah), “contrary to” and the articular accusative feminine singular form of the noun 
didache (διδαχή), “the teaching.” 

The noun didache refers to the content of the teaching of the Lord Jesus Christ 
and the apostles that was passed down to the pastors in Rome and communicated to 
the Roman believers. It refers to instruction concerning Jesus Christ and His 
teaching, i.e., Christian doctrine or in other words a set of truths or practices to be 
learned and obeyed that originate with Jesus Christ. The word also refers to historical 
facts concerning the Person and life of the Lord Jesus Christ that are absolutely 
essential for unregenerate man to know in order to make a rational decision to accept 
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Jesus Christ as Savior or not since the acceptance by faith of His Person and Work 
results in justification.  
 Didache would also include information regarding the meaning and significance 
of the spiritual and physical deaths of Jesus Christ as well as the meaning and 
significance of His burial, His resurrection, His ascension and session and how these 
facts apply to the Roman believers. These historical facts about the perfect life of 
the Lord Jesus Christ serve as the basis for the believer’s spiritual life. Thus, the 
content of that doctrinal instruction would include the fact that the Roman believers 
have been positionally crucified, buried, raised and seated with Christ. 

The articular construction of the noun didache in Romans 16:17 indicates that 
this doctrinal instruction or teaching was well known to Paul’s readers since it was 
communicated to them by their pastor-teachers and Paul in the main argument of the 
epistle.  

Didache is the object of the preposition para, which functions as a marker of that 
which is contrary to what should be indicating that Paul is warning the Romans to 
avoid the Judaizers legalistic teaching because it is “contrary to” the teaching of the 
Lord and the apostles, which was passed down to their pastor-teachers in Rome and 
communicated to them by these pastors and Paul in the main argument of this epistle.  

“Which” is the accusative feminine singular form of the relative pronoun hos 
(ὅς), which agrees in gender (feminine) and number (singular) with its antecedent, 
which the feminine singular form of the noun didache, “the teaching.” Therefore, 
hos refers to Christian instruction or teaching that was communicated to the Romans 
by their pastor-teachers. The word functions as an accusative of simple apposition 
meaning that it stands in apposite to the noun didache introducing a statement that 
clarifies or identifies this teaching for the reader. We will translate the word 
“which.” 

“You” is the nominative second person plural form of the personal pronoun su 
(σύ), which is a reference to Paul’s Gentile and Jewish Christian readers in Rome 
and is used in a distributive sense indicating that “each and every one of” his Jewish 
and Gentile Christian readers “without exception” received this Christian instruction 
or teaching from their pastor-teachers.  

“Learned” is the second person plural aorist active indicative form of the verb 
manthano (μανθάνω), which means “to learn” since it refers to acquiring information 
as the result of instruction, whether in an informal or formal context. This indicates 
that Paul is warning the Roman believers to reject the Judaizers whose legalistic 
teaching is contrary to that which they learned. In other words, they were to reject 
the teaching of the Judaizers which is contrary to the information they received about 
the Christian faith through instruction from their pastor-teachers in both formal and 
informal settings. 
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“Turn away” is the second person plural present active imperative form of the 
verb ekklino (ἐκκλίνω), which is a compound composed of the preposition ek, “out 
from” and the verb klino, “to lean,” thus the word literally means, “to turn aside, 
deviate” from the right way. 
 In Romans 16:17, the verb means, “to avoid” the Judaizers whose legalistic 
teaching caused divisions in the churches in the first century and enticed believers 
to sin and apostasy. This word means that the Romans were to purposely avoid 
association with the Judaizers and those who adhere to their teaching. Paul wants 
them to be on their guard for their teaching to avoid contact with them. This 
avoidance of false teachers was practiced by the Lord, His apostles and their 
disciples.  

Mark 8:15 And Jesus ordered them, “Watch out! Beware of the yeast of the 
Pharisees and the yeast of Herod!” (NET Bible) 

Luke 20:46 “Beware of the experts in the law. They like walking around in 
long robes, and they love elaborate greetings in the marketplaces and the best 
seats in the synagogues and the places of honor at banquets.” (NET Bible) 

Philippians 3:2 Beware of the dogs, beware of the evil workers, beware of 
those who mutilate the flesh! (NET Bible) 

2 Peter 2:1 But false prophets arose among the people, just as there will be 
false teachers among you. These false teachers will infiltrate your midst with 
destructive heresies, even to the point of denying the Master who bought them. 
As a result, they will bring swift destruction on themselves. 2 And many will 
follow their debauched lifestyles. Because of these false teachers, the way of 
truth will be slandered. 3 And in their greed they will exploit you with deceptive 
words. Their condemnation pronounced long ago is not sitting idly by; their 
destruction is not asleep. 4 For if God did not spare the angels who sinned, but 
threw them into hell and locked them up in chains in utter darkness, to be kept 
until the judgment, 5 and if he did not spare the ancient world, but did protect 
Noah, a herald of righteousness, along with seven others, when God brought a 
flood on an ungodly world, 6 and if he turned to ashes the cities of Sodom and 
Gomorrah when he condemned them to destruction, having appointed them to 
serve as an example to future generations of the ungodly, 7 and if he rescued 
Lot, a righteous man in anguish over the debauched lifestyle of lawless men, 8   
(for while he lived among them day after day, that righteous man was 
tormented in his righteous soul by the lawless deeds he saw and heard) 9 – if so, 
then the Lord knows how to rescue the godly from their trials, and to reserve 
the unrighteous for punishment at the day of judgment, 10 especially those who 
indulge their fleshly desires and who despise authority. Brazen and insolent, 
they are not afraid to insult the glorious ones, 11 yet even angels, who are much 
more powerful, do not bring a slanderous judgment against them before the 
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Lord. 12   But these men, like irrational animals – creatures of instinct, born 
to be caught and destroyed – do not understand whom they are insulting, and 
consequently in their destruction they will be destroyed, 13   suffering harm as 
the wages for their harmful ways. By considering it a pleasure to carouse in 
broad daylight, they are stains and blemishes, indulging in their deceitful 
pleasures when they feast together with you. 14   Their eyes, full of adultery, 
never stop sinning; they entice unstable people. They have trained their hearts 
for greed, these cursed children! 15   By forsaking the right path they have 
gone astray, because they followed the way of Balaam son of Bosor, who loved 
the wages of unrighteousness, 16   yet was rebuked for his own transgression (a 
dumb donkey, speaking with a human voice, restrained the prophet’s madness). 
17 These men are waterless springs and mists driven by a storm, for whom the 
utter depths of darkness have been reserved. 18 For by speaking high-sounding 
but empty words they are able to entice, with fleshly desires and with 
debauchery, people who have just escaped from those who reside in error. 19 
Although these false teachers promise such people freedom, they themselves are 
enslaved to immorality. For whatever a person succumbs to, to that he is 
enslaved. 20 For if after they have escaped the filthy things of the world through 
the rich knowledge of our Lord and Savior Jesus Christ, they again get 
entangled in them and succumb to them, their last state has become worse for 
them than their first. 21 For it would have been better for them never to have 
known the way of righteousness than, having known it, to turn back from the 
holy commandment that had been delivered to them. 22 They are illustrations 
of this true proverb: “A dog returns to its own vomit,’ and ‘A sow, after washing 
herself, wallows in the mire.” (NET Bible) 

2 John 9 Anyone who goes too far and does not abide in the teaching of 
Christ, does not have God; the one who abides in the teaching, he has both the 
Father and the Son. 10 If anyone comes to you and does not bring this teaching, 
do not receive him into your house, and do not give him a greeting. (NASB95)  
 So, in Romans 16:17, the verb ekklino means, “to avoid” and is used of the 
Roman believers in relation to the Judaizers whose legalistic teaching caused 
divisions in the churches in the first century and enticed believers to sin and apostasy. 
This word means that the Romans were to purposely avoid association with the 
Judaizers and those who adhere to their teaching. Paul wants them to be on their 
guard for their teaching to avoid contact with them.  

The second person plural form of the verb refers of course to Paul’s readers in 
Rome as a corporate unit. 

The present imperative form of the verb is a “customary present imperative” 
whose force is for Paul’s Christian readers in Rome to simply continue avoiding the 
Judaizers. The customary present imperative is a command for action to be 
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continued, action that may or may not have already been going on. It is often a 
character building command to the effect of “make this your habit,” “train yourself 
in this, discipline yourself.” This is the use of the present imperative in general 
precepts. The present imperative of ekklino means, “to continue or make it your habit 
of” keeping away from the Judaizers. The present imperative of the verb is used of 
a general precept for habits that should characterize one’s attitude and behavior. 
Therefore, it denotes that Paul’s Christian readers were to be characterized as those 
who keep away from the Judaizers and other false teachers whose teaching 
contradicts the Lord Jesus Christ’s teaching and His apostles. 

Paul’s statements in Romans 1:8, 15:14-15 and 16:19 indicate that they were in 
fact already doing this. Therefore, the present imperative form of the verb indicates 
that Paul’s command is simply giving his readers a reminder to continue doing what 
they were doing and was designed to protect their fellowship with God, each other 
and their testimony among the unsaved. 

To summarize, this verse marks a transition from the previous paragraph in 
Romans 16:3-16 to the paragraph that follows it in Romans 16:17-20. It contains a 
warning for the Roman believers to keep a watchful eye out for those who cause 
divisions in churches and who entice believers to sin and apostatize. This group of 
individuals is the Judaizers and their legalistic teaching is what causes divisions in 
churches and believers to sin and apostatize. The Romans were to keep a watchful 
eye out for these individuals because their teaching was contrary to the teaching they 
have learned from their pastor-teachers who received their teaching from the Lord 
and the apostles. On the heels of this warning, Paul commands the Romans to 
continue making it their habit of keeping away from these individuals. 

In Romans 16:18, Paul informs the Romans that the Judaizers who cause 
divisions in churches and temptations to sin and apostasy by their teaching do not 
serve Christ but their own appetites. He also writes that they deceive the spiritually 
immature by their smooth talk and flattery. 

Romans 16:17 Now I urge you, brethren, keep your eye on those who cause 
dissensions and hindrances contrary to the teaching which you learned, and 
turn away from them. 18 For such men are slaves, not of our Lord Christ but 
of their own appetites; and by their smooth and flattering speech they deceive 
the hearts of the unsuspecting. (NASB95) 

“For” is the “causal” use of the conjunction gar (γάρ), which introduces a 
statement that presents the reason for the previous warning and command in Romans 
16:17. 

This verse contains a warning for the Roman believers to keep a watchful eye out 
for those who cause divisions in churches and who entice believers to sin and 
apostatize. On the heels of this warning, Paul commands the Romans to continue 
making it their habit of keeping away from these individuals. 
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Now, in Romans 16:18, he uses the conjunction gar to introduce a statement that 
presents the reason why the Roman believers were to keep a watchful eye out for 
those who cause divisions and temptations and continue avoiding them. Therefore, 
the Romans were to keep a watchful eye out for those who cause divisions and 
temptations and continue avoiding them “because” they are by no means slaves to 
the Lord Jesus Christ but to their own appetites and in addition they deceive the 
immature by their smooth and flattering speech. 

 “Such men” is composed of the nominative masculine plural form of the definite 
article ho (ὁ) and the nominative masculine plural form of the demonstrative 
pronoun toioutos (τοιοῦτος). 

The demonstrative pronoun toioutos functions as a substantive as indicated by 
the article. The word means “such individuals” and is used of persons referring to a 
definite group of individuals with special characteristics or qualities. Here it refers 
to those individuals Paul warns about in Romans 16:17 that cause divisions and 
temptations contrary to the teaching the Romans received from their pastor-teachers.  

“Are not slaves” is composed of the third person plural present active indicative 
form of the verb douleuo (δουλεύω), “are slaves” and the emphatic negative adverb 
ou (οὔ), “not.” 

The verb douleuo refers to the status or the condition of being servants of the 
Lord Christ. The word is used of those who cause divisions in the churches in the 
first century and temptations for believers to sin and enter into apostasy, who, as we 
noted, were the Judaizers. The verb’s meaning is emphatically negated by the 
emphatic negative adverb ou, which emphatically negates the idea that the Judaizers 
possessed the status or condition of being a servant of the Lord Christ because they 
caused divisions in the body of Christ and temptations for members to sin and enter 
into apostasy.  

Paul does not employ the verb douloo but rather douleuo since the former 
emphasizes the “act” of being made a slave whereas the latter emphasizes the 
“relationship” between the slave and the master. Therefore, Paul chooses douleuo 
here because he wants to emphasize the servant/master “relationship” that 
emphatically does not exist between the Judaizers and the Lord Jesus Christ. 

The present tense of the verb douleuo is a “gnomic” present indicating that the 
Judaizers and individuals like them are by no means “characterized” as slaves of the 
Lord Christ.  

The present tense is also a customary present signaling an ongoing state 
indicating that the Judaizers and individuals like them by no means “exist in the 
state” of being characterized as slaves of the Lord Christ. 

“But” is the adversative use of the conjunction alla (ἀλλά), which functions as a 
marker of an emphatic contrast. It is used to introduce an expression that stands in 
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direct contrast with the idea of the Judaizers being slaves to the Lord Christ. We will 
translate alla, “but rather.” 

“Of their own appetites” is composed of the articular dative feminine singular 
form of the noun koilia (κοιλία), “of…appetites” and the genitive third person 
masculine plural form of the reflexive pronoun heautou (ἑαυτοῦ), “their own.” 

In Romans 16:17, the noun koilia means “stomach” and contains the figure of 
“synecdoche” of the part where the stomach of the Judaizers is put for their strict 
adherence to the dietary restrictions of the Mosaic Law. It does not refer to the 
emotions and there is no precedence in classical, the LXX or the NT for the use of 
the word in this manner. Paul is being sarcastic with his use of this word. He is 
referring here to the Judaizers’ fanatical observance of the dietary laws of the Mosaic 
Law. Paul uses this word in Philippians 3:19 in the same manner.  

In Romans 16:18, the articular construction of koilia is used with the reflexive 
pronoun heautou to denote possession. The reflexive pronoun heautou is a genitive 
of possession indicating that this stomach “belongs to” the Judaizers and other 
individuals like them.  

The noun koilia functions as a dative direct object meaning it is receiving the 
action of the verb douleuo. This category of the dative is found with verbs of serving, 
which douleuo denotes in Romans 16:18. The word is put in the dative rather than 
accusative case since Paul is emphasizing the personal relationship that exists 
between the Judaizers and their stomachs, which again refers to their strict adherence 
to the dietary laws found in the Mosaic Law. 

The plural form of the reflexive pronoun heautou refers to the Judaizers and other 
individuals like them and is used to highlight their participation in the verbal action, 
as indirect object. Its force is frequently to indicate that the subject is also the object 
of the action of the verb or in other words, it reflects back on the subject. Therefore, 
the reflexive personal pronoun heautou means “their own” and emphasizes the 
action of the Judaizers being slaves to “their own” stomach. The word functions as 
a genitive of possession indicating that stomach “belongs to” the Judaizers who 
emphasizes strict adherence to the dietary restrictions of the Mosaic Law.  

“By their smooth and flattering speech” is composed of the preposition dia 
(διά), “by” and the articular genitive feminine singular form of the noun chrestologia 
(χρηστολογία), “smooth speech” and the “adjunctive” use of the conjunction kai 
(καί), “and” and the genitive feminine singular form of the noun eulogia (εὐλογία), 
“flattering.” 

The noun eulogia means “flattery” which refers to praising someone excessively 
especially from selfish motives. It is used here of the Judaizers who praise immature 
believers excessively for selfish interests. 

Both the noun eulogia and chrestologia are the object of the preposition dia, 
which functions as a marker of the instrument by which something is accomplished 
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indicating that smooth speech and flattery are the “means by which” the Judaizers 
deceive immature believers. 

The expression tes chrestologias kai eulogias (τῆς χρηστολογίας καὶ εὐλογίας) 
contains the figure of “hendiadys.” This figure takes place when two nouns are used 
to express one idea or concept and it literally means “one by means of two” and takes 
place when the author uses two words but only one idea is intended. The two words 
are of the same parts of speech, i.e., two nouns, and are always joined together by 
the conjunction “and” and are also always in the same case. One of the two words 
expresses the thing, and the other intensifies it by being changed (if a noun) into an 
adjective of the superlative degree, which is, by this means, made especially 
emphatic.  

In Romans 16:18, we have two nouns chrestologia, “smooth talk” and eulogia, 
“flattery” and they are separated by the conjunction kai, “and.” The noun eulogia, 
“flattery” modifies and intensifies the meaning of the noun chrestologia, “smooth 
talk.” Therefore, the figure of “hendiadys” indicates that these two expressions do 
“not” refer to two separate things but rather refer to one thing. Therefore, we will 
translate this expression “smooth talk, yes, flattering talk too.” 

The Granville Sharp rule is in effect in this expression. This rule states that 
“When the copulative και connects two nouns of the same case, [viz. nouns (either 
substantive or adjective, or participles) of personal description, respecting office, 
dignity, affinity, or connection, and attributes, properties, or qualities, good or ill], 
if the article ὁ, or any of its cases, precedes the first of the said nouns or participles, 
and is not repeated before the second noun or participle, the latter always relates to 
the same person that is expressed or described by the first noun or participle: i.e. it 
denotes a farther description of the first-named person.”4  

In Romans 16:18, the nouns chrestologia, “smooth talk” and eulogia, “flattery” 
are personal describing the Judaizers and the article precedes the first noun and is 
not repeated with the second. This indicates that both nouns are speaking of the same 
individuals. 

“They deceive” is the third person plural present active indicative form of the 
verb exapatao (ἐξαπατάω) (ex-ah-peh-ta-owe), which is a compound word 
composed of the verb apatao, “to deceive” and the preposition ek that intensifies the 
verb’s meaning. Thus, the verb literally means, “to deceive or seduce completely 
and thoroughly.” 

Paul uses the word in Romans 16:18 where it again means “to deceive” and is 
used of the Judaizers “deceiving” unsuspecting Christians by teaching that they must 
adhere to the Law. 

 
4 Wallace, Greek Grammar Beyond the Basics, Page 272 
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The present tense of the verb is a customary present signaling an ongoing state 
indicating that the Judaizers “existed in the state” of deceiving immature believers. 
It denotes deceiving the immature is the lifestyle of the Judaizers. 

“The hearts of the unsuspecting” is composed of the articular accusative 
feminine plural form of the noun kardia (καρδία), “the hearts” and the articular 
genitive masculine plural form of the adjective akakos (ἄκακος), “of the 
unsuspecting.” 
 The noun kardia means “hearts” of believers who are naïve and denotes that 
aspect of the soul, which circulates thought or mental activity and is where one’s 
frame of reference and memory center resides. It is also the place where one’s 
vocabulary and the classification of thoughts reside as well as the conscience where 
the norms and standards reside. 
 A person’s entire mental attitude circulates in the kardia as well as the 
subconscious where various categories of things that shock or impress from 
adversity, sin, failure or disappointment are located. Also, it contains the volition, 
which enables a person to make decisions. 
 The noun kardia functions as an accusative direct object meaning that it is 
receiving the action of the verb exapatao indicating that the hearts of believers who 
are naïve are the object of the Judaizers’ deception. The articular construction of the 
word indicates that these hearts belong to a unique group of individuals who are 
identified by Paul with the adjective akakos. 
 The adjective akakos pertains to being unsuspecting or naïve with regard to 
possible deception.5 It obviously refers to an immature believer because a mature 
believer has his senses trained by the word of God to discern good and evil (see 
Hebrews 5:14). The word refers to believers who are deficient in godly wisdom 
because they are either ignorant of the Word of God or they are not fully educated 
in it and therefore trained to discern false teaching from accurate teaching. 

The word’s articular construction functions as a substantiver meaning that it 
converts the adjective akakos into a substantive. It functions as a genitive of 
possession indicating that the word possesses the noun kardia indicating that the 
Judaizers deceive the hearts which “belong to” the naïve. 

To summarize, we noted that in Romans 16:17, Paul warns the Roman believers 
to watch out for those who cause divisions and temptations to sin and apostasy 
contrary to the doctrine they’ve been taught and that they were to avoid them. This 
group of individuals were the Judaizers and their legalistic teaching is what caused 
divisions in churches and believers to sin and apostatize.  

Then, in Romans 16:18, he presents two reasons why they were to watch out for 
the Judaizers and their legalistic teaching and avoid them. The first is that they do 

 
5 Louw and Nida, 31.34 
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not serve Christ but their own stomach, which contains the figure of “synecdoche” 
of the part where the stomach of the Judaizers is put for their strict adherence to the 
dietary restrictions of the Mosaic Law. They were causing divisions in the church 
by attempting to impose the ritual of circumcision upon the Gentile believers (Acts 
15; Gal. 5) and by imposing the observance of laws of food that were a part of the 
oral traditions of the Rabbis and were not a part of Scripture (Col. 2:16-17). If you 
recall, in Romans 14, Paul addressed the proper attitude to the dietary restrictions of 
the Mosaic Law, which the Judaizers insisted upon. 

The second reason why the Romans were to watch out for the legalistic teaching 
of the Judaizers and avoid them is that they deceived the spiritually naïve or 
immature by their smooth talk and flattery. 

 
Ephesians 4:26-27 

 
In Ephesians 4:26-27, the apostle Paul discusses church discipline and the 

importance of not procrastinating in administering it to members of the body of 
Christ who possess a sinful lifestyle.  

Ephesians 4:26 Each and every one of you as a corporate unit must continue 
to make it your habit of permitting yourselves to be justifiably angry with the 
result that each and every one of you as a corporate unit continue to make it 
your habit of not committing sin. Each and every one of you as a corporate unit 
must continue to make it your habit of not letting the sun go down when 
justifiably angered. 27 Each and every one of you as a corporate unity must 
continue to make it your habit of not allowing an opportunity which benefits 
the devil. (Author’s translation)  
 Ephesians is divided into two main sections. The first three chapters contain the 
“indicatives of the faith” while the last three chapters contain the “imperatives.” 
Therefore, the latter presents the practical application of the former.  

The practical application of chapters two and three is found in chapters four 
through six. The contents of Ephesians 4-6 discuss the subject of church age 
believers experiencing unity experientially with each through the practice of the 
command to love one another as Jesus Christ has loved them (cf. John 13:34; 15:12). 

Chapter four is divided into three major sections: (I) Manifesting unity 
experientially in the body of Christ (4:1-16). (A) Exhortation for the recipients of 
the epistle to maintain unity experientially with each other through the practice of 
the command to love one another. (B) Seven essential, fundamental elements or 
spiritual realities which define Christian unity in a positional sense (4:4-6). (II) 
Diversity of spiritual gifts in the body of Christ (4:7-16). (III) Church age believers 
living godly lives in contrast to the ungodly lives of unregenerate people (4:17-32). 
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Ephesians 4:17 begins a section, which is completed in Ephesians 5:5. In 
Ephesians 4:17-32, Paul exhorts the recipients of this letter to conduct their lives in 
a godly fashion in contrast to the ungodly lives of the members of unregenerate 
humanity. This section is broken into five parts. The first is in Ephesians 4:17-19, 
which discusses the ungodly state of unregenerate humanity. The second is in 
Ephesians 4:20-22, which discusses church age believer’s education about the truth 
in Jesus. The third part of this section is in Ephesians 4:23-24 which exhorts the 
believer to lay aside the old Adamic sin nature and instead put on the new nature of 
Christ they received through regeneration at the moment of justification. The fourth 
part of this section is in Ephesians 4:25-5:5, which concerns itself with the 
manifestations of laying aside the old Adamic sin nature and putting on the new 
nature of Christ instead.  
 Ephesians 4:26 is composed of the following: (1) command: orgizesthe 
(ὀργίζεσθε), “Each and every one of you as a corporate unit must continue to 
make it your habit of permitting yourselves to be justifiably angry” (Author’s 
translation). (2) prohibition: mē hamartanete (μὴ ἁμαρτάνετε), “each and every one 
of you as a corporate unit continue to make it your habit of not committing sin” 
(Author’s translation). (3) prohibition: ho hēlios mē epidyetō epi tō parorgismō 
hymōn (ὁ ἥλιος μὴ ἐπιδυέτω ἐπὶ τῷ παροργισμῷ ὑμῶν), “Each and every one of 
you as a corporate unit must continue to make it your habit of not letting the 
sun go down when justifiably angered.” (Author’s translation)  
 The command and the two prohibitions which follow it are all used in relation to 
church discipline. This means that they are all related to the Gentile Christian 
community in the Roman province of Asia who are the recipients of this letter 
administering church discipline immediately with regards to those in their 
community who are guilty of unrepentant sinful behavior.  

The command required that the recipients of this epistle must continue to make 
it their habit of permitting themselves to be justifiably angry because of the 
unrepentant sinful activity of a member of their community. The first prohibition 
presents the result of obedience to the command and required that they must continue 
to make it their habit of not sinning by administering church discipline immediately 
to those in the Christian community who are guilty of unrepentant sinful behavior. 
The second prohibition required that they continue to make it their habit of not letting 
the sun go down when justifiably angered by those in the Christian community who 
are guilty of unrepentant sinful behavior. This prohibition is figurative language for 
not procrastinating when administering church discipline. 

Now, Ephesians 4:26 is referring to the first stage of church discipline, which the 
Lord Jesus Christ taught in Matthew 18:15, which required a member of the 
Christian community to confront the guilty party with their sin in private. Paul 
alludes to this stage in Galatians 6:1. If the guilty party does not confess it and stop 



2025 William E. Wenstrom, Jr. Bible Ministries 
 

29 

committing the sin, then the guilty party must be confronted by two or more 
witnesses to their sinful activity. The Lord taught this stage of church discipline in 
Matthew 18:16. If the guilty party does not repent by confessing their sin and stop 
committing this sin, then the next stage was to have the entire Christian community 
confront them. This third stage is taught by the Lord in Matthew 18:17. If the guilty 
party does repent, then they were to be removed from the fellowship of the church. 
They can only be restored to the fellowship of the church if they confess to the sin 
and stop committing it (1 Cor. 2). 

That Paul is alluding to the first stage of church discipline in Ephesians 4:26-27 
is indicated by the fact that he commands the Gentile Christian community in the 
Roman province of Asia to express righteous indignation or justified anger. There is 
no explanation for this command unless it is a command to express justified anger 
because of the sinful activities of a member of this community. Also, the command 
to not let the sun go down on their anger would only makes sense if this command 
is related to church discipline. This command makes perfect sense if by this 
command Paul does not want the Christian community to procrastinate but to 
address the problem immediately regarding unrepentant sinful activity in their 
community.  

This interpretation is supported by the fact that in 1 Corinthians 5, Paul severely 
rebukes the Corinthian Christian community for not confronting a member of their 
community who was cohabitating with his father’s wife. He calls them proud for not 
confronting him and disciplining him and said they should have been sorrowful and 
removed him from the fellowship of the Christian community. The implication is 
that they should be angry with this man’s unrepentant sinful behavior because God 
the Holy Spirit was because they did not confront the guilty party.  

God hates sin and is angry with it as evidence by the fact that the entire human 
race is condemned by Him (Rom. 1:18-3:18). However, He sent His Son to suffer 
His wrath or righteous indignation with regards to the sinful activities of the human 
race so that the latter would not have to suffer His wrath for all of eternity in the lake 
of fire.  

2 Corinthians 2 reveals that eventually the guilty party repented and Paul 
instructed them to restore him to fellowship with the rest of the community.  

Furthermore, the command in Ephesians 4:27 also supports this interpretation 
that Paul is alluding to church discipline in Ephesians 4:26 because the former 
contains a prohibition, which required that the recipients of this epistle not give the 
devil an opportunity. The implication being that if they don’t address immediately 
the problem of unrepentant sinful behavior in their community, then they would be 
allowing Satan to destroy their testimony before the world and bring about the 
physical death of the guilty party, i.e., the sin unto death (cf. 1 Cor. 11: 11:30; 1 John 
5:16).  
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Thus, the need for the second prohibition in verse 26, which required the 
Christian community to not let the sun go down on the cause of their anger. This 
prohibition is only understandable if it is addressing the problem of unrepentant 
sinful behavior in the Christian community. The implication of this prohibition is to 
address this problem immediately so that he would no longer be required to obey the 
command to be justifiably anger regarding unrepentant sinful conduct in their 
community. Thus, the only explanation that makes sense of the command and the 
two prohibitions in Ephesians 426 is that Paul is using shorthand for the practice of 
church discipline and specifically, the first stage. 

Lastly, further indicating that Paul is referring to church discipline in Ephesians 
4:26-27 is that he is quoting from Psalm 4, which expresses David’s distress because 
the citizens of Israel practiced idolatry. In fact, the Lord asserts in Deuteronomy 
32:21, “They made me jealous by what is no god and angered me with their 
worthless idols.” David was angry with this unrepentant idolatry in his nation and 
thus it was apropos that Paul quotes from this Psalm in Ephesians 4:26.  

In fact, in Ephesians 5:5, Paul asserts “For you can be confident of this one 
thing: that no person who is immoral, impure, or greedy (such a person is an 
idolater) has any inheritance in the kingdom of Christ and God.” (NET) Paul 
was concerned with idolatry in the Gentile Christian community because prior to 
their conversion, they were immersed in pagan idolatry unlike the Jewish Christian 
community. 

Therefore, this author is in total agreement with Dan Wallace that the orgizomai 
(ὀργίζομαι) in Ephesians 4:26 is “shorthand expression for church discipline.”6 

In Ephesians 4:26 is quoting from Psalm 4:4. 
 Psalm 4:4 Tremble with fear and do not sin! Meditate as you lie in bed and 
repent of your ways! (Selah) (NET) 

In Ephesians 4:26, the apostle Paul employs the figure of asyndeton in order to 
emphasize the solemn nature of the command, which begins this verse. We also 
noted that the figure is also for rhetorical effect by Paul because in this verse he 
issues a series of commands and prohibitions, which conclude in Ephesians 6:20. 
All are designed to conform the conduct of the Gentile Christian community to that 
of the conduct of Jesus Christ. Therefore, the figure of asyndeton emphasizes the 
solemn nature of the commands and prohibitions to follow in Ephesians 4:26-6:20 
because obedience to them by the members of the Gentile Christian community will 
result in their spiritual growth and unity with each other. 

The verb orgizomai (ὀργίζομαι) is used of human anger and does not refer to 
anger, which is sin but rather an anger, which can be described as “righteous 

 
6 Daniel B. Wallace, Greek Grammar beyond the Basics (Grand Rapids: Zondervan, 1997), 492; cf. Wallace, “Ὀργίζεσθε in Ephesians 4:26: 
Command or Condition?” CTR 3 (1989): 353–72; Joseph D. Fantin, The Greek Imperative Mood in the New Testament: A Cognitive and 
Communicative Approach, SBG 12 (New York: Peter Lang, 2010), 304–6; Hoehner, 619–21; O’Brien, 339–40. 
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indignation” or “justified anger.” It is used in relation to church discipline. The 
referent of the second person plural form of this verb is the recipients of this letter, 
who were Gentile Christian community living throughout the Roman province of 
Asia. The word is not only referring to the recipients of this letter as a corporate unit 
but also as individuals. Therefore, the verb orgizomai (ὀργίζομαι)/orgizō (ὀργίζω) 
refers to members of the Gentile Christian community in the Roman province 
expressing legitimate or justified anger, which is the result of unrepentant sinful 
activity in the Christian community and is used in relation to church discipline.  

That this verb is referring to justified anger or righteous indignation and not sinful 
anger is made clear by the imperative mood of the verb. Obviously, he wouldn’t 
command the Christian community to be sinfully angry with each other. Thus, Paul 
is commanding the Gentile Christian community in the Roman province of Asia to 
be angry. Therefore, this justified anger or righteous indignation must be the 
response of the Christian community to the unrepentant sinful actions of members 
of their community, which we noted would require them to administer church 
discipline with regards to the guilty party.  

That this righteous indignation is directed towards members of the Christian 
community is indicated by the fact that Paul is issuing this command while 
addressing the conduct of the conduct of the Christian community. Ephesians 4:17-
6:20 addresses the conduct of the Christian community in relation to each other as 
well as Satan’s kingdom. Therefore, the imperative conjugation of the verb 
orgizomai (ὀργίζομαι) in Ephesians 4:26 is directed at the Gentile Christian 
community in the Roman province of Asia. It requires that they express righteous 
indignation or justified anger with regards to those who are involved in unrepentant 
sinful activity in their community.  

The passive voice of this verb orgizomai (ὀργίζομαι)/orgizō (ὀργίζω) is a 
causative or permissive passive, which implies consent, permission, or cause of the 
action of the verb on the part of the subject.”7 Therefore, this indicates that Paul is 
commanding the members of the Gentile Christian community in the Roman 
province of Asia to “permit” themselves to express or feel righteous indignation 
because of the unrepentant sinful actions being committed by a member of their 
community.  

This again would require them to administer church discipline with regards to the 
guilty party. Therefore, Paul is permitting the Christian community to express anger, 
which is further indication that he is speaking righteous indignation or justified anger 
with regards to the unrepentant sinful actions being committed by a member of their 
community. 

 
7 Wallace, D. B. (1996). Greek Grammar Beyond the Basics - Exegetical Syntax of the New Testament (p. 440). Zondervan Publishing House and 
Galaxie Software. 

https://ref.ly/logosres/gs-ggbtb?ref=GreekGrammar.GGBTB+15.3.b.2.a&off=77&ctx=middle+counterpart%2c+%7Eimplies+consent%2c+per
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The present imperative conjugation of the verb orgizomai (ὀργίζομαι) is a 
customary present imperative. Therefore, this would indicate that Paul is 
commanding the Gentile Christian community in the Roman province of Asia, who 
were the recipients of this epistle “to continue to make it their habit of” permitting 
themselves to express justifiable anger because of the unrepentant sinful behavior of 
a member of their community.  

The interpretation of the present imperative conjugation of the verb orgizomai 
(ὀργίζομαι) can be supported by the fact that Paul affirms in Ephesians 1:15 that the 
recipients of this epistle were practicing the love of God when interacting with each 
other. Thus, they were justifiably angry with those in the Christian community who 
were involved in unrepentant sinful behavior, which motivated them to administer 
church discipline with the guilty party. 

In Ephesians 4:26, the conjunction kai (καί) is a marker of result, which means 
the first prohibition in this verse is presenting the result of obedience to the 
command, which required the recipients of this epistle continue making it their habit 
of being justifiable angry because of the unrepentant sinful behavior in the Christian 
community. The prohibition required them to continue making it their habit of not 
sinning by practicing the command to love one another which would require them 
to administer church discipline to the guilty party. Therefore, this use of the 
conjunction would indicate that the Gentile Christian community in the Roman 
province of Asia, who were the recipients of this epistle, must continue making it 
their habit of expressing justifiable anger because of the unrepentant sinful behavior 
in the Christian community “with the result that” they continue making it their habit 
of not sinning by practicing the command to love one another which would require 
them to administer church discipline to the guilty party.  

Therefore, the implication is that if the Christian community did not express 
righteous indignation because of the unrepentant sinful conduct of a member of their 
community, then this would result in the community sinning God and their fellow 
believer involved in unrepentant sinful behavior because it would result in their 
failure to administer church discipline with regards to the guilty party. In other 
words, if they express righteous indignation or justifiable angry because of the 
unrepentant sinful conduct of a member of their community this would result in their 
administer church discipline with regards to the guilty party. Their justifiable anger 
would not only motivate them to practice church discipline with regards to the guilty 
party but also prevent them from sinning against God and their fellow apostate 
believer by failing to do so.  

The verb hamartanō (ἁμαρτάνω) pertains to committing sin against another 
human being and God since it pertains to violating one of God’s law, which govern 
their conduct in relation to their fellow human being.  
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As was the case with the second person plural form of the verb orgizomai 
(ὀργίζομαι), the referent of the second person plural form of this verb hamartanō 
(ἁμαρτάνω) is the recipients of this letter, who were Gentile Christian community 
living throughout the Roman province of Asia. In both instances, the second person 
plural form of these two verbs is not only speaking of the recipients of this letter as 
a corporate unit but also as individuals. 

Therefore, this verb hamartanō (ἁμαρτάνω) expresses the idea of members of the 
Gentile Christian community committing sin. It indicates that they would sin against 
God and their fellow believer who is involved in unrepentant sinful activity because 
they failed to administer church discipline with the guilty party. Thus, this word 
expresses the idea that they would be sinning against God and their fellow believer 
as a result of not administering church discipline.  

The meaning of the verb hamartanō (ἁμαρτάνω) is negated by the negative 
particle me (μή), which denies the idea of the meaning of this verb. Thus, it denies 
the idea of the recipients of this letter sinning against each other. Together, they form 
a prohibition, which forbids them from sinning by administering church discipline 
when a member of the Christian community unrepentant about their sinful activities. 

Like the verb orgizomai (ὀργίζομαι), the verb hamartanō (ἁμαρτάνω) is used 
with church discipline in mind. Therefore, this verb and the negative particle me (μή) 
form a prohibition, which required the members of the Gentile Christian community 
to not commit sin against God and their fellow believer who is involved in 
unrepentant sinful activity by practicing the command to love one another, which 
would require them to confront the guilty party in gentleness and in private. If the 
guilty party repents, this confrontation will result in the guilty party receiving 
forgiveness and thus reconciling with them to the rest of the Christian community.  

Like the verb orgizomai (ὀργίζομαι), the present imperative conjugation of the 
verb hamartanō (ἁμαρτάνω) is a customary present imperative. Therefore, this 
indicates that Paul is commanding the Gentile Christian community in the Roman 
province of Asia “to continue to make it their habit of” not committing sin against 
God and those in the Christian community who are involved in unrepentant sinful 
behavior. They would obey this prohibition by practicing the love of God with 
regards those members of this community who are involved in unrepentant sinful 
activities, which would require church discipline to be administered to the guilty 
party. 

The interpretation of the present imperative conjugation of the verb hamartanō 
(ἁμαρτάνω) can be supported by the fact that Paul affirms in Ephesians 1:15 that the 
recipients of this epistle were practicing the love of God when interacting with each 
other. Thus, they were not sinning against God or a member of the Christian 
community who has sinned because they were practicing divine love. 
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This prohibition has the force of a general precept and does not make a comment 
about whether the action is going on or not. However, as noted above, Ephesians 
1:15 that the recipients of this epistle were practicing the love of God when 
interacting with each other. Thus, they were not sinning against God or the guilty 
member of the Christian community because they were practicing the love of God, 
which would require them to administer church discipline with the guilty party.  

The second prohibition: ho hēlios mē epidyetō epi tō parorgismō hymōn (ὁ ἥλιος 
μὴ ἐπιδυέτω ἐπὶ τῷ παροργισμῷ ὑμῶν), “Each and every one of you as a corporate 
unit must continue to make it your habit of not letting the sun go down when 
justifiably angered” (Author’s translation) should not be taken literally but rather 
figuratively for abandoning one’s righteous indication before sundown. As we also 
noted, it modifies the previous prohibition. Also, we noted that it is figurative 
language for the abandonment of anger before the sun goes down. It is also used in 
relation to church discipline. Therefore, it is figurative language for administering 
church discipline immediately when it is required.  

Like the verbs orgizomai (ὀργίζομαι) and hamartanō (ἁμαρτάνω), the referent of 
the second person plural form of the verb epiduō (ἐπιδύω) is the recipients of this 
letter, who we noted were Gentile Christian community living throughout the Roman 
province of Asia.  

Like the verb hamartanō (ἁμαρτάνω), the meaning of this verb epiduō (ἐπιδύω) 
is negated by the negative particle me (μή), which denies the idea of the meaning of 
this verb. Together, they form a prohibition, which forbids the sun going down on 
the justifiable anger of a member of the Christian community. This prohibition is a 
figurative or poetic way of describing the abandonment of one’s anger toward 
another person. Therefore, together they are used figuratively of the recipients of 
this letter confronting immediately in gentleness and in private those who are a part 
of their community and are involved in unrepentant sinful activity. In other words, 
they were not to procrastinate in administering church discipline to the guilty party. 

Like the verbs orgizomai (ὀργίζομαι) and hamartanō (ἁμαρτάνω), the present 
imperative conjugation of the verb epiduō (ἐπιδύω) is a customary present 
imperative. Therefore, this would indicate that Paul is commanding the recipients of 
this epistle “to continue to make it their habit of” not letting the sun go down on their 
anger.  

Like the verbs orgizomai (ὀργίζομαι) and hamartanō (ἁμαρτάνω), the 
interpretation of the present imperative conjugation of the verb epiduō (ἐπιδύω) can 
also be supported by the fact that Paul affirms in Ephesians 1:15 that the recipients 
of this epistle were practicing the love of God when interacting with each other. 
Thus, they were not letting the sun down on their anger because they were obeying 
the Lord’s command to love one another, which would require them to administer 
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church discipline with those in the Christian community involved in unrepentant 
sinful behavior.  

In this second prohibition, Paul employs the genitive second personal plural form 
of the personal pronoun su (σύ). As was the case throughout this epistle, the referent 
of this word is the recipients of this epistle who Paul describes here in Ephesians 
2:11 as Gentile Christians. The word means “each and every one of you as a 
corporate unit” or “all of you without exception” because it not only refers to these 
Gentile Christians as a corporate unit but is also used in a distributive sense 
emphasizing no exceptions. In other words, it not only refers to them as a corporate 
unit but also as individuals.  

Like the verb orgizomai (ὀργίζομαι), the noun parorgismos (παροργισμός) 
means “justifiably angered” since the word since the word is used in a passive rather 
than active sense and thus should be rendered “justifiably angered” rather than 
“angry.” The word pertains to a strong emotion or feeling that is oriented to some 
real or supposed grievance. In other words, it speaks of being provoked to anger by 
what someone has said or did in relation to them.  

Like the verb orgizomai (ὀργίζομαι), the word parorgismos (παροργισμός) 
speaks of righteousness indignation, which is the justifiable anger.  

Like the verbs orgizomai (ὀργίζομαι) and hamartanō (ἁμαρτάνω), the present 
imperative conjugation of the verb epiduō (ἐπιδύω), this noun parorgismos 
(παροργισμός) is used in relation to the administering church to those members of 
the Christian community who are involved in unrepentant sinful activity. 

The articular form of this noun parorgismos (παροργισμός) is employed with the 
genitive second personal plural form of the personal pronoun su (σύ) to denote 
possession. Therefore, this construction expresses the idea that this justifiable anger 
is the “possession” of one of the members of the Christian community.  

The noun parorgismos (παροργισμός) is the object of the preposition epi (ἐπί), 
which functions as a temporal marker indicating “when” the recipients of this epistle 
were to obey this prohibition to not the let sun go down. Therefore, it expresses the 
idea that they were not to let the sun go down “when” justifiably angered by not 
procrastinating practicing church discipline.  

Like the verbs orgizomai (ὀργίζομαι) and hamartanō (ἁμαρτάνω), the present 
imperative conjugation of the verb epiduō (ἐπιδύω) is a customary present 
imperative. Therefore, this would indicate that Paul is commanding the recipients of 
this epistle “to continue making it their habit of” not letting the sun go down when 
justifiably angered by those in the Christian community who were involved in 
unrepentant sinful behavior. They would not let the sun go down on this justifiable 
anger by not procrastinating practicing church discipline with the guilty party.  

Like the verbs orgizomai (ὀργίζομαι) and hamartanō (ἁμαρτάνω), this 
interpretation of the present imperative conjugation of the verb epiduō (ἐπιδύω) is 
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supported by the fact that Paul affirms in Ephesians 1:15 that the recipients of this 
epistle were practicing the love of God when interacting with each other. 
Consequently, they were not letting the sun go down on their justified anger because 
they were obedient to the Lord’s command to love one another as He has loved them, 
which would require them to administer church discipline with those in their 
community who were involved in unrepentant sinful activity.  

As was the case with the previous prohibition, this second prohibition has the 
force of a general precept and also does not make a comment about whether the 
action is going on or not. However, as noted above, Ephesians 1:15 that the recipients 
of this epistle were practicing the love of God when interacting with each other. 
Thus, they were not letting the sun go down on their justified anger because they 
were practicing the love of God with each other by practicing church discipline when 
required.  

So therefore, Ephesians 4:26 begins a series of commands and prohibitions, 
which conclude in Ephesians 6:20 and are designed to govern the conduct of the 
Gentile Christian community and in fact conform their conduct to the character and 
nature of Jesus Christ. The command and two prohibitions in Ephesians 4:26 are 
used in relation to church discipline. In fact, they are shorthand for church discipline. 
This verse begins with a command, which required that the Gentile Christian 
community continuing make it their habit of permitting themselves to be justifiably 
anger because of the unrepentant sinful activities of a member of their community. 

This command is followed by a prohibition, which presents the result of 
obedience to the command. It required that the Gentile Christian community 
continue to make it their habit of not committing sin against God and those in the 
Christian community who are involved in unrepentant sinful behavior. Therefore, 
this would indicate that they must continue to make it their habit of being justifiably 
angered by the unrepentant sinful activities of a member of their community with 
the result that they continue to make it their habit of not sinning against God and the 
guilty party by administering church discipline with the guilty party.  

The implication is that by not practicing church discipline with the guilty party, 
they would destroy their testimony as a community and it would result in the death 
of the guilty party, which the devil would want (cf. 1 Cor. 11:30; 1 John 5:16). This 
is why Paul commands them in verse 27 to not give the devil an opportunity to do 
this. Jesus Christ would want them to confront the guilty party in gentleness and in 
private (cf. Matt. 18:15; Gal. 6:1). Obedience the Lord’s Spirit inspired command in 
John 13:34 and 15:12 to love one another as He has loved all Christians would 
require gentleness when confronting the guilty party. The object being reconciliation 
and restoration to fellowship of the guilty party. The devil on the other hand would 
not want this. 
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The last prohibition advances upon the first one and required that the Gentile 
Christian community to continue to make it their habit of not letting the sun go down 
when justifiably angered because of the unrepentant, sinful activities of a member 
of their community. This as we noted is figurative language for the abandonment of 
this justified anger by confronting the guilty party immediately in order to resolve 
the issue. In other words, Paul wants them to address the problem immediately in 
order that the devil might not have an opportunity to ruin their testimony and 
fellowship with the guilty party. 

Ephesians 4:27 is composed of a solemn prohibition, which required the 
recipients of this epistle who we noted were Gentile Christians in the Roman 
province of Asia, to continue making it their habit of not allowing an opportunity, 
which benefits the devil. It is a solemn prohibition because like all the commands 
and prohibitions found in Ephesians 4:26-6:20, it is designed to conform the conduct 
of the Gentile Christian community to that of the conduct of the holy character of 
Jesus Christ. It is solemn because of obedience to this prohibition will result in their 
spiritual growth and Christ-likeness as well as unity with each other. 
Correspondingly, failure to obey this prohibition will hinder their spiritual growth 
as individuals and as a corporate unit and which spiritual growth is the purpose for 
which the Lord generously gave them the communication gifts of apostleship, 
prophecy and teaching.  

The articular form of the noun diabolos (διάβολος), “the devil” refers to God’s 
greatest enemy among the fallen angels or evil spirit beings. The noun diabolos 
(διάβολος) functions as a dative of advantage, which expresses the idea of the devil 
“benefiting from” an opportunity to disrupt their fellowship and unity.  

The verb didōmi (δίδωμι) pertains to granting or allowing someone the 
opportunity or occasion to do something. The referent of the second person plural 
form of this verb is the recipients of this letter, who were Gentile Christian 
community living throughout the Roman province of Asia. The word is not only 
referring to the recipients of this letter as a corporate unit but also as individuals. The 
meaning of the verb didōmi (δίδωμι) is negated by the negative disjunctive particle 
mēde (μηδέ). Together, they form a prohibition and form a disjunctive clause, which 
is used in conjunction with the final prohibition in Ephesians 4:26. The noun topos 
(τόπος) pertains to a favorable circumstance for doing something. In context, it 
speaks of a favorable set of circumstances which would enable the devil to disrupt 
the unity in the Christian community. 

The prohibition in Ephesians 4:27 presents an alternative to the prohibition in 
Ephesians 4:26, which is composed of a command and two prohibitions. All of 
which refer to church discipline. Specifically, they address the importance of the 
Gentile Christian community in the Roman province of Asia in administering church 
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discipline immediately with regards to those in their community who are guilty of 
unrepentant sinful behavior.  

The command required that the recipients of this epistle must continue to make 
it their habit of permitting themselves to be justifiably angry because of the 
unrepentant sinful activity of a member of their community. The first prohibition 
presents the result of obedience to the command and required that they must continue 
to make it their habit of not sinning by administering church discipline immediately 
to those in the Christian community who are guilty of unrepentant sinful behavior. 
The second prohibition required that they continue to make it their habit of not letting 
the sun go down when justifiably angered by those in the Christian community who 
are guilty of unrepentant sinful behavior. This prohibition is figurative language for 
not procrastinating when administering church discipline.  

The prohibition in Ephesians 4:27 requires that they make it their habit of never 
allowing the devil an opportunity which benefits him and which opportunity would 
be to disrupt the unity of the Christian community. Now, as we noted Ephesians 4:27 
is a disjunctive clause, which is composed of a prohibition, which required that the 
recipients of this epistle continue to make it their habit of never allowing an 
opportunity, which benefits the devil.  

Therefore, the prohibition in Ephesians 4:27 presents an alternative reason as to 
why the recipients of this epistle were to not let the sun go down on their justified 
anger, which is the result of the unrepentant sinful behavior of a member of their 
community. The alternative reason is that they must not give the devil an opportunity 
to disrupt the unity in the Christian community by failing to administer church 
discipline promptly. In other words, Paul wants them to address the problem 
immediately in order that the devil might not have an opportunity to disrupt the unity 
in their community. By failing to administer church discipline promptly would give 
Satan and opportunity to ruin their testimony. Furthermore, failing to administer 
church discipline will result in the Lord administering dying discipline to the guilty 
party. Lastly, it will result in the Lord disciplining the church for failing to administer 
discipline to the guilty party (cf. 1 Cor. 5; 11:30; 1 John 5:16). 

 
Second Thessalonians 3:6-15 

 
 2 Thessalonians 3:6-15 contains the final major section to the body of Second 
Thessalonians. In this section, the apostle Paul then addresses another major 
problem, namely that some in the Thessalonian Christian community were reverting 
back to their pre-justification days when they did not work. He exhorts them to 
practice church discipline with these individuals (3:6). Paul then reminds them that 
he, Silvanus and Timothy taught them that they must work for a living  and that they 
gave them an example to follow in doing so (3:7-10). He then informs them that he 
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and Silvanus heard from Timothy more than likely that some of them were idle and 
disruptive and were not busy working but rather being busy bodies (3:11). He then 
commands them to work for a living and never tire of practicing divine good, which 
is accomplished by obeying Paul’s apostolic teaching (3:12-13). Paul closes this 
section with an injunction to again practice church discipline with those who are 
unwilling to work in obedience to his teaching (3:14). When Paul exhorts the 
Thessalonians to keep away from every one of their number who disobeys his 
apostolic teaching to work, this separation would be the result of going through the 
process of church discipline mapped out by the Lord Jesus Christ for His disciples 
in Matthew 18:15-17. As we noted in our study of 2 Thessalonians 3:6, the contents 
of 2 Thessalonians 3:6-15 echo 1 Thessalonians 4:11 and 5:14. 
 2 Thessalonians 3:6 Now, we command each and every one of you brothers 
and sisters by the name of our Lord Jesus Christ, to disassociate yourselves 
from any brother or sister who is living an undisciplined lifestyle. 
Consequently, they are not living according to the traditions, which they 
received from each one of us. (Author’s translation) 
 2 Thessalonians 3:6 is composed of a command which is followed by a result 
clause. The command required that each member of the Thessalonian Christian 
community to disassociate themselves from any brother or sister who was living an 
undisciplined lifestyle. The result clause presents the result of these disobedient 
members of this community living an undisciplined lifestyle. It asserts that they were 
not living according to the traditions, which they received from Paul, Silvanus and 
Timothy. 

In 2 Thessalonians 3:6, the apostle Paul issues a command to each member of the 
Thessalonian Christian community regarding their relationship to those in their 
community who are unrepentantly disobedient to his Spirit inspired teaching, which 
required them to all work for a living and not be idle. This command required each 
member of the Thessalonian Christian community to disassociate themselves from 
any brother or sister who is living an undisciplined lifestyle. In other words, Paul, 
Silvanus and Timothy were communicating in writing to each member of the 
Thessalonian Christian community the command to practice church discipline with 
those who rejected their apostolic teaching, which required that they work and not 
be idle.  

As was the case in 1 Thessalonians 4:2, 11 and 2 Thessalonians 3:4, the verb 
parangellō here in 2 Thessalonians 3:6 means “to command, order” since the word 
pertains to giving instructions to or direct somebody with authority to do something. 
Therefore, this verb parangellō is expressing the idea that Paul, Silvanus and 
Timothy were communicating in writing to each member of the Thessalonian 
Christian community the command to keep away from those in their community who 
were living an undisciplined life which is not according to the teaching they received 
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from these three men. In other words, it is expressing the idea that Paul, Silvanus 
and Timothy were communicating in writing to each member of the Thessalonian 
Christian community the command to practice church discipline with those who 
rejected their apostolic teaching, which required that they work and not be idle.  

Now, interestingly, Paul employs the noun parangellō rather than parakaleō 
which employs many times in both First and Second Thessalonians (cf. 1 Thess. 
2:12; 3:2, 7; 4:1, 10, 18; 5:11, 14; 2 Thess. 2:17; 3:12). However, here in 2 
Thessalonians 3:6, he employs parangellō rather than parakaleō because he wants 
to emphasize the importance of administering church discipline to these individuals 
in the Thessalonian Christian community who were disobeying Paul’s teaching to 
work and not be idle. 

Paul in 2 Thessalonians 3:6 employs the prepositional phrase en onomati tou 
kyriou hēmōn Iēsou Christou (ἐν ὀνόματι τοῦ κυρίου ἡμῶν Ἰησοῦ Χριστοῦ), “in the 
name of our Lord Jesus Christ” (NET) to modify the verb stello, which expresses 
the idea of disassociating oneself with someone. It actually presents the means by 
which Paul, Silvanus and Timothy are issuing this command to each member of the 
Thessalonian Christian community here in 2 Thessalonians 3:6. It is expressing the 
idea that these three men issued this command to each member of the Thessalonian 
Christian community “by means of the name (i.e., the authority) of the Lord Jesus 
Christ.”  

This interpretation of the prepositional phrase en onomati tou kyriou hēmōn Iēsou 
Christou (ἐν ὀνόματι τοῦ κυρίου ἡμῶν Ἰησοῦ Χριστοῦ), “by the name of our Lord 
Jesus Christ” in 2 Thessalonians 3:6. This is supported by 1 Thessalonians 4:2, 
which speaks of the Lord Jesus as the authority behind the commands Paul, Silvanus 
and Timothy issued the Thessalonians. 
 As was the case in 2 Thessalonians 1:12, the noun onoma (ὄνομα) in 2 
Thessalonians 3:6 means “name” and has a five-fold sense: (1) It signifies the 
“personality” of the Lord distinguishing Him from the heathen gods. (2) It signifies 
the “character” of the Lord representing who He is as the unique theanthropic person 
in creation, the God-man. (3) It signifies the Lord’s “work” in creation and for the 
salvation of sinful humanity through His crucifixion, death, burial, resurrection and 
session at the right hand of the Father. (4) It signifies the “reputation” of the Lord 
before the human race as the Creator and Redeemer of the human race. (5) It signifies 
the “authority” of the Lord Jesus over the church and over every human being, angel 
and all of creation as a result of being the Creator. However, here in 2 Thessalonians 
3:6, this word is emphasizing the “authority” of the Lord Jesus Christ because Paul, 
Silvanus and Timothy are issuing the Thessalonians a Spirit inspired command to 
practice church discipline with those among them who were disobeying their 
command to work and not be idle.   
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 Now, the verb stello in 2 Thessalonians 3:6 pertains to staying clear from 
someone and not associating with them in any way. The word pertains to purposely 
to avoiding association with someone.8 It is used in relation to the administration of 
church discipline. Specifically, it refers to the Thessalonians practicing the final 
stage of church discipline with regards to those in their community who were 
unrepentantly disobedient to Paul, Silvanus and Timothy’s Spirit inspired command 
to work for a living and not be idle.  
 This final stage of church discipline required the Thessalonian Christian 
community to not have any association with a member of their community who is 
stubbornly unrepentant in disobeying this command to work after having gone 
through the three stages of church discipline mapped out by the Lord Jesus Christ in 
Matthew 18:15-17. This interpretation is indicated by the fact that the final stage of 
church discipline as taught by the Lord Jesus Christ to His disciples in Matthew 
18:15-17 requires that the church disassociate themselves from an unrepentant 
member of their community after going through the three stages of church discipline. 
The fourth stage is excommunication.  
 The prepositional phrase apo pantos adelphou ataktōs peripatountos (ἀπὸ παντὸς 
ἀδελφοῦ ἀτάκτως περιπατοῦντος), “from any brother or sister who is living an 
undisciplined lifestyle,” which is modifying this verb stello is expressing the idea 
of each member of the Thessalonian Christian community “separating from” or 
“dissociating” themselves from any member of their community who unrepentantly 
rejects Paul’s apostolic teaching to work and not be idle.  
 The purpose of this excommunication of this unrepentant member of the 
Thessalonian Christian community was to get them to repent, which would involve 
confession of sin followed by obedience to Paul’s apostolic teaching. The practice 
of this discipline was to protect the testimony of the Christian community in relation 
to the non-Christian community.  

Now, in 2 Thessalonians 3:6, this verb peripateō is modified by the adverb of 
manner ataktōs (ἀτάκτως), which pertains to not submitting to discipline and order. 
It is related to the adjective ataktos (ἄτακτος), which appears in 1 Thessalonians 5:14 
and means “those who are undisciplined” since the word pertains to not submitting 
to discipline and order. Specifically, the word pertains to refusing to work for a 
living.  

So therefore, here in 2 Thessalonians 3:6, the adverb of manner ataktōs (ἀτάκτως) 
means “undisciplined” since the word pertains to not submitting to discipline and 
order. Therefore, it speaks of a member of the Thessalonian Christian community 
living an undisciplined lifestyle, which is identified in 2 Thessalonians 3:7-15 as not 
working and being idle, which Paul says here in 2 Thessalonians 3:6 is in defiance 

 
8 Louw, J. P., & Nida, E. A. (1996). Greek-English lexicon of the New Testament: based on semantic domains (electronic ed. of the 2nd edition., 
Vol. 1, p. 450). New York: United Bible Societies. 
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of his apostolic teaching. Thus, this word ataktōs speaks of a member of the 
Thessalonian Christian community living an “undisciplined” lifestyle as a result of 
rejecting Paul’s apostolic teaching for each member of the Thessalonian Christian 
community to work and not be idle like many in their culture were doing in the first 
century who were unregenerate.  

There have been several reasons put forth by bible scholars and expositors as to 
why some in the Thessalonian Christian community were disobeying the apostolic 
command to work for a living and not be idle. Paul does not identify the specific 
reason or reasons as to why some were not working in this community. Needless to 
say, there has been no consensus among bible scholars and expositors as to the 
reason or reasons why some were not working. 
 This author holds to the interpretation that some in the Thessalonian Christian 
community were reverting back to the pre-conversion or pre-justification days in 
which they did not work but were idle, which was prevalent in Graeco-Roman 
culture in the first century A.D. There is plenty of evidence that Graeco-Roman 
culture despised work and the Thessalonians were immersed in that culture before 
their conversion to Christianity. We must not forget that slavery was an institution 
in the Roman Empire which enabled many who were freemen and women to forgo 
working for a living because they had slaves to do that work for them.  
 Some reject this interpretation by stating that this rejection of labor was 
predominate in the upper classes in Graeco-Roman society and Paul’s churches, like 
the Thessalonian church, were not populated with the upper classes. This is an 
argument from silence. Paul does however address those in the Christian community 
who were wealthy (cf. 1 Tim. 6:17-18) with regards to the use of their wealth. He 
also addresses the proper conduct with slave owners who had money (cf. Col. 4:1). 
 Now, as we noted at the beginning of our exposition of 2 Thessalonians 3:6, this 
verse is composed of a command which required that each member of the 
Thessalonian Christian community disassociate themselves from any brother or 
sister who was living an undisciplined lifestyle. This command is followed by a 
result clause, which presents the result of these disobedient members of the 
community living an undisciplined lifestyle. It asserts that they were not living 
according to the traditions, which they received from Paul, Silvanus and Timothy.  
 The noun paradosis (παράδοσις), “the traditions” which appears here in 2 
Thessalonians 3:6, also appeared in 2 Thessalonians 2:15. Here in the former, this 
word paradosis refers to the command that Paul, Silvanus and Timothy 
communicated to the Thessalonians which required that they work for a living and 
not be idle like those in their culture in the first century A.D. who were unregenerate. 
The Thessalonian Christian community was taught these traditions when Paul, 
Silvanus and Timothy were living in their presence and through the contents of First 
and Second Thessalonians. 
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 2 Thessalonians 3:7 For you yourselves are well aware of the manner in 
which each and every one of you for your own benefit are under obligation to 
make it your habit of imitating each one of us because each one of us absolutely 
never conducted ourselves in an undisciplined manner among each one of you. 
(Author’s translation) 
 2 Thessalonians 3:7 contains two causal clauses. As we noted in our exegesis of 
this verse, the first is introduced by the post-positive conjunction gar and the second 
by the conjunction hoti. The first emphatically asserts that each member of the 
Thessalonian Christian community was well aware of the manner in which each of 
them were under obligation to make it their habit of imitating Paul, Silvanus and 
Timothy.  
 This statement presents the reason for the previous command in 2 Thessalonians 
3:6, which was issued by Paul, Silvanus and Timothy by means of the name or 
authority of the Lord Jesus Christ. It required that each member of the Thessalonian 
Christian community disassociate themselves from any member of their community 
who is living an undisciplined lifestyle, which means that they were not working for 
a living but were idle. Therefore, this indicates that the Thessalonians must 
disassociate themselves from those in their community who are disobeying the 
apostolic command to work “because” each of them were well aware of the manner 
in which they were obligated to make it their habit of imitating Paul, Silvanus and 
Timothy. In other words, the Thessalonians knew without these three men telling 
them that these three men worked other jobs in order to support themselves 
financially so as to leave them an example to follow. 

In this first causal clause in 2 Thessalonians 3:7, Paul is emphasizing that each 
member of the Thessalonian Christian community without exception was well aware 
of the fact that that they were obligated to make it their habit of imitating the example 
of Paul, Silvanus and Timothy who worked to support themselves financially. This 
clause is also marking a contrast between Paul, Silvanus and Timothy working to 
support themselves financially and those in the Thessalonian Christian community 
who were not doing so. 

Interestingly, as we noted in our exegesis of 2 Thessalonians 3:7, the middle 
voice of the verb mimeomai, which we noted means “to imitate,” is an indirect or 
benefactive middle voice. It is expressing the idea that each member of the 
Thessalonian Christian community “for their own benefit” was obligated to make it 
their habit of imitating the example of Paul, Silvanus and Timothy who worked to 
support themselves financially when they were living them. It was for their benefit 
because it would result in their continued spiritual growth and ultimately would 
result in rewards at the Bema Seat Evaluation of the church.  
 Now, the second causal clause in 2 Thessalonians 3:7 asserts that Paul, Silvanus 
and Timothy absolutely never conducted themselves in an undisciplined manner 
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when living among the individual members of the Thessalonian Christian 
community. It is presenting the reason why each member of the Thessalonian 
Christian community was for their own benefit under obligation to make it their habit 
of imitating Paul, Silvanus and Timothy who worked for a living to support 
themselves financially while living with the Thessalonians. Therefore, this indicates 
that each member of the Thessalonian Christian community was well aware of the 
manner in which each of them were obligated to make it their habit of imitating Paul, 
Silvanus and Timothy “because” each of these three men absolutely never conducted 
themselves in an undisciplined manner while living among each of them.  
 Now, in this second causal clause, the first person plural aorist active indicative 
conjugation of the verb atakteō (ἀτακτέω) pertains to the act of not submitting to 
discipline and order. Specifically, this verb pertains to not submitting to the Spirit 
inspired apostolic teaching Paul, which required that the Thessalonians work for a 
living to support themselves financially and not be idle like many unregenerate were 
doing in their culture in the first century A.D.  
 This verb is directly related to the adverb of manner ataktōs (ἀτάκτως), which 
appeared in 2 Thessalonians 3:6 and pertains to not submitting to discipline and 
order. They are both related to the adjective ataktos (ἄτακτος), which appears in 1 
Thessalonians 5:14 and means “those who are undisciplined” since the word pertains 
to not submitting to discipline and order. Specifically, the word pertains to refusing 
to work for a living.  

Now, in 2 Thessalonians 3:6, the verb peripateō means “to live your life in a 
particular manner” is modified by the adverb of manner ataktōs (ἀτάκτως), which 
pertains to not submitting to discipline and order. Therefore, the latter speaks of a 
member of the Thessalonian Christian community living an undisciplined lifestyle, 
which is identified in 2 Thessalonians 3:7-15 as not working and being idle, which 
Paul says here in 2 Thessalonians 3:6 is in defiance of his apostolic teaching. Thus, 
this word ataktōs speaks of a member of the Thessalonian Christian community 
living an “undisciplined” lifestyle as a result of rejecting Paul’s apostolic teaching 
for each member of the Thessalonian Christian community to work and not be idle 
like many in their culture were doing in the first century who were unregenerate.  
 2 Thessalonians 3:6-15 makes clear that some (not all) in the Thessalonian 
Christian community were reverting back to the pre-conversion or pre-justification 
days in which they did not work but were idle, which was prevalent in Graeco-
Roman culture in the first century A.D. There is plenty of evidence that Graeco-
Roman culture despised work and the Thessalonians were immersed in that culture 
before their conversion to Christianity. We must not forget that slavery was an 
institution in the Roman Empire which enabled many who were freemen and women 
to forgo working for a living because they had slaves to do that work for them. 
 Some reject this interpretation by stating that this rejection of labor was 
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predominate in the upper classes in Graeco-Roman society and Paul’s churches, like 
the Thessalonian church, were not populated with the upper classes. This is an 
argument from silence. Paul does however address those in the Christian community 
who were wealthy (cf. 1 Tim. 6:17-18) with regards to the use of their wealth. He 
also addresses the proper conduct with slave owners who had money (cf. Col. 4:1). 
 Now, it is important that the reader must understand that when Paul speaks of 
each member of the Thessalonian Christian community in 2 Thessalonians 3:7, he is 
not only referring to those in this community who were obeying his apostolic 
teaching to work but also those who were not disobeying this teaching. Therefore, 
he is emphasizing his, Silvanus and Timothy’s relationship to the individual 
members of this community who both obedient to Paul’s apostolic teaching to work 
and those who were not. Thus, each member of the Thessalonian Christian 
community was without excuse because each one of them was well aware that Paul, 
Silvanus and Timothy worked for a living in order to support themselves financially 
even though they had the right to exact remuneration for their services in teaching 
them the gospel.  
 They were under obligation to work because they were children of God who were 
under the authority of God the Father as a result of being declared justified through 
faith in His one and only Son Jesus Christ. The Father and the Son through the Spirit 
communicated the command to work through Paul, Silvanus and Timothy, who were 
the spiritual fathers of the Thessalonian Christian community for two reasons. The 
first is that they led them to faith in Jesus Christ resulting in their justification and 
thus they became children of God. Secondly, they also discipled them in the sense 
that they trained them in the manner in which the Father wanted them to live their 
lives.  
 Now, as we noted, Paul, Silvanus and Timothy worked for a living in order to 
support themselves financially despite the fact that they had the right to receive 
remuneration from the Thessalonians to support themselves. In fact, in 1 
Thessalonians chapter two, Paul mentions that even though he, Silvanus and 
Timothy would have had the right to impose their authority on the Thessalonians so 
as to exact remuneration from them, they chose not to impose a financial burden on 
them. He asserts that he, Silvanus and Timothy were never greedy while proclaiming 
the gospel to them and worked hard to support themselves with jobs on the side. 
They did this to silence their critics who accused them of being like the philosophers 
of the day who exploited people for money.  
 2 Thessalonians 3:8 Absolutely never did anyone of us eat bread from 
anyone without paying. In fact, on the contrary, because each one of us worked 
to support ourselves night and day by means of difficult, yes exhausting hard 
work in order to not impose a financial burden on anyone of you. (Author’s 
translation) 
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2 Thessalonians 3:8 is composed of two declarative statements. The first is part 
of a correlative clause which begins at the end of 2 Thessalonians 3:7. The second 
presents an emphatic contrast with the first as well as the reason for the first. The 
first emphatically advances upon the causal which ends 2 Thessalonians 3:7, which 
asserts that Paul, Silvanus and Timothy absolutely never conducted themselves in 
an undisciplined manner when living among the individual members of the 
Thessalonian Christian community. It is presenting the reason for the first causal 
clause in verse 7. Thus, it presents the reason why each member of the Thessalonian 
Christian community was for their own benefit under obligation to make it their habit 
of imitating Paul, Silvanus and Timothy who worked for a living to support 
themselves financially while living with the Thessalonians. Therefore, this indicates 
that each member of the Thessalonian Christian community was well aware of the 
manner in which each of them were obligated to make it their habit of imitating Paul, 
Silvanus and Timothy “because” each of these three men absolutely never conducted 
themselves in an undisciplined manner while living among each of them.  
 The first declarative statement in 2 Thessalonians 3:8 emphatically asserts that 
Paul, Silvanus and Timothy never ate the food of any member of the Thessalonian 
Christian community while they were living with them. As we noted, the causal 
clause at the end of 2 Thessalonians 3;7 and the first declarative statement at the 
beginning of 2 Thessalonians 3:8 form a correlative clause, which means that these 
two statements in verses 7 and 8 are directly related to each other and complement 
each other. Therefore, they emphatically present the correlation between Paul, 
Silvanus and Timothy never conducting themselves in an undisciplined manner 
while living with the Thessalonians and these three men never eating their food 
without paying for it.  
 The second declarative statement in 2 Thessalonians 3:8 presents an emphatic 
contrast between Paul, Silvanus and Timothy eating food from anyone in the 
Thessalonian Christian community and these three men working to support 
themselves night and day by means of difficult, yes exhausting hard work in order 
to not impose a financial burden on anyone in the Thessalonian Christian 
community.  
 This second declarative statement is describing or identifying what Paul, Silvanus 
and Timothy did instead of eating the food from the homes of the Thessalonian 
Christian community. It is expressing the idea that these three men were engaged in 
activities in order to provide food for themselves, which involved a considerable 
expenditure of effort, energy and diligence on their part. It is expressing the idea that 
they worked hard to provide a living for themselves while living with the 
Thessalonian Christian community.  
 It also indicates that reason why Paul, Silvanus and Timothy never ate food from 
anyone in the Thessalonian Christian community because the participle conjugation 
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of the verb ergazomai in this second statement is a participle of cause. As we noted 
in our exegesis, this indicates the cause or reason or ground of the action of the finite 
verb, which we also noted is the verb esthiō. Thus, this second declarative statement 
is expressing the idea that Paul, Silvanus and Timothy never ate food from anyone 
in the Thessalonian Christian community “because” each of them worked hard night 
and day to support themselves by means of difficult, yes exhausting hard work in 
order that they would not impose a financial burden on them.  
 When Paul asserts that he, Silvanus and Timothy worked nyktos kai hēmeras 
(νυκτὸς καὶ ἡμέρας), “night and day,” he does not mean that they never got any 
rest. Rather, it simply emphasizes with the Thessalonians that they worked very hard 
to support themselves in order to not impose a financial burden on them. In other 
words, they worked long exhausting hours because not only were they 
communicating the gospel to the Thessalonians, but they were also carrying jobs on 
the side so as to support themselves financially so as to not impose a financial burden 
on them.  

Therefore, like the assertions in 1 Thessalonians 2:9, this second declarative 
statement in 2 Thessalonians 3:8, which stands in an emphatic contrast with the first 
in this verse and presents the reason for the first, makes clear that Paul, Silvanus and 
Timothy were bi-vocational. This means that not only did they perform the task of 
communicating the gospel to the non-believers and believers in Thessalonica, but 
they also carried another job. Acts 18:3 indicates that Paul was a tent-maker. 
Therefore, when he was teaching the gospel to the Thessalonians, he was working 
as a tent-maker.  
 2 Thessalonians 3:8 echoes much of 1 Thessalonians 2:9. In fact, the statement 
ergazomenoi pros to mē epibarēsai tina hymōn (ἐργαζόμενοι πρὸς τὸ μὴ ἐπιβαρῆσαί 
τινα ὑμῶν) appears in both verses. The NET Bible translates this statement “so as 
not to impose a burden on any of you” in the latter and “in order not to burden 
any of you” in the former. Furthermore, the nouns kopos (κόπος), mochthos 
(μόχθος), nux (νύξ), hemera (ἡμέρα), and the nominative masculine plural present 
middle participle form of the verb ergazomai (ἐργάζομαι), all appear in both verses 
but in different order.  
 2 Thessalonians 3:9 By no means because each one of us absolutely does not 
possess authority. In fact, on the contrary, in order that each one of us would 
give ourselves as an example for the benefit of each and every one of you. The 
purpose of which is that each and every one of you would for your own benefit 
make it your habit of imitating each one of us. (Author’s translation) 

2 Thessalonians 3:9 is composed of two emphatic statements. The first is ouch 
hoti ouk echomen exousian (οὐχ ὅτι οὐκ ἔχομεν ἐξουσίαν), “By no means because 
each one of us absolutely does not possess authority.” The second is allʼ hina 
heautous typon dōmen hymin eis to mimeisthai hēmas (ἀλλʼ ἵνα ἑαυτοὺς τύπον 
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δῶμεν ὑμῖν), “In fact, on the contrary, in order that each one of us would give 
ourselves as an example for the benefit of each and every one of you.” 

The first statement in verse 9 is an emphatically negated hoti causal clause, which 
solemnly asserts that it was by no means because Paul, Silvanus and Timothy 
absolutely did not possess authority to exact remuneration from the Thessalonians 
that they worked hard to support themselves financially in order to not impose a 
financial burden on the Thessalonians. Therefore, the hoti causal clause hoti ouk 
echomen exousian (ὅτι οὐκ ἔχομεν ἐξουσίαν) is expressing the idea that Paul, 
Silvanus and Timothy absolutely did not possess the authority to require 
remuneration from each member of the Thessalonian Christian community for their 
services in communicating the gospel to them. In other words, it emphatically 
negates the idea that Paul, Silvanus and Timothy absolutely did not possess the 
authority to require remuneration from each member of the Thessalonian Christian 
community for their services in communicating the gospel to them.  

In this emphatically negated hoti casual clause, Paul employs the noun exousia, 
“authority” which pertains to delegated by a sovereign to a particular individual or 
group of individuals to control a particular community of individuals. Specifically, 
it speaks of the authority that the Lord Jesus Christ delegated to Paul, Silvanus and 
Timothy to exact or require remuneration from each member of the Thessalonian 
Christian community for their services in communicating the gospel to them.  

The second emphatic statement in 2 Thessalonians 3:9 is a hina purpose clause, 
which presents the purpose for which Paul, Silvanus and Timothy absolutely did not 
exercise the authority they possessed to require remuneration from the 
Thessalonians. Therefore, by way of implication, it presents the purpose for which 
they worked hard to support themselves financially night and day by means of 
difficult, yes exhausting hard work in order to not impose a financial burden on them. 
This hina purpose clause asserts that the purpose for which these three men did not 
exercise the authority they possessed to require remuneration from the Thessalonians 
was in order that they would give themselves as an example for the benefit of the 
Thessalonians.  

We also noted in our exegesis of this hina purpose clause that Paul employs the 
noun tupos, “an example,” which describes Paul, Silvanus and Timothy as being an 
“example” in the sense that they were a model of behavior as an example to be 
imitated by each member of the Thessalonian Christian community. Again, they 
became an example for the Thessalonians by working hard night and day to support 
themselves financially instead of exercising their authority over them to require 
remuneration from them.  

This hina purpose clause is modified by the prepositional phrase eis to mimeisthai 
hēmas (εἰς τὸ μιμεῖσθαι ἡμᾶς), “the purpose of which is that each one of you 
would for your own benefit make it your habit of imitating each one of us.” It 
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identifies for the reader the purpose for which Paul, Silvanus and Timothy each gave 
themselves as an example for the benefit of each member of the Thessalonian 
Christian community. They did so in order that the Thessalonians would for their 
own benefit make it their habit of imitating them. 

As was the case in 2 Thessalonians 3:7, the apostle Paul employs the verb 
mimeomai here in this hina purpose clause in 2 Thessalonians 3:9, which we noted 
in our exegesis of both verses pertains to behaving in a manner as someone else. In 
both passages, it speaks of the Thessalonians imitating the conduct of Paul, Silvanus 
and Timothy in the sense of working for a living to support themselves financially 
as these three men did while living with them.  

Interestingly, in this prepositional phrase, the middle voice of this verb mimeomai 
(μιμέομαι) is an indirect or benefactive middle voice, which is expressing the idea 
that it was “for the benefit” of each member of the Thessalonian Christian 
community that they make it their habit of imitating the example of Paul, Silvanus 
and Timothy who worked to support themselves financially. It was for their benefit 
because it would result in their continued spiritual growth and ultimately would 
result in rewards at the Bema Seat Evaluation of the church.  

2 Thessalonians 3:7 and 9 are not the only places in which Paul has mentioned 
the Thessalonians imitating the exemplary conduct of himself, Silvanus and Timothy 
since he speaks of it 1 Thessalonians 1:6. Paul affirms that the Thessalonians were 
imitating these three men through their post-justification faith in the gospel in the 
midst of persecution. In fact, the cognate noun of this verb, which is mimētēs 
(μιμητής), appears in 1 Thessalonians 1:6 and 1 Thessalonians 2:14. In the latter, 
this noun speaks of the Thessalonians imitating the Christians in Judea who suffered 
persecution at the hands of their own countrymen.  
 2 Thessalonians 3:10 For in fact, when each one of us was living among all 
of you, each of us was issuing this command to each and every one of you: “If 
and let us assume that it is true for the sake of argument that anyone is at this 
particular time absolutely refusing to make it their habit of working to support 
themselves and we agree that there are some who do, then this person must not 
eat.”  (Author’s translation) 

2 Thessalonians 3:10 is an emphatic causal clause which is composed of a 
temporal clause as well as a hoti direct object direct discourse (“recitative”) clause, 
which is composed of a first class conditional statement.  
 The temporal clause in the emphatic causal clause asserts that when Paul, 
Silvanus and Timothy were living among the members of the Thessalonian Christian 
community prior to their departure from Thessalonica due to persecution, each of 
them were issuing a prohibition to each member of this community. As we noted, a 
“prohibition” is a command which is designed to stop or refrain a person from doing 
something.  
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This prohibition appears in the hoti direct object direct discourse clause, which 
follows this temporal clause. As we noted, this hoti direct object direct discourse 
clause contains a first class condition, which indicates the assumption of truth for 
the sake of argument. This first class conditional statement also contains a 
disjunctive clause, which presents alternative possibilities to the idea to which it is 
connected, which is the command recorded here in 2 Thessalonians 3:10. The 
alternatives are someone in the Thessalonian Christian community absolutely 
refusing to make it their habit of working to support themselves financially and such 
a person not eating or in other words, not being fed by this community.  

The protasis of this first class conditional statement asserts that “if and let assume 
that it is true for the sake argument that anyone is at this particular time absolutely 
refusing to make it their habit of working to support themselves.” The apodosis is 
“then this person must not eat.” This is a response first class condition indicating 
that the Thessalonian Christian community and Paul, Silvanus and Timothy knew 
without a doubt that there were some in this community who disobeyed their 
prohibition that if anyone of them refused to work, then they must not eat. This is 
indicated by the fact that Paul affirms in 2 Thessalonians 3:11 that some in the 
Thessalonian Christian community were living an undisciplined life by refusing to 
work for a living.  
 The relationship between the protasis and the apodosis is “cause-effect.” The 
cause appears in the protasis, which we noted asserts that if anyone is at this 
particular time absolutely refusing to make it their habit of working to support 
themselves. The effect appears in the apodosis, which asserts that they must not eat. 
Therefore, the apodosis of this first class condition contains a prohibition, which is 
inferred from the protasis of this first class condition.  
 In 1 Thessalonians 4:11 and 5:14, Paul alludes to this issue of people not working 
for a living to support themselves. There was no one in the Thessalonian Christian 
community who was guilty of living an undisciplined by not working to support 
themselves financially when First Thessalonians was written. This is indicated by 
the contents of 1 Thessalonians 4:9-11 which affirms that each member of the 
Thessalonian Christian community was practicing the command to love one another. 
Secondly, this passage associates the practice of divine-love with working to support 
oneself, living a quiet life, attending to one’s own business. 

Now, as we noted 1 Thessalonians 3:6-15 reveals that soon after writing First 
Thessalonians some in the Thessalonian Christian community were living 
undisciplined lives by not working for a living. Therefore, the first command in 1 
Thessalonians 5:14 appears to be prophetic in that through the ministry of the Holy 
Spirit Paul, Silvanus and Timothy were warning the Thessalonians that some of them 
would revert to their pre-conversion, unregenerate lifestyle of not working for a 
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living. This is much like Paul warning the Ephesian pastors in Acts 20:28-30 that 
some of them would enter into apostasy by forsaking the gospel.  
 This author holds to the interpretation that some in the Thessalonian Christian 
community were reverting back to the pre-conversion or pre-justification days in 
which they did not work but were idle, which was prevalent in Graeco-Roman 
culture in the first century A.D. There is plenty of evidence that Graeco-Roman 
culture despised work and the Thessalonians were immersed in that culture before 
their conversion to Christianity. We must not forget that slavery was an institution 
in the Roman Empire which enabled many who were freemen and women to forgo 
working for a living because they had slaves to do that work for them.  
 Some reject this interpretation by stating that this rejection of labor was 
predominate in the upper classes in Graeco-Roman society and Paul’s churches, like 
the Thessalonian church, were not populated with the upper classes. This is an 
argument from silence. Paul does however address those in the Christian community 
who were wealthy (cf. 1 Tim. 6:17-18) with regards to the use of their wealth. He 
also addresses the proper conduct with slave owners who had money (cf. Col. 4:1). 

In 2 Thessalonians 3:12, Paul advances upon this prohibition in 2 Thessalonians 
3:10 by issuing a command that the Thessalonians work quietly in order to earn a 
living.  

2 Thessalonians 3:12 Now such people we command and urge in the Lord 
Jesus Christ to work quietly and so provide their own food to eat. (NET) 

In Ephesians 4:28, the apostle Paul commands the Ephesian Christian community 
to work with their own hands as well in order that they would be able to share with 
each other.  

Ephesians 4:28 The one who steals must steal no longer; rather he must labor, 
doing good with his own hands, so that he may have something to share with 
the one who has need. (NET) 

Now, one must keep in mind that when Paul reminds the Thessalonian Christian 
community of the prohibition here in 2 Thessalonians 3:10, which he, Silvanus and 
Timothy regularly communicated to them while living in their midst, only applies to 
those who are able to work but refuse to do so. It does not apply to those who were 
suffering from some mental or physical handicap, which prevented them from 
working. The Thessalonians were to perform acts of divine good on behalf of such 
individuals inside and outside their community.  

The present imperative form of the verb esthiō is employed with the negative 
disjunctive particle mēde (μηδέ) in order to form a prohibition, which has the force 
of a general precept which makes no comment about whether or not an action is 
going on. This is not a prohibition which speaks of the cessation of some act that is 
already in progress.  
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This interpretation is indicated by the fact that here in 2 Thessalonians 3:10, Paul 
is reminding the Thessalonians of a prohibition, which he, Silvanus and Timothy 
were communicating to them while they were living among them prior to their 
departure from Thessalonica due to persecution. Further supporting this 
interpretation is the fact that Paul affirms in 1 Thessalonians 4:11 and 5:14 that no 
one in the Thessalonian Christian community was guilty of disobeying this 
prohibition here in 2 Thessalonians 3:10 prior to Second Thessalonians being 
written. As we noted, Paul’s statements in 1 Thessalonians 4:9-11 clearly affirms 
that the members of the Thessalonian Christian community were not guilty of living 
an undisciplined life. This is indicated by the fact that this passage affirms that each 
member of the Thessalonian Christian community was practicing the command to 
love one another. Secondly, this passage associates working for a living with the 
practice of this command. However, after writing First Thessalonians, Paul and 
Silvanus sent Timothy back to the Thessalonica and after this trip, he brought back 
a report from Thessalonica that some were not working, which was one of the 
reasons which prompted Paul to pen Second Thessalonians. 

The emphatic causal clause here in 2 Thessalonians 3:10 presents the reason for 
the command in 2 Thessalonians 3:6, which required that each member of the 
Thessalonian Christian community to disassociate themselves from any brother or 
sister who was living an undisciplined lifestyle. This interpretation is indicated by 
the fact that the verb parangellō (παραγγέλλω) appears in both 2 Thessalonians 3:6 
and 3:10. Thus, this verb links these two verses together. Therefore, a comparison 
of 2 Thessalonians 3:6 and 10 indicates that the Thessalonian Christian community 
must discipline those members of their community who were living an undisciplined 
life by not working for a living “because” when Paul, Silvanus and Timothy were 
living with them, they gave them the prohibition that if anyone among them was 
existing in the state of absolutely refusing to make it their habit of not working to 
support themselves financially, then that person must not be allowed to eat. 

Furthermore, the command, which the apostle Paul issues each member of the 
Thessalonian Christian community in 2 Thessalonians 3:6, which required that each 
of them disassociate themselves from any member of their community who is living 
an undisciplined lifestyle, is based upon two arguments. The first is communicated 
in 2 Thessalonians 3:7-9, which reveals that Paul issued this command in 2 
Thessalonians 3:6 based upon his, Silvanus and Timothy’s example. The second is 
communicated in 2 Thessalonians 3:10, which reveals that the command in 2 
Thessalonians 3:6 is also based upon the prohibition Paul, Silvanus and Timothy 
issued each member of the Thessalonian Christian community.  

This interpretation is indicated by the fact that the conjunction kai which begins 
2 Thessalonians 3:10 is not only coordinating the prohibition here in this verse with 
the causative function of the conjunction gar in 2 Thessalonians 3:7 but is also 
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emphasizing that the prohibition in the former is an addition to the explanation in 2 
Thessalonians 3:7-9 of the command in 2 Thessalonians 3:6. Therefore, this 
indicates that 2 Thessalonians 3:7-9 presents Paul, Silvanus and Timothy’s example 
as the first reason as to why the Thessalonians must obey the command in 2 
Thessalonians 3:6. 2 Thessalonians 3:10 presents the prohibition each of these three 
men issued the Thessalonian Christian community on a regular basis while living 
with them as the second reason why they should obey the command in 2 
Thessalonians 3:6. 
 2 Thessalonians 3:11 For each one of us at this particular time hear some 
are living an undisciplined lifestyle, absolutely refusing to work to support 
themselves. In fact, on the contrary, acting in their own selfish interests as 
busybodies. (Author’s translation) 

Now, in 2 Thessalonians 3:11, Paul asserts that he, Silvanus and Timothy heard 
some in their community were living an undisciplined lifestyle. Paul then identifies 
how these unidentified members of the Thessalonian Christian community were 
living an undisciplined lifestyle by describing them as absolutely refusing to work 
to support themselves financially. Then, he presents an emphatic contrast to the idea 
of working to support oneself financially by describing these individuals as acting 
in their own self-interests as busybodies. More than likely, this report came from 
Timothy after he returned from Thessalonica to deliver First Thessalonians. 
 In 2 Thessalonians 3:11, the apostle Paul is employing a word play that everyone 
in the Thessalonian Christian community would have caught at once when they 
heard Second Thessalonians read to them by Timothy. It involves the verbs 
ergazomai (ἐργάζομαι) and periergazomai (περιεργάζομαι). The former we noted 
expressing the idea of working hard while the latter we noted expresses the idea 
working “intrusively.” TNIV does a great job of capturing the wordplay by 
translating these words as “not busy but busybodies.” 
 Here in 2 Thessalonians 3:11, the apostle Paul is employing this figure of 
“paronomasia” with the use of these two verbs because he is solemnly emphasizing 
the contrast between those working for a living in the Thessalonian Christian 
community and those who were not. The latter was disobeying his Spirit inspired 
apostolic teaching while the former was. The purpose of this figure is to emphasize 
the seriousness of the situation with these disobedient members of the community 
since their sin requires the obedient members of this community administer church 
discipline with those who are disobedient.  
 Paul’s statement here in 2 Thessalonians 3:11 echoes his statement in 1 
Thessalonians 4:11. 
 The problem of people meddling in each other’s affairs was not a wide spread 
problem in the Thessalonian Christian community which is indicated by the 
accusative masculine plural form of the indefinite pronoun tis (τις), “some” and a  
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comparison of 2 Thessalonians 3:4 and 2 Thessalonians 3:6-15. These two reveal 
that the praise for the Thessalonians which appears in the former is not addressed to 
each and every member of the Thessalonian Christian community since the latter 
reveals that some were disobedient to the apostolic teaching. Therefore, 2 
Thessalonians 3:4 contains the figure of hyperbole. Thus, when Paul asserts in 2 
Thessalonians 3:4 that all or each member of the Thessalonian Christian community 
was obeying his apostolic teaching recorded in 2 Thessalonians 3:6-15, he does not 
literally mean each and every person in this community. This is indicated by the fact 
that 2 Thessalonians 3:6-15 asserts that some of them were not working. Thus, the 
majority of the Thessalonian Christian community was obeying Paul’s Spirit 
inspired apostolic teaching recorded in 2 Thessalonians 3:6-15. 
 2 Thessalonians 3:11 does not present the third reason for the prohibition in 2 
Thessalonians 3:6 but rather it presents the explanation for the previous two reasons 
presented in 2 Thessalonians 3:7-10 for obeying this prohibition. As we noted in our 
study of 2 Thessalonians 3:10, 2 Thessalonians 3:7-9 presents Paul, Silvanus and 
Timothy’s example as the first reason as to why the Thessalonians must obey the 
command in 2 Thessalonians 3:6. 2 Thessalonians 3:10 presents the prohibition each 
of these three men issued the Thessalonian Christian community on a regular basis 
while living with them as the second reason why they should obey the command in 
2 Thessalonians 3:6.  
 In 2 Thessalonians 3:11, Paul asserts that he, Silvanus and Timothy heard that 
some in the Thessalonian Christian community were living an undisciplined 
lifestyle. They manifested this by refusing to work for a living to support themselves 
and instead were acting in their own selfish interests as busybodies. This statement 
explains why Paul in 2 Thessalonians 3:7-10 presented two reasons as to why the 
Thessalonians must obey the prohibition in 2 Thessalonians 3:6. Therefore, this 
indicates that Paul, Silvanus and Timothy presented their example and teaching as 
two reasons why the Thessalonians must obey their prohibition in 2 Thessalonians 
3:6 because there were some in fact who were living an undisciplined lifestyle. 
Consequently, this indicates that they presented their example and teaching as two 
reasons why the Thessalonians must administer church discipline because there were 
some in fact who were living an undisciplined lifestyle. 
 2 Thessalonians 3:12 On the other hand, such individuals, we command, yes 
in fact, we encourage and exhort by means of the authority of the Lord Jesus 
Christ that they make it their habit of eating their own bread by making it their 
habit of working in a manner characterized by an unobtrusive tranquil lifestyle. 
(Author’s translation) 
 Paul, Silvanus and Timothy in 2 Thessalonians 3:12 issue a command to those 
members of the Thessalonian Christian community who were living an undisciplined 
lifestyle by refusing to work to support themselves financially and meddling in the 
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affairs of others. The command required that these individuals make it their habit of 
eating their own bread by making it their habit of working to support themselves 
financially in a manner characterized as an unobtrusive tranquil lifestyle. As we will 
note, these three men not only commanded these disobedient undisciplined 
individuals in the Thessalonian Christian community to do this, but they also 
encouraged and exhorted these individuals to make it their habit of eating their own 
bread by making it their habit of working in a manner characterized by an 
unobtrusive tranquil lifestyle. Therefore, Paul, Silvanus and Timothy commanded, 
encouraged and exhorted these disobedient, undisciplined members of the 
Thessalonian Christian community to make it their habit of working in a manner 
characterized by an unobtrusive tranquil lifestyle. They issued this command by the 
authority of the Lord Jesus Christ, which echoes the basis for the command in 2 
Thessalonians 3:6 since the basis for the command in this verse was also the 
authority of the Lord Jesus Christ.  

The command here in 2 Thessalonians 3:12 stands in contrast to the command in 
2 Thessalonians 3:6, which required the Thessalonian Christian community practice 
church discipline in relation to those in their community who were not working but 
were idle, which was in disobedience to Paul’s Spirit inspired apostolic teaching. 2 
Thessalonians 3:7-9 presents Paul, Silvanus and Timothy’s example as the first 
reason as to why the Thessalonians must obey the command in 2 Thessalonians 3:6. 
2 Thessalonians 3:10 presents the prohibition each of these three men issued the 
Thessalonian Christian community on a regular basis while living with them as the 
second reason why they should obey the command in 2 Thessalonians 3:6. 2 
Thessalonians 3:11 presents the explanation for the previous two reasons presented 
in 2 Thessalonians 3:7-10 for obeying this command in 2 Thessalonians 3:6. 
Therefore, 2 Thessalonians 3:7-11 presents the explanations for the command in 2 
Thessalonians 3:6. 

The commands in 2 Thessalonians 3:6 and 12 stand in contrast to each other 
because the latter was addressed to those in the Thessalonian Christian community 
who were living an undisciplined lifestyle by refusing to work to support themselves 
financially while the former was addressed to those in this community who were not 
guilty of living an undisciplined lifestyle.  

As we noted in our exegesis of 2 Thessalonians 3:12, the noun hesuchia, 
“unobtrusive tranquil lifestyle” pertains in this context to an untroubled state free 
from disturbances. It speaks of working in a peaceful, quiet and mild manner. 
Therefore, this word indicates that Paul, Silvanus and Timothy were commanding 
those in the Thessalonian Christian community who were living an undisciplined 
lifestyle to eat their own bread by working in a manner which is characterized as an 
“unobtrusive tranquil lifestyle.”  
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This word hesuchia stands in contrast with the accusative masculine plural 
present middle participle conjugation of the verb periergazomai (περιεργάζομαι), 
which appears at the end of 2 Thessalonians 3:11. This word pertains to acting as a 
busybody since it speaks of behaving as one who meddles intrusively and 
unprofitably in the affairs of others. Therefore, the former pertains to an 
“unobtrusive, tranquil lifestyle. Therefore, hesuchia expresses a lifestyle that is 
totally antithetical or opposite to the lifestyle expressed by the verb periergazomai. 

The prepositional phrase meta hēsychias (μετὰ ἡσυχίας), “in a manner 
characterized as an unobtrusive tranquil lifestyle” in 2 Thessalonians 3:12 is 
presenting the manner in which those living in an undisciplined lifestyle were to 
make it their habit of working to support themselves financially. Therefore, this 
prepositional phrase is expressing the idea of working “in a manner characterized by 
an unobtrusive tranquil lifestyle.” 

Now, the cognate verb hēsychazō (ἡσυχάζω) of this noun hesuchia (ἡσυχία) 
appears in 1 Thessalonians 4:11 and means “to lead a quiet life”. As we noted in our 
study of 1 Thessalonians 4:11, this verb hēsychazō (ἡσυχάζω) is expressing the idea 
of each member of the Thessalonian Christian community leading lives, which are 
free from disruption or commotion by refraining or abstaining from disturbing 
activity. If they were meddling in each other’s business then, they would be 
disturbing each other and not living a quiet life which refrains from disturbing their 
fellow-believer. Therefore, if the Thessalonians continue to make it their habit of 
making it their ambition of living a quiet life rather than disturbing each other, then 
they will be practicing divine-love for the benefit of each other since the practice of 
divine-love does no wrong to one’s neighbor (cf. Rom. 13:10). 
 Now, in 2 Thessalonians 3:12, the verb parangellō pertains to giving instructions 
to or direct somebody with authority to do something. Therefore, it is expressing the 
idea that Paul, Silvanus and Timothy were communicating in writing to each 
member of the Thessalonian Christian community the command that they eat their 
own bread by working quietly to support themselves financially. 

This verb parakaleō is expressing the idea of Paul, Silvanus and Timothy 
exhorting those members of the Thessalonian Christian community who were living 
an undisciplined lifestyle to eat their own bread by working to support themselves 
in a manner characterized by un unobtrusive, tranquil lifestyle. These three men 
exhorted them to do so in the sense that they authoritatively trained these individuals 
work to eat their own bread by working to support themselves in a manner 
characterized by un unobtrusive, tranquil lifestyle. 

The verb parakaleō is expressing the idea of Paul, Silvanus and Timothy causing 
those members of the Thessalonian Christian community who were living an 
undisciplined lifestyle to be encouraged to eat their own bread by working for a 
living to support themselves. The word is expressing the idea of Paul, Silvanus and 
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Timothy filling those in the Thessalonian Christian community who were living an 
undisciplined lifestyle with courage or strength of purpose to eat their own bread by 
working to support themselves in a manner which is characterized by un 
unobtrusive, tranquil lifestyle. Consequently, this would raise these individuals’ 
confidence in God.  

Therefore, this verb parakaleō is expressing the idea of Paul, Silvanus and 
Timothy exhorting and encouraging those members of the Thessalonian Christian 
community who refused to work for a living but rather were meddling in the affairs 
of others that they eat their own bread by working to support themselves financially 
in a manner characterized by an unobtrusive lifestyle. By encouraging them, I mean 
that these three men would fill these disobedient members of the Thessalonian 
Christian community with courage or strength of purpose to eat their own bread by 
working to support themselves in a manner characterized by an unobtrusive, tranquil 
lifestyle so as to raise their confidence in their relationship with God. By exhorting 
them, I mean that they would train the hearts of these disobedient members of the 
Thessalonian Christian community to eat their own bread by working to support 
themselves in a manner characterized by an unobtrusive, tranquil lifestyle so as to 
compel obedience in every area of their lives in order that they might live their lives 
in a manner worthy of God. 
 We also noted that Paul is using the figure of hendiadys with these two verbs 
which indicates that the verb parakaleō is intensifying and advancing upon the idea 
expressed by parangellō, which is that of issuing a command whereas the former 
expresses the ideas of encouragement and exhortation. Therefore, the idea expressed 
by this figure is that Paul, Silvanus and Timothy were not merely issuing the 
disobedient members of the Thessalonian Christian community the command to 
work to support themselves but were also encouraging and exhorting them to do so 
since obedience to this command will result in accomplishing the Father’s will and 
rewards at the Bema Seat.  
 The prepositional phrase en kyriō Iēsou Christō (ἐν κυρίῳ Ἰησοῦ Χριστῷ), “by 
the authority of the Lord Jesus Christ” here in 2 Thessalonians 3:12 indicates that 
Paul, Silvanus and Timothy issued this command to the disobedient, undisciplined 
members of the Thessalonian Christian community “by the authority of the Lord 
Jesus Christ.” It parallels the prepositional phrase en onomati tou kyriou hēmōn 
Iēsou Christou (ἐν ὀνόματι τοῦ κυρίου ἡμῶν Ἰησοῦ Χριστοῦ), “by the name of our 
Lord Jesus Christ” in 2 Thessalonians 3:6. The latter is expressing the idea that 
these Paul, Silvanus and Timothy issued the command in 2 Thessalonians 3:6 “by 
means of the name (i.e., the authority) of the Lord Jesus Christ.”  
 The noun kurios (κύριος), “Lord” contains the figure of metonymy which means 
that the Lord Jesus Christ is put for His authority over the Thessalonian Christian 
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community and in particular those who were refusing to work for a living in 
disobedience to Paul’s Spirit inspired apostolic command to do so.  

So therefore, Paul, Silvanus and Timothy’s command, exhortation and 
encouragement addressed to those in the Thessalonian Christian community who 
were living an undisciplined lifestyle was based upon the authority of the Lord Jesus 
Christ.  
 2 Thessalonians 3:13 But in contrast each and every one of you brothers and 
sisters, who are performing actions, which are characterized as being divine 
good in quality, do not become discouraged. (Author’s translation) 
 The apostle Paul issues a solemn prohibition in Thessalonians 3:13, which is 
addressed to those members of the Thessalonian Christian community who were 
living a disciplined lifestyle by working to support themselves in a manner 
characterized as an unobtrusive, tranquil lifestyle. These individuals are described 
in this verse as performing actions, which are characterized as being divine good in 
quality. The prohibition forbid these obedient believers from becoming discouraged. 
In other words, Paul was forbidding them from entering into the state of being 
discouraged in performing actions, which are characterized as divine good in quality.  
 This solemn prohibition in 2 Thessalonians 3:13 stands in contrast with the 
previous command in 2 Thessalonians 3:12, which was addressed to those in the 
Thessalonian Christian community who were living an undisciplined lifestyle by not 
working to support themselves. This command required that they make it their habit 
of eating their own bread by making it their habit of working to support themselves 
financially in a manner characterized by an unobtrusive, tranquil lifestyle. Therefore, 
the contrast is between those in the Thessalonian Christian community were living 
a disciplined lifestyle and those who were not.  

In 2 Thessalonians 3:13, the force of aorist tense of the verb egkakeō in this 
prohibition, not only prohibits the action as a whole, but also possesses an ingressive 
idea of not beginning to start on a particular course of action. Therefore, it is 
expressing the idea of those members of the Thessalonian Christian community who 
were living a disciplined lifestyle not entering into the state of being discouraged in 
doing that which is characterized as divine good in quality and character. The 
implication is that these obedient believers were not discouraged in performing 
actions, which are characterized as being divine good in quality.  

The participle conjugation of the verb kalopoieō is identifying what those 
members of the Thessalonian Christian community who were living disciplined lives 
by making it their habit of working to support themselves in a manner characterized 
by an unobtrusive, tranquil lifestyle, were prohibited from being discouraged doing. 

In 2 Thessalonians 3:13, the verb kalopoieō (καλοποιέω) speaks of doing good 
for another person or behaving or acting in a good, proper or satisfactory manner. 
Specifically, it speaks of performing an action or actions on behalf of members of 
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the body of Christ which are divine good in quality and character. This means that 
these are actions are produced by the Holy Spirit through the child of God who obeys 
the Spirit inspired command to love one’s fellow believer as Jesus Christ loves them 
(John 13:34-34). It also speaks of performing an action or actions on behalf of 
unregenerate members of the human race, which are produced by the Holy Spirit in 
the child of God who obeys the Spirit inspired command to love one’s fellow human 
being as oneself (cf. Mark 12:28-31) 

Now, in context, when Paul speaks of doing good or in other words, performing 
actions, which are characterized as divine good in quality, he is speaking in the 
context of working to support oneself. By working, they would receive pay, which 
in turn would enable them to help others who cannot help themselves because of 
being sick or mentally or physically disabled in some fashion. Paul teaches the 
Ephesian Christian community this principle.  

Ephesians 4:28 The one who steals must steal no longer; rather he must labor, 
doing good with his own hands, so that he may have something to share with 
the one who has need. (NET) 

This prohibition in 2 Thessalonians 3:13 serves a three-fold purpose. First, 
obedience to this prohibition by those members of the Thessalonian Christian 
community who were living a disciplined lifestyle by making it their habit of 
working to support themselves in a manner characterized as an unobtrusive, tranquil 
lifestyle would result in these individuals maintaining their fellowship with the 
Trinity. Secondly, their continued exemplary, obedient conduct would enable the 
Holy Spirit to shame and convict those in the Thessalonian Christian community 
who were not working to support themselves but acting as busybodies. This shame 
and conviction is designed to get these disobedient believers to repent. This 
repentance would involve first, these individuals confessing their sins of not working 
and being busybodies to be restored to fellowship with God. Secondly, it would 
involve obedience to Paul’s Spirit inspired command in 2 Thessalonians 3:12 to 
make it their habit of eating their own bread by making it their habit of working to 
support themselves in a manner characterized as an unobtrusive, tranquil lifestyle. 
Lastly, the prohibition in 2 Thessalonians 3:13 would help those who were obedient 
to face the temptation to stop being obedient and doing good because of seeing others 
in their community being disobedient and not doing good. It would be a great 
temptation for faithful believers to become discouraged remaining faithful to God 
and doing good when seeing others in apostasy by their habitual disobedience. 

Undoubtedly, though it doesn’t appear in Second Thessalonians, Paul taught the 
Thessalonian Christian community what he taught the Galatian Christian community 
that faithfulness to the gospel will result in rewards from the Lord Jesus Christ at the 
Bema Seat Evaluation of the church.  
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Galatians 6:6 Now the one who receives instruction in the word must share 
all good things with the one who teaches it. 7  Do not be deceived. God will not 
be made a fool. For a person will reap what he sows, 8 because the person who 
sows to his own flesh will reap corruption from the flesh, but the one who sows 
to the Spirit will reap eternal life from the Spirit. 9 So we must not grow weary 
in doing good, for in due time we will reap, if we do not give up. 10 So then, 
whenever we have an opportunity, let us do good to all people, and especially to 
those who belong to the family of faith. (NET) 

2 Thessalonians 3:13 is not the first time the apostle Paul has touched upon the 
subject of the Thessalonian Christian community performing divine good in Second 
Thessalonians since he also addresses the subject in 2 Thessalonians 1:11, 2:16 and 
17. 
 2 Thessalonians 3:14 But, if and let us assume that it is true for the sake of 
argument that someone is absolutely refusing to obey our command through 
this epistle, then each one of you must for your own benefit continue to make it 
your habit of publicly identifying him for the purpose of making it your habit 
of not associating with him in order that he would become ashamed. (Author’s 
translation)  

2 Thessalonians 3:14 is composed of a first class conditional statement, which 
contains two commands with the second identifying the purpose for the first. This 
first class conditional statement is then followed by a hina purpose clause, which 
presents the purpose of these two commands.  
 The protasis of this first class conditional statement asserts that “if and let us 
assume that it is true for the sake of argument that someone is absolutely 
refusing to obey our command through this epistle.” The apodosis asserts “then 
each one of you must for your own benefit continue to make it your habit of 
publicly identifying him for the purpose of making it your habit of not 
associating with him.” The hina purpose clause assert that the purpose of the 
commands was “in order that he would become ashamed.” 
 Those described in the protasis are those members of the Thessalonian Christian 
community who were unrepentantly disobeying the command in 2 Thessalonians 
3:12. It required that those in this community living an undisciplined lifestyle by 
refusing to work for a living, make it their habit of eating their own bread by making 
it their habit of working to support themselves in a manner characterized as an 
unobtrusive, tranquil lifestyle. The commands in the apodosis are directed to those 
in the Thessalonian Christian community who were living a disciplined lifestyle 
because they were working to support themselves. Obedience to these commands 
would result in those living a disciplined lifestyle separating from or not associating 
with those who were unrepentantly living an undisciplined lifestyle. Thus, they were 
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unrepentantly disobeying the command in 2 Thessalonians 3:12. In other words, the 
former was to refuse to have fellowship with the latter.  
 Therefore, the protasis of this first class conditional statement asserts that if and 
let assume that it is true for the sake of argument that someone in the Thessalonian 
Christian community absolutely refuses to obey the command issued by Paul, 
Silvanus and Timothy in 2 Thessalonians 3:12. The apodosis asserts that each 
member of the Thessalonian Christian community who was living a disciplined 
lifestyle must for their own benefit continue to make it their habit of publicly 
identifying this person who is disobedient to this command for the purpose of 
making it their habit of not associating with them. The hina purpose clause asserts 
that the purpose of these two commands was that those living a disciplined lifestyle 
would not associate with those who are living an undisciplined lifestyle as a result 
of unrepentantly disobeying the command in 2 Thessalonians 3:12.  
 These two commands in 2 Thessalonians 3:14 stand in contrast with the 
command in 2 Thessalonians 3:12. Therefore, the contrast is  between those who 
were living an undisciplined lifestyle obeying the command in 2 Thessalonians 3:12 
and the consequence of them not obeying this command and which consequence, of 
course, is presented here in 2 Thessalonians 3:14. The consequence of refusing to 
obey this command would be that those members of the Thessalonian Christian 
community who were living a disciplined lifestyle by working to support 
themselves, practice church discipline with those who were disobeying this 
command.  

The relationship between the protasis and the apodosis is “cause-effect.” The 
cause appears in the protasis, while the effect appears in the apodosis. The cause is 
thus is an unidentified member of the Thessalonian Christian community who is 
living an undisciplined lifestyle absolutely refusing to obey the command Paul, 
Silvanus and Timothy issued the undisciplined in the Thessalonian Christian 
community in 2 Thessalonians 3:12. The effect asserts that each member of the 
Thessalonian Christian community who is living a disciplined lifestyle for their own 
benefit were to continue to make it their habit of publicly identifying this unrepentant 
undisciplined person for the purpose of making it their habit of not associating with 
them in order that they would become ashamed. 
 The present tense and the active voice of the verb hypakouō, “is…to obey” whose 
meaning we noted is emphatically negated by the emphatic negative adverb ou, 
“absolutely refusing” expresses the idea that these individuals “exist in the state of” 
absolutely refusing to obey the command in 2 Thessalonians 3:12. In other words, 
they were in an unrepentant state of disobeying this command. They were thus 
individuals who had undergone the three stages of church disciplined which the Lord 
Jesus Christ taught His disciples in Matthew 18:15-17 and were thus to be 
excommunicated. 
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The noun logos, “command” refers to the command in 2 Thessalonians 3:12, 
which is directed at those members of the Thessalonian Christian community who 
were living an undisciplined lifestyle by absolutely refusing to work to support 
themselves. As we noted, the command required that these individuals make it their 
habit of eating their own bread by making it their habit of working to support 
themselves in a manner characterized as an unobtrusive, tranquil lifestyle.  
 The prepositional phrase dia tēs epistolēs touton (διὰ τῆς ἐπιστολῆς τοῦτον), 
“through this epistle” indicates that this command was communicated to each 
member of the Thessalonian Christian community through the contents of Second 
Thessalonians. In other words, the contents of Second Thessalonians was the means 
by which Paul, Silvanus and Timothy communicated the command in 2 
Thessalonians 3:12. 
 Also, in the apodosis, the verb sēmeioomai speaks of “publicly identifying” 
anyone in the Thessalonian Christian community who refuses to obey the command 
issued by Paul, Silvanus and Timothy in 2 Thessalonians 3:12. It is expressing the 
idea that “each” member of the Thessalonian Christian community who was living 
a disciplined lifestyle must “publicly identify” anyone in the Thessalonian Christian 
community who refuses to obey the command issued in 2 Thessalonians 3:12. 
 The present imperative conjugation of this verb sēmeioomai we noted is a 
customary present imperative, which is expressing the idea that each member of the 
Thessalonian Christian community who was living a disciplined lifestyle must 
“continue making it their habit of” publicly identifying anyone in their community 
who disobeyed the command in 2 Thessalonian 3:12. The implication is that they 
were already practicing this command.  
 This interpretation is indicated by the fact Paul, Silvanus and Timothy affirm the 
faithfulness of the Thessalonian Christian community to the gospel in 2 
Thessalonians 1:3-12. In fact, in these verses, they commend them for their post-
justification faith in the gospel and the practice of the love of God with each other 
and with those outside their community despite experiencing great persecution. 
Also, in 2 Thessalonians 3:13, he affirms that those who were living a disciplined 
lifestyle were performing actions, which are characterized as being divine good in 
quality and one of those actions would be the practice of church discipline in relation 
to the undisciplined in their community. Furthermore, the contents of 1 
Thessalonians 5:14 since it records that Paul, Silvanus and Timothy authoritatively 
exhorted and encouraged each member of this community to begin to make it their 
habit of providing the undisciplined with instruction and continue doing so. 
 The middle voice of the verbs sēmeioomai and synanamignymi is an indirect 
middle which is expressing the idea that it was “for the benefit of” the disciplined 
members of the Thessalonian Christian community to practice discipline with 
regards to those who were not disciplined. This practice of church discipline with 
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these undisciplined individuals in their community would benefit them because 
God’s holy character requires it. Secondly, it would benefit the testimony of the 
church. It would also produce unity and purity of the church. Lastly, discipline is for 
spiritual edification and restoration of the individual who is living an undisciplined 
lifestyle. 
 The verb synanamignymi and the negative particle me (μή) denies the idea of a 
member of the Thessalonian Christian community who was living a disciplined 
lifestyle associating with those in their community who were unrepentantly not 
living a disciplined lifestyle and thus disobeying the command in 2 Thessalonians 
3:12. 

The present tense of this verb synanamignymi is also a customary present which 
is expressing the idea of a member of the Thessalonian Christian community who 
was living a disciplined lifestyle “continuing to make it their habit of” not 
associating with a member of their community who was disobeying the command in 
2 Thessalonians 3:12. This indicates that they were already obeying this prohibition. 
 The infinitive conjugation of this verb synanamignymi is functioning as an 
infinitive of purpose which identifies the purpose for which each member of the 
Thessalonian Christian community who was living a disciplined lifestyle was to 
publicly identify any member of their community who was disobeying the command 
in 2 Thessalonians 3:12. Thus, the purpose of this public identification of those 
members of the Thessalonian Christian community who were disobeying this 
command was to not associate with them in order that they may be put to shame by 
their sinful behavior.  
 Therefore, the apodosis in 2 Thessalonians 3:14 required that those in the 
Thessalonian Christian community who were living a disciplined lifestyle by making 
it their habit of working to support themselves were to practice church discipline in 
relation to those who were disobeying the command in 2 Thessalonians 3:12. 
Specifically, it refers to those members of the Thessalonian Christian community 
who were living a disciplined lifestyle practicing the final stage of church discipline 
with regards to those in their community who were unrepentantly disobedient to 
Paul, Silvanus and Timothy’s Spirit inspired command to work for a living and not 
be idle. This interpretation is indicated by the Lord Jesus Christ’s teaching in 
Matthew 18:15-17, which required the Christian community not associate with those 
in their community who refused to repent from their sin after being confronted alone 
in private about their sin, and then after being confronted by two or more witnesses 
and then finally after being confronted by the entire community.  
 Therefore, Paul in 2 Thessalonians 3:14 is speaking of the fourth and final stage 
of church discipline, which is excommunication. The purpose of this 
excommunication of this unrepentant member of the Thessalonian Christian 
community was to get them to repent, which would involve confession of sin 
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followed by obedience to Paul’s apostolic teaching. The practice of this discipline 
was to protect the testimony of the Christian community in relation to the non-
Christian community. It is also designed to protect the individual believers 
fellowship with God as well as to protect the fellowship of the members of the body 
of Christ with each other.  
 Now, the hina purpose clause hina entrapē (ἵνα ἐντραπῇ), “in order that he 
would become ashamed” in 2 Thessalonians 3:14 presents the purpose of the two 
commands in the apodosis of 2 Thessalonians 3:14. Therefore, this clause presents 
the purpose for which those members of the Thessalonian Christian community who 
were living a disciplined lifestyle were to publicly identify those in their community 
who were disobeying the command to work in 2 Thessalonians 3:12 for the purpose 
of not associating with these individuals. They were to publicly identify them for the 
purpose of not associating with them in order that they would become ashamed by 
their sinful behavior.  
 This experience of shame for their behavior was designed to lead them to 
repentance, which would first involve the confession of sin (1 John 1:9) in order to 
be restored to fellowship with God and the church followed by obedience to Paul’s 
Spirit inspired apostolic teaching in order to maintain that fellowship.  
 2 Thessalonians 3:15 Correspondingly, each and every one of you must not 
regard him as an enemy. In fact, on the contrary, each and every one of you 
must continue to make it your habit of providing him with instruction as a 
brother. (Author’s translation)  

Now, we come to 2 Thessalonians 3:15, which contains a prohibition followed 
by a command, which are closely connected to the previous two commands in 2 
Thessalonians 3:14. The latter were addressed to those in the Thessalonian Christian 
community who were living a disciplined lifestyle by making it their habit of 
working to support themselves. These two commands required that these individuals 
practice church discipline with regard to those in their community who were 
unrepentantly living an undisciplined lifestyle because they were unrepentantly 
disobeying the command in 2 Thessalonians 3:12 to work to support themselves. 
The first command required that these individuals continue to make it their habit of 
publicly identifying those in their community who were unrepentantly disobeying 
this command in 2 Thessalonians 3:12 to work to support themselves. The second 
command presents the purpose of this public identification. It required that those 
living a disciplined lifestyle continue to make it their habit of not associating with 
those who were unrepentantly refusing to obey the command in 2 Thessalonians 
3:12 to work to support themselves in order that they would become ashamed.  
 Now, here in verse 15, the prohibition is directed again at those in the 
Thessalonian Christian community who were living a disciplined lifestyle by making 
it their habit of working to support themselves. It required that these individuals not 
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consider as an enemy those in their community who they were required not to 
associate with because they unrepentantly were disobeying the command in 2 
Thessalonians 3:12 to work. This prohibition is connected to the two commands in 
2 Thessalonians 3:14 because the conjunction kai, which introduces, it emphasizes 
the continuity between these two commands and the prohibition which it introduces 
here in 2 Thessalonians 3:15.  
 The conjunction kai is not a marker of contrast indicating the contrast between 
these two commands in 2 Thessalonians 3:14 and the prohibition in 2 Thessalonians 
3:15. Rather, this author believes that the word is functioning as a marker of 
correspondence. This means that the prohibition which it introduces corresponds to 
the two commands in 2 Thessalonians 3:14. Specifically, it is marking the 
prohibition in 2 Thessalonians 3:15 as being closely associated with the commands 
in 2 Thessalonians 3:15. In other words, the conjunction kai is indicating that the 
commands in 2 Thessalonians 3:14 and the prohibition in 2 Thessalonians 3:15 are 
two sides of the same coin. Specifically, it indicates that when obeying the 
commands in 2 Thessalonians 3:14, one must not consider as an enemy those who 
unrepentantly disobey the command in 2 Thessalonians 3:12. Therefore, this teaches 
that when members of the Christian community practice church discipline they must 
never adopt the attitude that those on the receiving end of this discipline are an 
enemy.  
 The verb noutheteō pertains to providing someone with instruction with regards 
to proper behavior or conduct. Thus, it speaks of those living a disciplined lifestyle 
providing instruction for those who were unrepentantly not doing so. This would 
involve teaching them the consequences of continued disobedience to the command 
of 2 Thessalonians 3:12, which would be loss of rewards at the Bema Seat Evaluation 
of the church (1 Cor. 3:11-15; 1 John 2:28). Correspondingly, it would also involve 
teaching them the consequences of repenting and obeying this command, which 
would be of course rewards at the Bema Seat as well as continue spiritual growth. 
This teaching would also involve instructing them that repenting of their sin to 
restored to fellowship with God and obedience to this command to maintain that 
fellowship, would result in being rightly adjusted to the holiness of God. It would 
also produce unity experientially in the Thessalonian Christian community. Lastly, 
it would produce repentance from their sin and obedience to the command in 2 
Thessalonians 3:12 would maintain their testimony in the non-Christian community.  
 The present imperative conjugation of the verb hēgeomai, which appears in the 
prohibition in this verse, is a customary present imperative, which has the force of a 
general precept and makes no comment about whether the action is going on or not. 
Therefore, it is expressing the idea of each member of the Thessalonian Christian 
community, who was required to obey the commands in 2 Thessalonians 3:14, was 
to “continue to make it their habit of” not regarding as enemy those who 
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unrepentantly refused to obey the command in 2 Thessalonians 3:12. The present 
imperative conjugation of this verb hēgeomai is not a progressive present imperative 
which indicates the cessation of some activity that is already in progressive. 
 The present imperative conjugation of this verb noutheteō which appears in the 
command in this verse is a customary present imperative whose force is simply 
“continue.” It is a command for action to be continued and which action may or may 
not have already been going on. It is usually a character building command and is 
used in general precepts. Therefore, it is expressing the idea of each member of the 
Thessalonian Christian community, who was required to obey the commands in 2 
Thessalonians 3:14, was to “continue to make it their habit of” providing instruction 
for those who unrepentantly refused to obey the command in 2 Thessalonians 3:12.  
 This interpretation of the present imperative conjugation of these two verbs in 2 
Thessalonians 3:15 is indicated by the fact Paul, Silvanus and Timothy affirms the 
faithfulness of the Thessalonian Christian community to the gospel in 2 
Thessalonians 1:3-12. In fact, in these verses, they commend them for their post-
justification faith in the gospel and the practice of the love of God with each other 
and with those outside their community despite experiencing great persecution. 
Also, in 2 Thessalonians 3:13, he affirms that those who were living a disciplined 
lifestyle were performing actions, which are characterized as being divine good in 
quality and one of those actions would be the practice of church discipline in relation 
to the undisciplined in their community. Furthermore, the contents of 1 
Thessalonians 5:14 records that Paul, Silvanus and Timothy authoritatively exhorted 
and encouraged each member of this community to begin to make it their habit of 
providing the undisciplined with instruction and continue doing so. 
 1 Thessalonians 5:14 Now, each one of us is authoritatively exhorting and 
encouraging each and every one of you brothers and sisters to begin to make it 
your habit of providing the undisciplined with instruction and continue doing 
so. Each of you begin to make it your habit of encouraging the discouraged and 
continue doing so. Each one of you must continue to make it your habit of 
helping the weak. Each of you must continue making it your habit of being 
patient toward everyone. (Author’s translation) 

In this verse, the present imperative form of the verb noutheteō is not a customary 
present imperative which has the force of continuing to perform an action habitually. 
Therefore, the idea of the present imperative form of this verb would be that each 
member of the Thessalonian Christian community was to continue making it their 
habit of providing instruction for those members of their community who were 
undisciplined. Rather, the present imperative form of this verb should be interpreted 
as an ingressive-progressive imperative which has the force of begin and continue 
to do something implying that that this action was not being practiced. Therefore, 
the present imperative form of this verb indicates that each member of the 
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Thessalonian Christian community was to begin to make it their habit of providing 
the undisciplined among them with instruction and continue doing so implying no 
one in this community was being undisciplined prior to receiving this epistle.  

This interpretation is clearly indicated by Paul’s statements in 1 Thessalonians 
4:9-11 in which Paul clearly affirms that the members of the Thessalonian Christian 
community were not guilty of living an undisciplined life.  
 1 Thessalonians 4:9 Now, concerning the topic of Christian love, each one 
and everyone you possesses absolutely no need whatsoever for any one of us to 
write to any one of you at this particular time because each one of one, each of 
yourselves are taught by God for the purpose of making it your habit of divinely 
loving one another. 10 For indeed, each and every one of you are making it your 
habit of practicing it for the benefit of your spiritual brothers and sisters 
located throughout Macedonia. However, each one of us are authoritatively 
exhorting and encouraging each one of you brothers and sisters to make it your 
habit of excelling even more. 11 Also, for your own benefit to make it your habit 
of making it your ambition to live a quiet life, of attending to your own business, 
of working to support yourselves with your own hands as each one of us has 
commanded each and every one of you. 12 The purpose of which is for each of 
you to make it your habit of living properly while interacting with those who 
are outsiders as well as for each of you to possess absolutely no need whatsoever. 
(Author’s translation) 
 As he has done many times throughout Second Thessalonians (cf. 2 Thess. 1:3; 
2:1,13, 15, 3:1, 6), Paul employs the noun adelphos (ἀδελφός) here in the command 
which appears in 2 Thessalonians 3:15. The word however, means “spiritual 
brother” and not “spiritual brother and sister” as it usually does in the Greek New 
Testament and in the Thessalonian epistles. This interpretation is indicated by the 
fact that Paul is using the masculine gender of the intensive personal pronoun autos 
here in 2 Thessalonians 3:15, which indicates that he is referring to men in the 
Thessalonian Christian community who were the ones that were guilty of not 
working to support themselves. Also, in the first century A.D. men usually worked 
to support their families and not their wives. Although, women worked and even had 
businesses, men usually provided the income for their families while the wives took 
care of the children and home. Today, in the twenty-first century in America it is 
very common that both the husband and wife provide income for their household.  
 So therefore, here in 2 Thessalonians 3:15, the noun adelphos is not ascribed to 
each member of the Thessalonian Christian community. But rather, it is ascribed to 
those who were unrepentantly disobeying the command in 2 Thessalonians 3:12 to 
work to support themselves in a manner characterized by an unobtrusive, tranquil 
lifestyle. Thus, the noun adelphos expresses the spiritual relationship which these 
individuals possessed with Paul, Silvanus and Timothy and those members of the 
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Thessalonian Christian community who were living a disciplined lifestyle by 
working to support themselves. Consequently, it is a reminder to those who were 
living a disciplined lifestyle and obeying the commands in 2 Thessalonians 3:14 that 
those who were unrepentantly disobeying the command in 2 Thessalonians 3:12 
were their spiritual brothers and sisters.  

The noun adelphos describes those members of the Thessalonian Christian 
community who were unrepentantly living an undisciplined lifestyle as being 
spiritual brothers of those who were living a disciplined lifestyle since both groups 
were declared justified by faith alone in Jesus Christ alone and thus regenerated by 
the Spirit. It denotes that both those who were living a disciplined lifestyle and those 
who were unrepentantly not doing so were related to each other and the Lord Jesus 
Christ through regeneration. Therefore, this term emphasizes the equality of those 
sinners declared justified through faith in Jesus Christ as their Savior (cf. Gal. 3:26-
28; Col. 3:11).  

Therefore, the noun adelphos is a reminder of the eternal, familial relationship 
that existed between those who were practicing church discipline and those who 
were on the receiving of this discipline, which was to govern the administration and 
practice of this discipline. 
 It is extremely important for the reader to understand that those who were 
obeying the commands in 2 Thessalonians 3:14 were not to break off “all” contact 
with those who were unrepentantly disobeying the command in 2 Thessalonians 3:12 
to work for a living. In other words, they were not to overreact to the situation. This 
is indicated by the fact that they were to regard them as spiritual brothers in Christ 
and that they were to provide them instruction with regards to proper Christian 
behavior, which implies teaching them the command in 2 Thessalonians 3:12 and its 
importance. They could not instruct them if they had absolutely no contact with 
them.  
 Therefore, the prohibition and command in 2 Thessalonians 3:15 teach that the 
purpose of church discipline is designed to restore the unrepentant sinner to 
fellowship with God and with His children and is not punitive. The purpose of church 
discipline is always restoration and not revenge. The purpose of this discipline is to 
deliver the offender from sinful patterns of behavior and not to drive him or her away 
from the fellowship of the church. The church’s attitude is to be one of love and 
gentleness (Galatians 6:1-3).  

 
First Timothy 1:20 
 
 The apostle Paul in verse 20 identifies two pastors who suffered the shipwreck of 
their faith, namely Hymenaeus and Alexander. He also reveals that he administered 
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discipline to these two individuals by handing them over to Satan in order that they 
would be taught not to blaspheme. 

1 Timothy 1:18 This command I entrust to you, Timothy, my son, in 
accordance with the prophecies previously made concerning you, that by them 
you fight the good fight, 19 keeping faith and a good conscience, which some 
have rejected and suffered shipwreck in regard to their faith. 20 Among these 
are Hymenaeus and Alexander, whom I have handed over to Satan, so that they 
will be taught not to blaspheme. (NASB95) 

“Which some have rejected” is composed of the accusative feminine singular 
form of the relative pronoun hos (ὅς), “which” and the nominative masculine plural 
form of the indefinite pronoun tis (τις), “some” and the nominative masculine plural 
aorist middle participle form of the verb apotheo (ἀπωθέομαι), “have rejected.” 

The antecedents of the relative pronoun hos are the feminine singular noun pistis, 
“faith” and suneidesis, “conscience.” Therefore, the word refers to possessing faith 
in the Word of God and a conscience that is divine good in quality and character 
since it is according to the standards of the Word of God. It is an accusative direct 
object meaning that it is receiving the action of the verb apotheo.  

The indefinite pronoun tis refers to certain unidentified Christian pastor-teachers 
who taught false doctrines in fulfillment of Paul’s prophesy recorded in Acts 20:28. 
This is indicated in that Paul is contrasting the way Timothy is to conduct himself 
with how certain pastors in Ephesus led by Hymenaeus and Alexander conduct 
themselves according to false doctrine. The former will be victorious in spiritual 
combat if he continues to make it his habit of possessing faith in Paul’s apostolic 
teaching, i.e., his gospel while the latter has suffered defeat. 

In the plural form it means that there was more than one pastor in Ephesus who 
was teaching false doctrines. This does not mean that all the pastors were doing so. 
This word was used in 1 Timothy 1:3 and 6 in the same manner referring to these 
pastors in Ephesus who were in apostasy. 

This use of the indefinite pronoun appears often in the Pastoral Epistles (1 
Timothy 1:6, 19; 6:10, 21; 2 Timothy 2:18). This word appears often in the Pauline 
epistles to designate certain individuals in the Christian community without 
identifying them (1 Cor. 6:1, 11; 8:7; 11:16). In particular it is used of those who 
opposed Paul or were troublemakers in the churches or the Judaizers, whether 
Christians or non-Christians (1 Cor. 15:12; 2 Cor. 10:12; Gal. 1:7; 2:12; Phlp. 1:15; 
2 Thess. 3:10). In the Pastorals, it is used exclusively for Paul and Timothy’s 
opponents. 
 The verb apotheo is composed of the preposition apo, “from” and the verb otheo, 
“to thrust,” thus the word literally means “to thrust away from.” In classical writings, 
the verb apotheomai is used in an active sense meaning “to thrust aside, push away” 
hence, “reject.” This form appears in the Septuagint as well where it translates 19 
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different Hebrew terms. In the Septuagint, the word is used of God’s rejection of 
Israel for their rebellion against Him. In classical Greek, the middle voice form of 
the word means “to thrust from oneself” something. 
 The verb apotheomai appears only six times in the Greek New Testament (Acts 
7:27, 39; 13:46; Romans 11:1-2; 1 Timothy 1:19). In each instance the word is used 
in a metaphoric sense and five out of the six occur in the context of the relationship 
between Israel and God (Acts 7:27, 39; 13:46; Romans 11:1-2). Three of these 
passages all deal with Israel’s attitude in that they rejected the gospel (Acts 7:27, 39; 
13:46) and two deal with God’s attitude towards Israel in that He has not rejected 
her forever (Romans 11:1-2). Although Israel has rejected Christ, God has not 
rejected Israel in the sense that He has set aside for Himself Israelites who will trust 
in His Son in the future. 
 A Greek-English Lexicon of the New Testament and Other Early Christian 
Literature-Third Edition: (1) push aside (2) reject, repudiate (Page 126). 
 In 1 Timothy 1:19, the verb apotheo means “to reject” and is used with these 
unidentified pastors in Ephesus as its subject. Thus, the word indicates a conscious 
and deliberate rejection of the Word of God, i.e., Paul’s apostolic teaching, his 
gospel as well as the holy norms and standards of the Word of God, i.e., a good 
conscience by these pastors. They rejected the revelation of God’s will in the Word 
of God, and they rejected His holy standards which are to be reflected in the 
Christian’s standards, which are found in the conscience. The word expresses their 
antagonism to the gospel and God’s standards. 
 The verb is related to these pastors in Ephesus who Paul does not name, though 
he does name two in verse 20, Hymenaeus and Alexander. This verb indicates that 
this was not a passive rejection of the Word of God resulting in a rejection of His 
standards but a deliberate act on their part. It makes clear that they are culpable and 
responsible for their own failure spiritually.  

This verb also makes clear that they were not deceived into teaching false 
doctrine. It was not an intellectual problem that they did not understand Paul’s 
apostolic teaching or God’s standards revealed in this teaching. This term indicates 
that these pastors in Ephesus who sought to be teachers of the Law did not want to 
be accountable to the Father, Son or the Spirit. They sought to live independently of 
God, which is the essence of evil, which originated with Satan. Though their 
conscience and the Spirit convicted them, they rejected the gospel.  
 This verb is a participle of cause meaning that it indicates the cause or the reason 
or ground of the action of the main verb, which is nauageo, “suffered shipwreck.” 
This type of participle usually precedes the action of the main verb whereas the 
participle of means follows the main verb. Thus, the latter is not in view as some 
propose but rather the latter. This indicates that “because” these pastors in Ephesus 
who sought to be teachers of the Law rejected possessing faith in the Word of God 
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and possessing a good conscience, i.e., the holy standards of God, which are 
expressed in the Word of God, they suffered shipwreck of their faith.  
 The aorist tense describes in summary fashion the indefinite period of time when 
these pastors rejected possessing faith in the Word of God resulting in them not 
possessing a good conscience, which is the result of faith in the Word of God. The 
middle voice of the verb is an intensive middle which focuses attention on the 
subject. It emphasizes the volitional responsibility of these pastors for their failure 
to possessing faith in the Word of God which would result in a good conscience.  

“And suffered shipwreck in regard to their faith” is composed of the 
preposition peri (περί), “in regard” and the articular accusative feminine singular 
form of the noun pistis (πίστις), “their faith” and third person plural aorist active 
indicative form of the verb nauageo (ναυαγέω), “suffered shipwreck.” 
 This verb is probably a compound of naus, “ship” and anonumi, “to break,” and 
is a common Greek term in nonbiblical literature describing shipwrecks. It does not 
occur in the Septuagint and only twice in the New Testament (2 Corinthians 11:25; 
1 Timothy 1:19). In 2 Corinthians 11:25, Paul uses to describe his experiencing a 
literal shipwreck.  

Here in 1 Timothy 1:19, the word is used in a figurative sense in order to describe 
the spiritual disaster that has taken place in the souls of these pastors in Ephesus who 
sought to be teachers of the Law. It speaks of the catastrophic damage to their 
fellowship with God as a result of rejecting Paul’s teaching and adhering to the false 
teaching of the Judaizers. Consequently, this rejection of Paul’s teaching adversely 
affected their conscience, i.e., their norms and standards. Therefore, because these 
pastors in Ephesus rejected Paul’s apostolic teaching, i.e., his gospel, this rejection 
adversely affected their norms and standards and thus their conduct and speech. So, 
this verb describes the disastrous consequences of this rejection in that it caused 
them to lose fellowship with God, which results in divine discipline from God. 

The aorist tense of the verb is a “culminative” or “consummative” aorist tense, 
which is used to emphasize the cessation of an act or state. This type of aorist views 
an event in its entirety but regarding it from the viewpoint of its existing results. 
Therefore, the “culminative” aorist views the shipwreck of the faith of these pastors 
in Ephesus but regards it from the standpoint of its existing results, which is that they 
lost fellowship with God and were under divine discipline. The active voice means 
that these pastors as the subject performed the action of suffering the shipwreck of 
their faith. The indicative mood of the verb is declarative meaning that it is 
presenting this assertion as a non-contingent or unqualified statement. We will 
translate this verb “have suffered shipwreck.” 

The noun pistis refers to post-conversion faith of the Christian in the Word of 
God. Specifically, it speaks of the post-conversion faith of certain pastors in Ephesus 
who sought to be teachers of the Law. This is indicated by its articular construction 
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which is anaphoric meaning that the word appeared earlier in the verse and is 
retaining the same meaning the second time it appears here in this verse. The article 
also functions as a possessive pronoun indicating that this faith that was shipwrecked 
“belongs to” these unidentified pastors in Ephesus. 

This word is the object of the preposition peri, which functions as a marker of 
relation denoting the persons to whom a mental activity refers. Here it indicates that 
these pastors in Ephesus suffered shipwreck “with respect to” their exercising faith 
in the Word of God because they rejected the Word of God, i.e. Paul’s teaching.  
 1 Timothy 1:19 By continuing to make it a habit of possessing faith resulting 
in a conscience that is divine good in quality and character, which certain 
individuals because they themselves have rejected, have suffered shipwreck 
with regards to their faith. (Author’s translation) 

In verse 19, “certain individuals” refers to Christian pastor-teachers who taught 
false doctrines in fulfillment of Paul’s prophesy recorded in Acts 20:28. This is 
indicated in that Paul is contrasting the way Timothy is to conduct himself with how 
certain pastors in Ephesus led by Hymenaeus and Alexander conduct themselves 
according to false doctrine. The former will be victorious in spiritual combat if he 
continues to make it his habit of possessing faith in Paul’s apostolic teaching, i.e., 
his gospel while the latter has suffered defeat. In the plural form it means that there 
was more than one pastor in Ephesus who was teaching false doctrines. This does 
not mean that all the pastors were doing so.  

The causal clause “because they themselves have rejected” indicates that 
because these pastors in Ephesus who sought to be teachers of the Law rejected 
possessing faith in the Word of God and possessing a good conscience, i.e., the holy 
standards of God, which are expressed in the Word of God, they suffered shipwreck 
of their faith. It indicates a conscious and deliberate rejection of the Word of God, 
i.e., Paul’s apostolic teaching, his gospel as well as the holy norms and standards of 
the Word of God, i.e., a good conscience by these pastors. They rejected the 
revelation of God’s will in the Word of God, and they rejected His holy standards 
which are to be reflected in the Christian’s standards, which are found in the 
conscience. The word expresses their antagonism to the gospel and God’s standards. 
 This causal clause indicates that this was not a passive rejection of the Word of 
God resulting in a rejection of His standards but a deliberate act on their part. It 
makes clear that they are culpable and responsible for their own failure spiritually. 
It also makes clear that they were not deceived into teaching false doctrine. It was 
not an intellectual problem that they did not understand Paul’s apostolic teaching or 
God’s standards revealed in this teaching. It indicates that these pastors in Ephesus 
who sought to be teachers of the Law did not want to be accountable to the Father, 
Son or the Spirit. They sought to live independently of God, which is the essence of 
evil, which originated with Satan. Though their conscience and the Spirit convicted 
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them, they rejected the gospel. This clause emphasizes the volitional responsibility 
of these pastors for their failure to possessing faith in the Word of God which would 
result in a good conscience.  

“Have suffered shipwreck with regards to their faith” describes the spiritual 
disaster that has taken place in the souls of these pastors in Ephesus who sought to 
be teachers of the Law. It speaks of the catastrophic damage to their fellowship with 
God as a result of rejecting Paul’s teaching and adhering to the false teaching of the 
Judaizers. Consequently, this rejection of Paul’s teaching adversely affected their 
conscience, i.e., their norms and standards. Therefore, because these pastors in 
Ephesus rejected faith in Paul’s apostolic teaching, i.e., his gospel, this rejection 
adversely affected their norms and standards and thus their conduct and speech. So, 
this verb describes the disastrous consequences of this rejection in that it caused 
them to lose fellowship God, which results in divine discipline from God. 

 “Among whom are Hymenaeus and Alexander” is composed of the genitive 
masculine plural form of the relative pronoun hos (ὅς), “among whom” and the third 
person singular present active indicative form of the verb eimi (εἰμί), “are” and the 
nominative masculine singular form of the proper noun Hymenaios (Ὑμέναιος), 
“Hymenaeus” and the conjunction kai (καί), “and” followed by the nominative 
masculine singular form of the proper noun Alexandros (Ἀλέξανδρος), 
“Alexander.” 

The antecedent of the relative pronoun hos is the nominative masculine plural 
form of the indefinite pronoun tis (τις), “some,” which refers to certain unidentified 
Christian pastor-teachers who taught false doctrines in fulfillment of Paul’s prophesy 
recorded in Acts 20:28. Therefore, hos in verse 20 refers to these pastors. The word 
functions as a partitive genitive meaning that it denotes these pastors as a whole of 
which Hymenaeus and Alexander were a part.  

The verb eimi means, “to belong to a particular class of individuals.” This 
particular group of individuals is identified in verse 19 as those pastors in Ephesus 
who have suffered the shipwreck of their faith. Thus, the word denotes that 
Hymenaeus and Alexander belonged to a certain class of Christian pastors in 
Ephesus who suffered the shipwreck of their faith. 

To suffer shipwreck of one’s faith means that these pastors experienced spiritual 
disaster. It speaks of the catastrophic damage to their fellowship with God and the 
church as a result of rejecting Paul’s teaching and adhering to the false teaching of 
the Judaizers. Consequently, this rejection of Paul’s teaching adversely affected their 
conscience, i.e., their norms and standards. Therefore, because these pastors in 
Ephesus rejected faith in Paul’s apostolic teaching, i.e., his gospel, this rejection 
adversely affected their norms and standards and thus their conduct and speech. So, 
this verb describes the disastrous consequences of this rejection in that it caused 
them to lose fellowship God, which results in divine discipline from God. 
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The present tense and the active voice of the verb eimi is a “customary” or 
“stative” present used to signal an ongoing state. This indicates that Hymenaeus and 
Alexander “existed in a state of” suffering the shipwreck of their faith. The indicative 
mood of the verb is declarative meaning that it is presenting this assertion as a non-
contingent or unqualified statement. We will translate eimi, “are.” 
 The name “Hymenaeus” is taken from the Greek god of marriage. It appears only 
twice in the New Testament (1:20; 2 Timothy 2:17). This individual was one of these 
unidentified pastors in Ephesus who was disciplined by the apostle Paul and thus 
expelled from the fellowship of the church in that city. His sin is revealed by Paul in 
2 Timothy 2:17-18. Therefore, we can see from this passage that Hymenaeus was 
teaching that the resurrection or rapture of the church had already taken place, which 
upset the faith of many Christians in Ephesus. The Thessalonian church also was 
exposed to this false teaching prompting Paul to write to two epistles to them to 
resolve the problem.  
 Paul’s statement here in 1 Timothy 1:20 makes clear that Hymenaeus did not stop 
propagating this teaching after being confronted by Paul and ordered to do so. This 
led to the apostle administering church discipline and expelling him from the 
fellowship of the church. If he had stopped, Paul would have restored him to the 
fellowship of the church. We know this because of Paul’s teaching in 1 Corinthians 
5 and 2 Corinthians 2 where Paul ordered the Corinthians to discipline a man who 
was having an incestuous relationship. When he repented, Paul ordered that the 
Corinthians restore him to fellowship with themselves. 
 The fact that Hymenaeus was a pastor is clearly indicated by Paul’s statements 
throughout chapter one. This individual was among a group of pastors who suffered 
the shipwreck of their faith. That this was a group of pastors who suffered the 
shipwreck of their faith is indicated in that they are described in verse 3 as teaching 
false doctrine and being occupied with myths and genealogies rather than fulfilling 
their responsibilities to administrate the household of God by studying, teaching, 
praying and setting an example for the flock in Ephesus.  
 Paul also describes them in verse 7 as desiring to be teachers of the Law but yet 
don’t understand the purpose of the Law and were misapplying it. Furthermore, in 2 
Timothy 2:17-18, Paul says that Hymenaeus was teaching that the resurrection had 
already taken place. So, it is clear that Hymenaeus was a pastor. He was not an 
unbeliever, and neither were any of these unidentified individuals in this chapter 
who were teaching false doctrine because Paul has no authority over an unbeliever 
but only believers. Thus, he would not have the authority to have these individuals 
stop what they were doing unless they were under his authority. 
 The conjunction kai has a copulative function joining Hymenaeus and Alexander. 
The name “Alexander” means “defender of man” and was a common Hellenistic 
name among both Jews and Gentiles in the first century. This name appears 6 times 
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in 5 verses of the New Testament. In Mark 15:21, Alexander is the son of Simon the 
Cyrene who helped Jesus carry His cross. In Acts 4:6, there is an Alexander 
mentioned who was of high priestly descent. There is also the Alexander mentioned 
in Acts 19:33 who was Jewish and unsuccessfully attempted to speak to the mob in 
the city of Ephesus. In 2 Timothy 4:14, Paul mentions an Alexander who was a 
coppersmith and did him much harm opposing his message. 

The Alexander mentioned in Mark 15:21 cannot be the same individual 
mentioned by Paul in 1 Timothy 1:20 since the Alexander he mentioned would have 
been an Ephesian Christian and the one in Mark is not. The Alexander mentioned in 
Acts 4:6 is not the Alexander of 1 Timothy 1:20 since the latter again was an 
Ephesian Christian pastor and the former was not. The Alexander of Acts 19:33 is 
not the same individual mentioned in 1 Timothy 1:20 although both were Ephesians. 
However, the former was not a pastor, nor was he a Christian.  

The Alexander mentioned in 2 Timothy 4:14 might be the same one mentioned 
in 1 Timothy 1:20 since both were disciplined by Paul. However, the former is 
identified as a well-known coppersmith and no such identification is given of this 
individual in 1 Timothy 1:20. So we can’t be dogmatic that the Alexander mentioned 
in these two passages are one in the same. 

The proper name Alexandros is also a nominative subject meaning that it is 
performing the action of the verb eimi.  

“Whom I handed over to Satan” is composed of the composed of the accusative 
masculine plural form of the relative pronoun hos (ὅς), “whom” and the first person 
singular aorist active indicative form of the verb paradidomi (παραδίδωμι), “I 
handed over” and the articular dative masculine singular form of the proper noun 
Satanas (Σατανᾶς), “to Satan.” 
 The relative pronoun hos refers to Hymenaeus and Alexander and functions as 
an accusative direct object meaning that it is receiving the action of the verb 
paradidomi, “I handed over.” This indicates that Paul administered church 
discipline to these two.  
 The verb paradidomi in 1 Timothy 1:20 means “to deliver over” and is used of 
Paul disciplining Hymenaeus and Alexander by expelling them from the fellowship 
of the church until they have stopped teaching false doctrine. It is used here of a 
judicial act performed by the apostle Paul in handing over these two to suffer the 
consequences of their actions in teaching false doctrine. This word expresses Paul 
exercising his apostolic authority. This judicial act is designed to get these two to 
stop conducting themselves against the will of God and to correct this behavior. This 
decision is designed to correct their behavior and produce the holiness of God in 
them or in other words so that they can have fellowship with God and the church 
again and experience their sanctification. The word is used this way by Paul in 1 
Corinthians 5:5. 



2025 William E. Wenstrom, Jr. Bible Ministries 
 

76 

1 Corinthians 5:1 It is actually reported that sexual immorality exists among 
you, the kind of immorality that is not permitted even among the Gentiles, so 
that someone is cohabiting with his father’s wife. 2 And you are proud! 
Shouldn’t you have been deeply sorrowful instead and removed the one who 
did this from among you? 3 For even though I am absent physically, I am 
present in spirit. And I have already judged the one who did this, just as though 
I were present. 4 When you gather together in the name of our Lord Jesus, and 
I am with you in spirit, along with the power of our Lord Jesus, 5 turn this man 
over to Satan for the destruction of the flesh, so that his spirit may be saved in 
the day of the Lord. (NET) 
 So, in both passage, the verb paradidomi speaks of a disciplinary act performed 
by the apostle Paul, which was designed to lead the sinning Christian to confess their 
sins to God and correct their behavior. In both instances, it is an expression of the 
love of God since God disciplines His children in love. 
 The aorist tense of the verb is a constative aorist describing in summary fashion 
the moment when Paul disciplined Hymenaeus and Alexander and removed them 
from the fellowship of the church in Ephesus. The active voice means that Paul as 
the subject performed the action of the verb. The indicative mood of the verb is 
declarative meaning that it is presenting this assertion as a non-contingent or 
unqualified statement. We will translate the word “I handed over.” 

1 Timothy 1:20 Among these are Hymenaeus and Alexander, whom I have 
handed over to Satan, so that they will be taught not to blaspheme. (NASB95) 
 “So that they will be taught not to blaspheme” is composed of the conjunction 
hina (ἵνα), “so that” and the third person plural aorist passive subjunctive form of 
the verb paideuo (παιδεύω), “they will be taught” and the negative particle me (μή), 
“not” and the present active infinitive form of the verb blasphemeo (βλασφημέω), 
“to blaspheme.” 

The conjunction hina is employed with the subjunctive mood of the verb paideuo, 
“they will be taught” whose thought is completed by the infinitive form of the verb 
blasphemeo, “to blaspheme.” This construction forms a purpose clause that 
emphasizes the “intention” of the action of the verb paradidomi, “I handed over.” 
This indicates that Paul disciplined Hymenaeus and Alexander by handing them over 
to Satan for the express purpose that they would be taught not to blaspheme.  
 The verb paideuo means “to discipline” in the sense of God expressing His love 
for Hymenaeus and Alexander by punishing them by removing them from the 
fellowship of the church and exposing them to Satan’s kingdom. The verb speaks of 
training these two not to blaspheme God by handing them over to the authority of 
Satan who would have been given authority to cause these two suffering in some 
form. The word speaks of educating these two through suffering and pain. 
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 The aorist tense of the verb is a constative aorist describing in summary fashion 
an undefined period of time when the Lord would use Satan’s kingdom to train and 
educate Hymenaeus and Alexander to not blaspheme. The passive voice means that 
the subject receives the action of the verb by either an expressed or unexpressed 
agency. Here it denotes that Alexander and Hymenaeus as the subject are receiving 
training or discipline from God through the agency of Satan and his kingdom. The 
subjunctive mood is used with hina to form a purpose clause.  

Examples of the sin unto death: (1) Exodus Generation (1 Corinthians 10:1-11). 
(2) Saul (1 Chronicles 10:13). (3) Ananias and Sapphira (Acts 5:1-11). (4) Believers 
in Corinth (1 Corinthians 11:30). 
 In 1 Timothy 1:20, the verb blasphemeo means “to blaspheme” in the sense of 
Hymenaeus and Alexander insulting God by not communicating the gospel and 
instead teaching false doctrine. It indicates that by rejecting communicating the 
gospel of Jesus Christ and instead teaching false doctrine, Hymenaeus and 
Alexander were disrespectful to God and were insulting Him and were insubordinate 
to Him. 
 This verb expresses the fact that by rejecting communicating the gospel and 
instead teaching false doctrine, these two were disrespecting God since the gospel is 
concerning His Son Jesus Christ and His death and resurrection. It denotes that 
Hymenaeus and Alexander were blaspheming God in the sense of insulting Him by 
contradicting Him by teaching false doctrine instead of proclaiming the gospel.  
 The verb’s meaning is negated by the negative particle me and together they deny 
any idea of Hymenaeus and Alexander ever again blaspheming God by teaching 
false doctrine rather than the gospel. 
 The present tense of the verb is a customary present used to signal an action that 
regularly occurs. It indicates that Hymenaeus and Alexander were “making it their 
habit of” blaspheming the Lord by teaching false doctrine instead of teaching the 
gospel. The active voice means that these two perform the action of the verb. The 
verb is also a complementary infinitive meaning that it is completing the thought of 
the verb paideuo, “they will be disciplined.”  
 1 Timothy 1:20 Among whom are Hymenaeus as well as Alexander, whom I 
handed over to Satan in order that they will be disciplined not to blaspheme. 
(Author’s translation) 

This verse teaches that Hymenaeus and Alexander belonged to a certain class of 
Christian pastors in Ephesus who suffered the shipwreck of their faith. To suffer 
shipwreck of one’s faith means that these pastors experienced spiritual disaster. It 
speaks of the catastrophic damage to their fellowship with God and the church as a 
result of rejecting Paul’s teaching and adhering to the false teaching of the Judaizers. 
Consequently, this rejection of Paul’s teaching adversely affected their conscience, 
i.e., their norms and standards. Therefore, because these pastors in Ephesus rejected 
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faith in Paul’s apostolic teaching, i.e., his gospel, this rejection adversely affected 
their norms and standards and thus their conduct and speech. So, this verb describes 
the disastrous consequences of this rejection in that it caused them to lose fellowship 
God, which results in divine discipline from God. 
 The sin of “Hymenaeus” is revealed by Paul in 2 Timothy 17-18. Therefore, he 
was teaching that the resurrection or rapture of the church had already taken place, 
which upset the faith of many Christians in Ephesus. 
 Paul’s statement here in 1 Timothy 1:20 makes clear that Hymenaeus did not stop 
propagating this teaching after being confronted by Paul and ordered to do so. This 
led to the apostle administering church discipline and expelling him from the 
fellowship of the church. If he had stopped, Paul would have restored him to the 
fellowship of the church. We know this because of Paul’s teaching in 1 Corinthians 
5 and 2 Corinthians 2 where Paul ordered the Corinthians to discipline a man who 
was having an incestuous relationship. When he repented, Paul ordered that the 
Corinthians restore him to fellowship with themselves. 
 The fact that Hymenaeus was a pastor is clearly indicated by Paul’s statements 
throughout chapter one. This individual was among a group of pastors who suffered 
the shipwreck of their faith. That this was a group of pastors who suffered the 
shipwreck of their faith is indicated in that they are described in verse 3 as teaching 
false doctrine and being occupied with myths and genealogies rather than fulfilling 
their responsibilities to administrate the household of God by studying, teaching, 
praying and setting an example for the flock in Ephesus.  
 Paul also describes them in verse 7 as desiring to be teachers of the Law but yet 
don’t understand the purpose of the Law and were misapplying it. Furthermore, in 2 
Timothy 2:17-18, Paul says that Hymenaeus was teaching that the resurrection had 
already taken place. So, it is clear that Hymenaeus was a pastor. He was not an 
unbeliever, and neither were any of these unidentified individuals in this chapter 
who were teaching false doctrine because Paul has no authority over an unbeliever 
but only believers. Thus, he would not have the authority to have these individuals 
stop what they were doing unless they were under his authority. 

The Alexander mentioned in 2 Timothy 4:14 might be the same one mentioned 
in 1 Timothy 1:20 since both were disciplined by Paul. However, the former is 
identified as a well-known coppersmith and no such identification is given of this 
individual in 1 Timothy 1:20. So we can’t be dogmatic that the Alexander mentioned 
in these two passages are one in the same. 

The phrase “whom I handed over to Satan” refers to Paul disciplining 
Hymenaeus and Alexander by expelling them from the fellowship of the church until 
they have stopped teaching false doctrine. It is used here of a judicial act performed 
by the apostle Paul in handing over these two to suffer the consequences of their 
actions in teaching false doctrine. It expresses Paul exercising his apostolic 
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authority. This judicial act is designed to get these two to stop conducting themselves 
against the will of God and to correct this behavior. This decision is designed to 
correct their behavior and produce the holiness of God in them or in other words so 
that they can have fellowship with God and the church again and experience their 
sanctification.  
 So, this statement speaks of a disciplinary act performed by the apostle Paul, 
which was designed to lead the sinning Christian to confess their sins to God and 
correct their behavior. In both instances, it is an expression of the love of God since 
God disciplines His children in love. 

This passage teaches that Satan is agent that God uses to administer discipline to 
Hymenaeus and Alexander. In fact, Satan himself more than likely did not personally 
administer this discipline but rather one of those in his army was assigned to these 
two. Of course, Satan is accountable to God and is restricted and could not kill these 
two unless the Lord gave him permission. 

The purpose clause “in order that they will be disciplined not to blaspheme” 
indicates that Paul disciplined Hymenaeus and Alexander by handing them over to 
Satan for the express purpose that they would be taught not to blaspheme. It denies 
any idea of Hymenaeus and Alexander ever again blaspheming God by teaching 
false doctrine rather than the gospel. 
 This act of disciplining Hymenaeus and Alexander was an expression of God’s 
love for these two. He was expressing His love through Paul by punishing them by 
removing them from the fellowship of the church and exposing them to Satan’s 
kingdom. It refers to training these two not to blaspheme God by handing them over 
to the authority of Satan who would have been given authority to cause these two 
suffering in some form. It speaks of educating these two through suffering and pain. 

These two Christian pastors were blaspheming God in the sense that they were 
insulting God by not communicating the gospel and instead teaching false doctrine. 
It indicates that by rejecting communicating the gospel of Jesus Christ and instead 
teaching false doctrine, Hymenaeus and Alexander were act disrespectfully of God 
and insulting Him and were insubordinate. By rejecting communicating the gospel 
and instead teaching false doctrine, these two were disrespecting God since the 
gospel is concerning His Son Jesus Christ and His death and resurrection. They were 
blaspheming God in the sense of insulting Him by contradicting Him by teaching 
false doctrine instead of proclaiming the gospel. 
 
First Timothy 5:19-21  
 

In 1 Timothy 5:19, the apostle Paul commands Timothy to continue making it his 
habit of not receiving an accusation against an elder except however, on the basis of 
two or three witnesses. 
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1 Timothy 5:19 Do not receive an accusation against an elder except on the 
basis of two or three witnesses. (NASB95) 

“Do not receive an accusation against an elder” is composed of the preposition 
kata (κατά), “against” and its object is the genitive masculine singular form of the 
adjective presbuteros (πρεσβύτερος), “an elder” and then we have the accusative 
feminine singular form of the noun kategoria (κατηγορία), “an accusation” and this 
is followed by the second person singular present passive imperative form of the 
verb paradechomai (παραδέχομαι), “do receive” whose meaning is negated by the 
negative particle me (μή), “not.” 

In 1 Timothy 5:19, Paul is employing the figure of “asyndeton,” which means 
that he is not using a connective word between the command in this verse and the 
previous statement in 1 Timothy 5:18, which serves as support for Paul’s command 
in 1 Timothy 5:17. Paul uses this figure in order to emphasize the command here in 
1 Timothy 5:19 in the sense that he wants Timothy and the Ephesian Christian 
community to dwell upon it and obey it. This figure emphasizes the importance of 
this command for the Christian community in Ephesus.  

In 1 Timothy 5:19, the verb paradechomai means “to receive, i.e., to 
acknowledge as correct” and its object is the accusative form of the noun kategoria, 
“accusation.” The word’s meaning is negated by the negative particle me, which 
denies any idea of Timothy or anyone in the Ephesian Christian community 
“receiving” or “acknowledging as true” an accusation that is made against an elder. 
Together, the expression μὴ παραδέχου form a prohibition that forbids anyone in the 
Christian community receiving or acknowledging as true an accusation that is made 
against one of their elders. This is important because those in positions of leadership 
in the secular world or spiritual leadership are subject to scrutiny, criticism and 
rumors. Therefore, this prohibition would protect the elders from erroneous or 
unsubstantiated accusations.  

Here in 1 Timothy 5:19, this prohibition is setting the parameters of due process 
in the examination and if necessary, discipline of elders (ibid., page 367). So, Paul 
is teaching that one is innocent until proven guilty. The language that the apostle 
Paul is using here is legal indicating that a formal hearing would be in view when an 
accusation is made against a pastor-teacher, i.e., an elder. So, Paul gives this 
instruction to protect pastors from malicious and unsubstantiated accusations.  

Paul is taking from the Mosaic Law and specifically two texts in Deuteronomy 
which prohibited the establishment of guilt on the basis of a single witness.  

Deuteronomy 19:15 “A single witness shall not rise up against a man on 
account of any iniquity or any sin which he has committed; on the evidence of 
two or three witnesses a matter shall be confirmed. 16 If a malicious witness 
rises up against a man to accuse him of wrongdoing, 17 then both the men who 
have the dispute shall stand before the Lord, before the priests and the judges 
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who will be in office in those days. 18 The judges shall investigate thoroughly, 
and if the witness is a false witness and he has accused his brother falsely, 19 
then you shall do to him just as he had intended to do to his brother. Thus, you 
shall purge the evil from among you. 20 The rest will hear and be afraid and 
will never again do such an evil thing among you. 21 Thus you shall not show 
pity: life for life, eye for eye, tooth for tooth, hand for hand, foot for foot.” 
(NASB95)  

Deuteronomy 17:6 “On the evidence of two witnesses or three witnesses, he 
who is to die shall be put to death; he shall not be put to death on the evidence 
of one witness. 7 The hand of the witnesses shall be first against him to put him 
to death, and afterward the hand of all the people. So, you shall purge the evil 
from your midst. 8 If any case is too difficult for you to decide, between one 
kind of homicide or another, between one kind of lawsuit or another, and 
between one kind of assault or another, being cases of dispute in your courts, 
then you shall arise and go up to the place which the Lord your God chooses. 9 
So you shall come to the Levitical priest or the judge who is in office in those 
days, and you shall inquire of them and they will declare to you the verdict in 
the case. 10 You shall do according to the terms of the verdict which they 
declare to you from that place which the Lord chooses; and you shall be careful 
to observe according to all that they teach you. 11 According to the terms of the 
law which they teach you, and according to the verdict which they tell you, you 
shall do; you shall not turn aside from the word which they declare to you, to 
the right or the left.” (NASB95) 

An accusation should only be considered only if two or three witnesses swear to 
it. When such accusations are proven true, then Timothy was to rebuke the offenders 
publicly meaning before the entire congregation. This would constitute church 
discipline.  

The Lord Jesus Christ cited this Old Testament principle of two or more 
witnesses to establish a matter (Matthew 18:16; John 8:17) and the early first century 
apostolic church was governed by it (2 Corinthians 13:1).  

This law of multiple witnesses is alluded to in other passages in the New 
Testament (Matthew 18:19-20; 27:38; Mark 6:7; Luke 9:30, 32; 10:1; 24:13; John 
20:12; Acts 1:10; Hebrews 6:18; Revelation 11:3-4). 

In 1 Timothy 5:19, the present imperative form of the verb paradechomai and the 
negative particle me has the force of a general precept and makes no comment about 
whether the action is going on or not. Therefore, the present imperative form of the 
verb and the negative particle me indicate that as a general precept, the Ephesian 
Christian community must not receive an accusation against an elder except on the 
basis of two or three witnesses.  
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The fact that Paul addresses this issue of accusation against elders implies that 
there was a problem in the Christian community in Ephesus with regards to their 
attitudes towards pastor-teachers. Of course, there were Christians who adhered to 
this prohibition issued by Paul in 1 Timothy 5:19 and there must have been some 
that did not otherwise he would not address this issue in the first place.  

Thus, it is best to view this present imperative and the negative particle me as 
expressing a general precept. He is simply communicating a general precept of the 
Word of God and the Lord and the apostles’ teaching without reference to whether 
there was a violation of this prohibition or not.  

Paul’s statements in 1 Timothy 1:3 and 4:6 imply that Timothy was carrying out 
everything he wrote in this epistle including this prohibition in 1 Timothy 5:19. 
Furthermore, Paul would not have delegated Timothy such a difficult task as the one 
in Ephesus unless he felt confident that his young delegate could carry out everything 
he required of him. Therefore, this prohibition is simply a reminder to Timothy to 
continue doing what Paul told him to do before he left for Macedonia.  

The passive voice of the verb paradechomai means that the subject receives the 
action of the verb from either an expressed or unexpressed agency. Here the subject 
is Timothy and indirectly the Ephesian Christian community. The agency is 
expressed and is an accusation made by someone in the Christian community against 
a pastor. Therefore, as the subject, Timothy and the Ephesian Christian community 
were not to receive an accusation against an elder except on the basis of two or three 
witnesses.  
 The adjective presbuteros in 1 Timothy 5:19 is referring to those who held the 
office of overseer, which could only be held by those men with the spiritual gift of 
pastor-teacher that had met the qualifications listed by Paul in 1 Timothy 3:1-7. This 
is indicated by the fact Paul is discussing the treatment of elders in 1 Timothy 5:17-
25.  

In 1 Timothy 5:17, Paul teaches that the presbuteros were to receive double 
remuneration for working hard teaching the Word of God. So, their function is 
described by Paul in 1 Timothy 5:17 as teaching the Word of God. Presbuteros is 
used with reference to pastor-teachers in other places in the New Testament (Titus 
1:5; James 5:14; 1 Peter 5:1, 5; 2 John 1; 3 John 1). All this makes crystal clear that 
the presbuteros mentioned in 1 Timothy 5:17 and 19 is referring to pastor-teachers, 
who held the office of overseer and whose function according to 1 Timothy 3:2 was 
teaching the Word of God.  
 Presbuteros in 1 Timothy 5:17 and 19 does not refer to those men with the 
spiritual gift of leadership (cf. Romans 12:8), which is called “administrations” in 
1 Corinthians 12:28. Nor, does it refer to those who held the office of deacon. This 
is indicated by the fact that the adverb malista, “especially” in 1 Timothy 5:17 is 
singling out or defining a specific segment of elders who are to receive double honor, 
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namely those who teach, i.e., the pastor-teachers. Malista has an epexegetical 
function and should be rendered “specifically,” or “namely.” That malista has this 
function or sense is indicated by the fact that presbuteros is a synonymous term with 
episkopos, “overseer” which appears in 1 Timothy 3:1-7 and the function of the 
overseer was teaching the Word of God according to 1 Timothy 3:2.  

Thus, the fact that episkopos and presbuteros are synonymous terms speaking of 
the same group of individuals whose function in the body of Christ is the same 
indicates that malista in 1 Timothy 5:17 is singling out pastor-teachers or is defining 
that these elders are those who teach the Word of God. Consequently, he is not 
referring to those have the gift of leadership, i.e., administrations or those who hold 
the office of deacon since deacons do not teach and neither do those who have the 
gift of leadership. Also, this rules out presbuteros as referring to older men in the 
congregation, which it refers to in 1 Timothy 5:1. 

The fact that episkopos, “overseers” and presbuteros, “elders” are synonymous 
is attested to by the passage in Acts 20 where the apostle Paul calls for a meeting 
with the pastor-teachers in Ephesus. 

Acts 20:17 From Miletus he sent to Ephesus and called to him the elders 
(presbuteros) of the church. 18 And when they had come to him, he said to them, 
“You yourselves know, from the first day that I set foot in Asia, how I was with 
you the whole time, 19 serving the Lord with all humility and with tears and 
with trials which came upon me through the plots of the Jews; 20 how I did not 
shrink from declaring to you anything that was profitable, and teaching you 
publicly and from house to house, 21 solemnly testifying to both Jews and 
Greeks of repentance toward God and faith in our Lord Jesus Christ. 22 And 
now, behold, bound in spirit, I am on my way to Jerusalem, not knowing what 
will happen to me there, 23 except that the Holy Spirit solemnly testifies to me 
in every city, saying that bonds and afflictions await me. 24 But I do not 
consider my life of any account as dear to myself, so that I may finish my course 
and the ministry which I received from the Lord Jesus, to testify solemnly of 
the gospel of the grace of God. 25 And now, behold, I know that all of you, 
among whom I went about preaching the kingdom, will no longer see my face. 
26 Therefore, I testify to you this day that I am innocent of the blood of all men. 
27 For I did not shrink from declaring to you the whole purpose of God. 28 Be 
on guard for yourselves and for all the flock, among which the Holy Spirit has 
made you overseers (episkopos), to shepherd the church of God which He 
purchased with His own blood.” (NASU) 

Notice that Luke says that Paul called the presbuteros and then addressed these 
same individuals saying that the Lord made them episkopos. Therefore, in Acts 
20:18-28, both episkopos and presbuteros refer to the pastor-teacher who presides 
over a local assembly of believers. They are not two different offices in the Church 
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but one in the same. This is attested to by some of the greatest scholars that the 
church has ever produced, such men as Lightfoot, Thayer, and Jerome.  

Chrysostom, Theodoret, and Polycarp, all acknowledge that episkopoi and 
presbuteros are synonymous with each other, referring to the pastor-teacher who has 
authority over the local church. 

In 1 Timothy 5:19, the noun kategoria means “accusation” referring to a charge 
made against an elder by someone in the Christian community.  

In 1 Timothy 5:19, the genitive form of the adjective presbuteros is the object of 
the preposition kata, which functions as a marker of opposition, with the implication 
of antagonism and means, “against,” or “oppose.” This indicates that Paul is 
speaking of an accusation that is in “opposition to” or “against” an elder. We will 
translate the prepositional phrase κατὰ πρεσβυτέρου, “against an elder.” 

1 Timothy 5:19 Do not receive an accusation against an elder except on the 
basis of two or three witnesses. (NASB95) 
 “Except on the basis of two or three witnesses” is composed of the adverb 
hektos (ἕκτος), “except” and this is followed by the conditional particle ei (εἰ), “if” 
and this is followed by the negative particle me (μή), “not” and then we have the 
preposition epi (ἐπί), “on the basis of” and its object is the cardinal number duo 
(δύο), “two” and this is followed by the particle of separation e (ἡ), “or” and then 
we have the genitive masculine plural form of the adjective treis (τρεῖς), “three” and 
this is followed by the genitive masculine plural form of the noun martus (μάρτυς), 
“witnesses.” 
 The expression ἐκτὸς εἰ μὴ is pleonastic and marks an exception. By pleonastic I 
mean that these three words are more than sufficient to express an exception since 
hektos can do so by itself as well as εἰ μὴ together (See Romans 7:7; 13:1, 8; 14:14). 
The adverb hektos is a marker of a contrast involving an exception. The conditional 
particle ei and the negative particle me coalesce into one particle to express a 
contrast. They take the same verb in the preceding prohibition for Timothy to 
continue making it his habit of not receiving an accusation against an elder.  

Together, these three words present an exception to the preceding prohibition. 
They indicate that Timothy is to continue making it his habit of not receiving an 
accusation against an elder “except however” or “unless” there are two or more 
witnesses that can establish the accusation as fact.  
 In 1 Timothy 5:19, the noun martus is in the plural and means “witnesses” and 
refers to one who testifies. Here it is speaking of a Christian can “testify” or “verify” 
that an elder is committing particular sin. So, the word refers to someone bearing 
testimony of a pastor sinning. It is referring to someone who has observed a pastor 
committing a particular sin that would require the church to administer discipline to 
this pastor by removing him from the fellowship of the church until of course 
however, he repents of this sin. 
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The noun martus is modified by the expression δύο ἢ τριῶν and is composed of 
the number duo, the particle of separation e and the number treis. The number duo 
means “two” and the number treis means “three.” The particle of separation e joins 
these two words and means “or.”  

The noun martus is in the genitive form and is the object of the preposition epi, 
which functions as a marker of cause indicating the basis in which Timothy was to 
receive an accusation against an elder. He was only to receive an accusation against 
an elder “on the basis of” two or three witnesses. This interpretation of this 
preposition is substantiated by the fact that Paul is obviously referring to 
Deuteronomy 17:6 and 19:15. Thus, the word does not mean “in the presence of.” 
 1 Timothy 5:19 Continue making it your habit of not receiving an accusation 
against an elder except however on the basis of two or three witnesses. 
(Author’s translation) 

This prohibition forbids Timothy and anyone in the Christian community 
receiving or acknowledging as true an accusation that is made against an elder. This 
is important because those in positions of leadership are subject to scrutiny, criticism 
and rumors. Therefore, this prohibition would protect the elders from erroneous or 
unsubstantiated accusations. This prohibition sets the parameters of due process in 
the examination and if necessary, discipline of elders.  

So, Paul is teaching that one is innocent until proven guilty. The language that 
the apostle Paul is using here is legal indicating that a formal hearing would be in 
view when an accusation is made against a pastor-teacher, i.e., an elder. Paul gives 
this instruction to protect pastors from malicious and unsubstantiated accusations.  

Paul is taking from the Mosaic Law and specifically two texts in Deuteronomy 
which prohibited the establishment of guilt on the basis of a single witness, namely 
Deuteronomy 19:15 and 17:6. An accusation against a pastor should only be 
considered if two or three witnesses swear to it. When such accusations are proven 
true, then Timothy was to rebuke the offenders publicly meaning before the entire 
congregation. This would constitute church discipline.  

The Lord Jesus Christ cited this Old Testament principle of two or more 
witnesses to establish a matter (Matthew 18:16; John 8:17) and the early first century 
apostolic church was governed by it (2 Corinthians 13:1). This law of multiple 
witnesses is alluded to in other passages in the New Testament (Matthew 18:19-20; 
27:38; Mark 6:7; Luke 9:30, 32; 10:1; 24:13; John 20:12; Acts 1:10; Hebrews 6:18; 
Revelation 11:3-4). 

This prohibition is a general precept and makes no comment about whether the 
action is going on or not. It expresses the general precept that the Ephesian Christian 
community must not receive an accusation against an elder except on the basis of 
two or three witnesses.  
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The fact that Paul addresses this issue of accusation against elders implies that 
there was a problem in the Christian community in Ephesus with regards to their 
attitudes towards pastor-teachers. Of course, there were Christians who adhered to 
this prohibition issued by Paul in 1 Timothy 5:19 and there must have been some 
that did not otherwise he would not have addressed this issue in the first place. Thus, 
it is best to view Paul as communicating a general precept of the Word of God and 
the Lord and the apostles’ teaching without reference to whether there was a 
violation of this prohibition or not.  

Paul’s statements in 1 Timothy 1:3 and 4:6 imply that Timothy was carrying out 
everything he wrote in this epistle including this prohibition in 1 Timothy 5:19. 
Furthermore, Paul would not have delegated Timothy such a difficult task as the one 
in Ephesus unless he felt confident that his young delegate could carry out everything 
he required of him. Therefore, this prohibition is simply a reminder to Timothy to 
continue doing what Paul told him to do before he left for Macedonia.  
 The apostle Paul in 1 Timothy 5:20 continues his discussion of elders by teaching 
Timothy and the Ephesian Christian community that those elders who are not 
unrepentant of sinful behavior are to be rebuked publicly before the congregation. 
The purpose of such discipline is to deter the rest of the church from sinful behavior. 

1 Timothy 5:20 Those who continue in sin, rebuke in the presence of all, so 
that the rest also will be fearful of sinning. (NASB95) 

“Those who continue in sin, rebuke in the presence of all” is composed of the 
articular accusative masculine singular present active participle form of the verb 
hamartano (ἁμαρτάνω), “those who continue in sin” and this is followed by the 
preposition enopion (ἐνώπιον), “in the presence of” and then we have the genitive 
masculine plural form of the adjective pas (πᾶς), “all” and this is followed by the 
second person singular present active imperative form of the verb elencho (ἐλέγχω), 
“rebuke.” 

In 1 Timothy 5:20, Paul is once again employing the figure of “asyndeton,” which 
means that he is not using a connective word between the command in this verse and 
the prohibition in 1 Timothy 5:19. Paul uses this figure in order to emphasize the 
command here in 1 Timothy 5:20 in the sense that he wants Timothy and the 
Ephesian Christian community to dwell upon it and obey it. This figure emphasizes 
the importance of this command for the Christian community in Ephesus.  
 The verb hamartano means “to sin” and is used intransitively (without a direct 
object) and refers to any mental, verbal or overt act of sin that is contrary to the will 
and law of God. It describes sinning as missing mark, which is the absolute 
perfection of God’s character, which is His holiness.  
 Notice that Paul does not identify for the reader what particular or specific sin 
that these elders are committing on a habitual basis or possessing a lifestyle of 
committing a particular sin. This indicates that every mental, verbal or overt act of 
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sin does not measure up to God’s perfect holy standards. It means that God does not 
distinguish certain sins as more detestable than others. All sin is an abomination to 
God whether it is homosexuality, lying or gossip or failing to forgive your fellow 
Christian for committing a sin against you when he or she has asked for forgiveness! 

Here in 1 Timothy 5:20, the term is used of elders who are committing sin and 
are unrepentant about it. That the word is speaking of elders and not Christians in 
general as some argue is indicated clearly by the context. In 1 Timothy 5:17-25, Paul 
instructs Timothy as to the proper treatment of elders. Throughout verses 17-25 Paul 
is addressing the issue of elders, i.e., overseers who are pastors-teachers. This is 
indicated by the fact that in verses 17-18 he speaks with regards to their 
remuneration, which is based on the teaching of the Old Testament. Then, in verses 
19-21, he is addressing the topic of administering church discipline with sinning 
pastors who are unrepentant, which is to be impartial. Verse 22, Paul addresses the 
issue of ordaining pastors. In verses 24-25, the apostle gives the reason for his 
statements in verse 22 telling Timothy why he should not be hasty in ordaining men 
as overseers. Verse 23 is parenthetical addressing Timothy’s health, who is pastor, 
and is a digression based upon Paul’s statement at the end of verse 22 for Timothy 
to keep himself pure. Thus, his statements in verses 24 and 25 should be considered 
a part of the same discussion.  

Now, in 1 Timothy 5:19, the apostle Paul commands Timothy to continue making 
it his habit of not receiving an accusation against an elder except however, on the 
basis of two or three witnesses. Here in 1 Timothy 5:20, the apostle discusses what 
to do with those elders who have been found guilty of sin as supporting by the two 
or three witnesses. So, once a particular sinful action on the part of the elder has been 
substantiated by two or three witnesses, Paul now moves to the next, namely, how 
to deal with these elders. Therefore, Paul’s statements in verse 20 are still addressing 
the issue of elders and not the Christian community in general. 

That hamartano is speaking of elders who are unrepentant sinners is indicated by 
the present tense of the verb, which is a customary present that signals an action that 
regularly occurs. Here the customary present tense of the verb describes these elders 
has “regularly” or “habitually” committing sin. It emphasizes that these elders are 
committing a particular sin as a lifestyle or in other words, it is one that they 
habitually commit so as to hurt the testimony of the church and the spiritual growth 
of the pastor and as a result his congregation.  

The present tense indicates that this sin is not sporadic or occasional (which every 
Christian does) but a lifestyle and continues to be committed on a regular basis by 
the elder. Thus, they have not repented of this sin meaning they have not stopped 
committing this sin on a habitual basis. They would be repentant and consequently 
in fellowship with God if they had stopped committing this particular sin on a 
habitual basis.  
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That the present tense of hamartano is referring to a regularly occurring ongoing 
action and not emphasizing present guilt, as Mappes argues, is indicated by the fact 
in 1 Timothy 5:19, Paul speaks of the stage after a private rebuke where two or three 
witnesses are to substantiate guilt of an elder. This corresponds to the procedure 
stipulated by the Lord in Matthew 18:16. Then, in 1 Timothy 5:20, Paul speaks of 
rebuking this elder before the entire congregation, which corresponds to the 
procedure in Matthew 18:17. This implies that the elder has not admitted his guilt 
after two or three witnesses have testified to his guilt. This indicates that he is 
“continuing” to sin since he did not admit his guilt and stopped committing this sin 
after two or three witnesses have testified to his guilt. The fact that Paul instructs 
Timothy to rebuke this elder before the entire church after two or three witnesses 
have verified his guilt indicates quite clearly that the apostle is referring to a situation 
where the elder “continues” to commit a particular sin even after two or three 
witnesses have testified to his guilt.  

If Paul wanted to emphasize present guilt, then why not put the verb hamartano 
in the perfect tense? The perfect tense would be an intensive perfect, which 
emphasizes a present state that is the result of a past action. The past action would 
be the establishment of guilt by the two or three witnesses and the present state would 
be the present guilt of the elder. This is how Mappes is interpreting the present tense.  

However, Paul put hamartano in the present tense because he is emphasizing a 
durative or ongoing idea. If he wanted to emphasize a present state of guilt from a 
past action of two or three witnesses testifying to the elder’s guilt, he would have 
put the verb in the perfect tense. He didn’t put the word in the perfect tense because 
he wanted to emphasize a durative idea rather than a present state, which the 
intensive perfect would have expressed. 

Further indicating that the present tense of hamartano in 1 Timothy 5:20 has a 
durative and ongoing sense and is not emphasizing a present state is that 1 Timothy 
5:20 is a logical extension of 1 Timothy 5:19. The former speaks of a procedure that 
is to follow the procedure referred to by the latter. 1 Timothy 5:19 instructs Timothy 
to confront the guilty elder with two or three witnesses and then he is to be rebuked 
before the entire congregation according to 1 Timothy 5:20. This implies that the 
sinning elder has not repented after being confronted by two or three witnesses 
clearly indicating he is “continuing” to sin. This corresponds to the Lord’s teaching 
in Matthew 18:15-17 since the Lord teaches that if the guilty party does not repent 
after being confronted with two or three witnesses, that this should be followed by 
having the entire church confront him. Thus, the present tense of hamartano in 1 
Timothy 5:20 is speaking of a regularly occurring act of sin that is continuing even 
after the sinning elder has been confronted with two or three witnesses.  

Therefore, the fact that Paul is following the procedure stipulated by the Lord in 
Matthew 18:15-17 coupled with the present tense indicates quite clearly that he is 
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emphasizing that the elder has not admitted his guilt and repented but stubbornly 
refuses to do so and is thus continuing to commit a particular sin. Thus, to interpret 
the present tense of hamartano in 1 Timothy 5:20 as emphasizing a present state of 
guilt introduces a foreign idea into the text. It fails to take into consideration that if 
Paul wanted to emphasize a present state that is the result of two or three witnesses 
testifying to the elder’s guilt, he would have put the verb in the perfect tense. It fails 
to see that Paul is following the procedures for church discipline that are laid out in 
Matthew 18:15-17. 
 The customary present tense of hamartano also indicates and the purpose clause 
to follow also indicates that these elders have passed through the three of the four 
stages of church discipline as taught by the Lord in Matthew 18:15-17.  

The Lord teaches in this passage that church discipline begins with a private 
confrontation. The believer who is habitually sinning or possesses a sinful lifestyle 
must first be confronted privately as taught by the Lord in Matthew 18:15. Paul does 
not refer to this stage though it is implied from the context of the epistle that Timothy 
confronted apostate pastors. Also, these sinning elders have been confronted by two 
or three witnesses according to Timothy 5:19 which is taught by the Lord in Matthew 
18:16. The third stage of church discipline as taught by the Lord in Matthew 18:17 
would require that the entire church rebuke the sinning elder and the last stage would 
involve him being removed from the fellowship of the church by the entire church. 
The third stage is being referred to in 1 Timothy 5:20 since Paul does not speak of 
removing the individual from the fellowship of the church, which is the fourth stage 
of discipline according to Matthew 18:15-17. If the sinning elder does not repent 
from the rebuke of the entire church, then he is to be removed from the fellowship 
of the church as taught by the Lord in Matthew 18:17. 

The fear of being publicly rebuked for sinful lifestyle would deter the rest of the 
church from practicing a sinful lifestyle. It would teach the congregation the 
shamefulness and seriousness of sin and its consequences.  

Paul is following the Lord’s teaching in Matthew 18:15-17, which is indicated by 
the fact that in 1 Timothy 5:19 he mentions two or three witnesses being used to 
establish guilt, which corresponds to our Lord’s teaching in Matthew 18:16. Then in 
1 Timothy 5:20 he speaks of a public rebuke of the unrepentant elder, which 
corresponds with Matthew 18:17. This indicates that Paul is not instituting a special 
way of disciplining pastors, i.e., elders.  

If these elders repent, they should be allowed back in the fellowship of the church 
as taught by the Lord in Matthew 18:15-17. Therefore, there are not two sets of rules 
with regards to church discipline meaning that the same rules that are used to deal 
with sinful behavior among individual Christians are to be used with respect to 
elders. The same grace that is to be demonstrated to repentant Christians after they 
have been confronted with regards to their sin is to be exercised towards repentant 
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pastors. If the church does not forgive and show grace to repentant pastors, is this 
not hypocrisy and sin itself? 

Nowhere in Scripture does it teach that a certain sin could cause a leader to be 
disqualified from functioning as an elder. The Scripture teaches if a Christian 
whether a pastor or layperson, it makes no distinction, confesses his sin and repents 
of it meaning he stops committing the sin, he is to be restored just like a layperson 
(Matthew 18:15-17; 1 Corinthians 5; cf. 2 Corinthians 2).  

The congregation is “obligated” to forgive the elder. There is no option. (Read 
Matthew 6:14-15; Ephesians 4:32; Colossians 3:13). If the congregation has been 
forgiven their sins by God through Christ, they are obligated to forgive the sins of 
other Christians and non-Christians, and this includes repentant elders. If God has 
forgiven the congregation of their sins and restored them to fellowship with Himself 
when they repent by confessing their sins to Him and obeying Him, then they are 
obligated to restore to their fellowship the pastor who’s repented and confessed his 
sins to the Father and is obeying the Lord.  

If the elder has not repented, then he should not be allowed to continue to lead 
the congregation since Matthew 18:15-17 and 1 Corinthians 5 teach that an 
unrepentant believer is to be removed from the fellowship of the church after being 
confronted by the entire church with his or her sin. However, if he has repented, he 
must be allowed to continue as elder of the church. If the church does not treat its 
leaders in grace when they sin and repent of the sin, then the church is not operating 
in grace but is involved in hypocrisy and self-righteousness.  

The purpose of church discipline is restoration. If the church does not allow a 
pastor to continue in his role in the church when he has repented after being 
confronted with his sin by the church, then the church does not understand the 
purpose of church discipline. 

In 1 Timothy 5:20, the active voice of the verb hamartano is a stative active 
meaning that the subject exists in the state indicated by the verb, which means that 
the elder “exists in the state of” possessing a sinful lifestyle or habitually committing 
a particular act of sin.  
 The verb is in the participle form and is a substantive participle as indicated by 
the definite article preceding it, which functions as a substantiver meaning that it 
converts the participle into a substantive. The article should be rendered with the 
relative pronoun phrase “those who” since it is referring to those elders who are 
unrepentant sinners.  

In 1 Timothy 5:20, the verb elencho means “to rebuke,” which is indicated by the 
following hina purpose clause that implies severity and teaches that the action of this 
verb results in the congregation fearing church discipline or being publicly rebuked 
by the entire church. This purpose clause indicates that this rebuke is public and is 
speaking of the third stage of administering church discipline which is taught by the 
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Lord in Matthew 18:15-17. Again, the purpose of the rebuke is to get the sinning 
elder to admit his guilt and repent of the sin or abandon his sinful lifestyle whatever 
it may be.  

The present imperative form of the verb is a “customary present imperative,” 
which is a command used of a general precept that teaches that Timothy and the 
Ephesian Christian community must rebuke elders who continue, as a lifestyle to 
commit a particular sin whatever it may be.  

The fact that Paul addresses this issue of disciplining unrepentant sinning elders 
implies that there was a problem in the Christian community in Ephesus with elders. 
Undoubtedly, this was the direct result of the apostasy of many pastors in Ephesus, 
whom Paul discusses in 1 Timothy chapter one. Of course, there were elders who 
were not in apostasy but there were some that were otherwise Paul would not have 
addressed this issue in the first place. Thus, it is best to view this present imperative 
as Paul, simply communicating a general precept of the Word of God and the Lord 
and the apostles’ teaching without reference to whether there was a violation of this 
command or not.  

Paul’s statements in 1 Timothy 1:3 and 4:6 imply that Timothy was carrying out 
everything he wrote in this epistle including this command in 1 Timothy 5:20, which 
is addressed to Timothy as indicated by the second person singular form of the verb 
elencho. Furthermore, Paul would not have delegated Timothy such a difficult task 
as the one in Ephesus unless he felt confident that his young delegate could carry 
out everything he required of him. Therefore, this command is simply a reminder to 
Timothy to continue doing what Paul told him to do before he left for Macedonia.  

The improper preposition enopion, which is composed of the preposition en and 
opion generally means, “before, in the sight or presence” either in terms of space, 
sight, relationships, time or rank. It can also pertain to value judgment meaning “in 
the opinion” or “in the judgment of.”  

Here in 1 Timothy 5:20, enopion means “in the presence of” and is used with 
reference to entire Christian community in Ephesus. It indicates that Paul is referring 
to the third stage of administering church discipline as taught by the Lord Jesus 
Christ in Matthew 18:17.  

This stage involves confronting the unrepentant Christian before the entire 
church. The fourth stage would involve removing this Christian from the fellowship 
of the church if they refuse to admit their guilt and repent.  
 The adjective pas functions as a substantive and pertains to the totality of the 
Ephesian Christian community. Therefore, Paul is telling Timothy that he must 
continue to rebuke in the presence of “everyone,” i.e., the entire Christian 
community unrepentant elders. It does not refer to the elders in the Christian 
community in Ephesus but the entire church since Paul is following the Lord Jesus 
Christ’s teaching in Matthew 18:15-17, which addresses the subject of church 
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discipline. Specifically, Paul is speaking of administering the third stage of church 
discipline as taught by the Lord in Matthew 18:17. This involves confronting and 
rebuking the unrepentant sinner in the presence of the entire church. The fourth 
stage, which Paul does not mention, would involve removing the unrepentant elder 
from the fellowship of the church if he fails to admit his guilt. This guilt is to be 
established by two or three witnesses as prescribed in Matthew 18:16. We will 
translate the word “everyone.”  
 “So that the rest also will be fearful of sinning” is composed of the conjunction 
hina (ἵνα), “so that” and the conjunction kai (καί), “also” and then we have the 
articular nominative masculine plural form of the adjective loipos (λοιπός), “the 
rest” and this is followed by the accusative masculine singular form of the noun 
phobos (φόβος), “fearful” and then we have the third person plural present active 
subjunctive form of the verb echo (ἒχω), “will be.” 

The conjunction hina is employed with the subjunctive mood of the verb echo, 
“will be” in order to form a purpose clause that emphasizes the “intention” of the 
preceding command. This indicates that hina is introducing a clause that presents 
Paul’s purpose for Timothy obeying his previous command. We will translate the 
conjunction “in order that.” 
 The conjunction kai is used here in an adjunctive sense meaning that the public 
rebuke of the unrepentant elder is not only for the guilty party but “also” for the 
entire Christian community.  

The adjective loipos is articular and plural in number and is functioning as a 
substantive referring to the Ephesian Christian community as a corporate but in 
contrast to the unrepentant elder who is being disciplined by the church for a sinful 
lifestyle. Loipos functions as a nominative subject meaning that it is performing the 
action of the verb echo, ‘will be.”  

The verb echo means “to possess a particular emotion or characteristic,” which 
is identified by the noun phobos, “fearful.” This indicates that the purpose of church 
discipline in relation to the unrepentant elder is not only to bring him to admit his 
guilt and repent of his sinful behavior but also to cause the rest of the Ephesian 
Christian community to “possess” fear. This would involve a fear of being 
disciplined public by the church for a sinful lifestyle and being removed from the 
fellowship of the church for such behavior. 

The present tense of the verb echo is a customary present signaling an ongoing 
state or stative indicating the entire Christian community “existing in the state of 
being” fearful of being disciplined for a sinful lifestyle. The active voice is stative 
indicating the same thing. The subjunctive mood of the verb is employed with the 
conjunction hina in order to form a purpose clause that expresses an additional 
purpose of administering church discipline to an unrepentant elder.  



2025 William E. Wenstrom, Jr. Bible Ministries 
 

93 

In 1 Timothy 5:20, the noun phobos is used in an active sense meaning “that 
which causes fear” and is used here of the individual members of the Christian 
community in Ephesus. It speaks of fear of being discipline publicly by the entire 
church for a sinful lifestyle.  

Paul is teaching that administering church discipline with regards to an elder who 
refuses to admit his guilt and repent of his sinful lifestyle by rebuking him publicly 
before the entire church will serve as a deterrent to sinful behavior and lifestyles 
among the individual members of the Christian community.  

Paul’s teaching is not only within the framework of our Lord’s teaching in 
Matthew 18:15-17 but also within the framework of Deuteronomy 19:15-21. This 
passage teaches that the punishment inflicted upon the guilty party is to cause the 
rest of the Israelite congregation to fear of receiving the same kind of punishment if 
they become involved in sin. 
 1 Timothy 5:20 You must continue to rebuke in the presence of everyone 
those who continue, as a lifestyle, sinning in order that the rest also will be in a 
state of fear. (Author’s translation) 

In this verse, Paul is once again employing the figure of “asyndeton,” which 
emphasizes the importance of this command for the Christian community in 
Ephesus.  

“Those who continue, as a lifestyle, sinning” is the participle form of the verb 
hamartano, which refers to elders who are committing sin and are unrepentant about 
it. That the word is speaking of elders and not Christians in general as some argue is 
indicated clearly by the context. In 1 Timothy 5:17-25, Paul instructs Timothy as to 
the proper treatment of elders. Throughout verses 17-25 Paul is addressing the issue 
of elders, i.e., overseers who are pastors-teachers. This is indicated by the fact that 
in verses 17-18 he speaks with regards to their remuneration, which is based on the 
teaching of the Old Testament. Then, in verses 19-21, he is addressing the topic of 
administering church discipline with sinning pastors who are unrepentant, which is 
to be impartial. Verse 22, Paul addresses the issue of ordaining pastors. In verses 24-
25, the apostle gives the reason for his statements in verse 22 telling Timothy why 
he should not be hasty in ordaining men as overseers. Verse 23 is parenthetical 
addressing Timothy’s health, who is pastor, and is a digression based upon Paul’s 
statement at the end of verse 22 for Timothy to keep himself pure. Thus, his 
statements in verses 24 and 25 should be considered a part of the same discussion.  

Now, in 1 Timothy 5:19, the apostle Paul commands Timothy to continue making 
it his habit of not receiving an accusation against an elder except however, on the 
basis of two or three witnesses. Here in 1 Timothy 5:20, the apostle discusses what 
to do with those elders who have been found guilty of sin as supporting by the two 
or three witnesses. So, once a particular sinful action on the part of the elder has been 
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substantiated by two or three witnesses, Paul now moves to the next, namely, how 
to deal with these elders.  

That hamartano is speaking of elders who are unrepentant sinners is indicated by 
the present tense of the verb, which is a customary present that signals an action that 
regularly occurs. Here the customary present tense of the verb describes these elders 
has “regularly” or “habitually” committing sin. It emphasizes that these elders are 
committing a particular sin as a lifestyle or in other words, it is one that they 
habitually commit so as to hurt the testimony of the church and the spiritual growth 
of the pastor and as a result his congregation. It indicates that this sin is not sporadic 
or occasional (which every Christian does) but a lifestyle and continues to be 
committed on a regular basis by the elder. Thus, they have not repented of this sin 
meaning they have not stopped committing this sin on a habitual basis. They would 
be repentant and consequently in fellowship with God if they had stopped 
committing this particular sin on a habitual basis.  

“You must continue to rebuke in the presence of everyone” teaches that 
unrepentant elders must be publicly rebuked before the entire Christian community 
in Ephesus. This is indicated by the following hina purpose clause “in order that 
the rest also will be in a state of fear” that implies severity and teaches that the 
action of this verb results in the congregation fearing church discipline or being 
publicly rebuked by the entire church. This purpose clause indicates that this rebuke 
is public and is speaking of the third stage of administering church discipline which 
is taught by the Lord in Matthew 18:15-17. Again, the purpose of the rebuke is to 
get the sinning elder to admit his guilt and repent of the sin or abandon his sinful 
lifestyle whatever it may be.  

“You must continue to rebuke in the presence of everyone” also teaches a 
general precept of administering church discipline with respect to unrepentant 
elders. The fact that Paul addresses this issue of disciplining unrepentant sinning 
elders implies that there was a problem in the Christian community in Ephesus with 
elders. Undoubtedly, this was the direct result of the apostasy of many pastors in 
Ephesus, whom Paul discusses in 1 Timothy chapter one. Of course, there were 
elders who were not in apostasy but there were some that were otherwise Paul would 
not have addressed this issue in the first place. Paul is simply communicating a 
general precept of the Word of God and the Lord and the apostles’ teaching without 
reference to whether there was a violation of this command or not. Paul’s statements 
in 1 Timothy 1:3 and 4:6 imply that Timothy was carrying out everything he wrote 
in this epistle including this command in 1 Timothy 5:20, which is addressed to 
Timothy as indicated by the second person singular form of the verb elencho. 
Furthermore, Paul would not have delegated Timothy such a difficult task as the one 
in Ephesus unless he felt confident that his young delegate could carry out everything 
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he required of him. Therefore, this command is simply a reminder to Timothy to 
continue doing what Paul told him to do before he left for Macedonia. 

“In order that the rest also will be in a state of fear” is a purpose clause that 
emphasizes that presents Paul’s purpose for Timothy obeying his previous command 
to continue rebuking those elders, who continue as a lifestyle sinning. It also teaches 
that the public rebuke of the unrepentant elder is not only for the guilty party but 
also for the entire Christian community.  

“The rest” is the adjective loipos which is referring to the Ephesian Christian 
community as a corporate but in contrast to the unrepentant elder who is being 
disciplined by the church for a sinful lifestyle.  

“Fear” is the noun phobos, which speaks of fear of being discipline publicly by 
the entire church for a sinful lifestyle. Paul is teaching that the administration of 
church discipline with regards to an elder who refuses to admit his guilt and repent 
of his sinful lifestyle by rebuking him publicly before the entire church will serve as 
a deterrent to sinful behavior and lifestyles among the individual members of the 
Christian community.  

Paul’s teaching in 1 Timothy 5:19-20 indicates that he is following the procedure 
to administer church discipline as taught by the Lord in Matthew 18:15-17. The Lord 
teaches in this passage that church discipline begins with a private confrontation. 
The believer who is habitually sinning or possesses a sinful lifestyle must first be 
confronted privately as taught by the Lord in Matthew 18:15. Also, these sinning 
elders have been confronted by two or three witnesses as also taught by the Lord in 
Matthew 18:16. The third stage of church discipline as taught by the Lord in 
Matthew 18:17 would require that the entire church rebuke the sinning elder and the 
last stage would involve him being removed from the fellowship of the church by 
the entire church. The third stage is being referred to here in 1 Timothy 5:20. The 
fourth stage is not mentioned by Paul since he just says to publicly rebuke the 
unrepentant elder and does not say to remove them. Thus, he is leaving room open 
for repentance for some of the apostate elders in Ephesus. If the sinning elder does 
not repent from the rebuke of the entire church, then he is to be removed from the 
fellowship of the church as taught by the Lord in Matthew 18:17.  

That Paul is following the Lord’s teaching in Matthew 18:15-17, is indicated by 
the fact that in 1 Timothy 5:19 he mentions two or three witnesses being used to 
establish guilt, which corresponds to Matthew 18:16. Then, in 1 Timothy 5:20, he 
speaks of publicly rebuking the guilty party, which corresponds to Matthew 18:17. 
This indicates that Paul is not instituting a special way of disciplining pastors, i.e., 
elders. If these elders repent, they should be allowed back in the fellowship of the 
church as taught by the Lord in Matthew 18:15-17. Therefore, there are not two sets 
of rules with regards to church discipline meaning that the same rules that are used 
to deal with sinful behavior among individual Christians are to be used with respect 
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to elders. The same discipline of removing an unrepentant sinner from the 
congregation should be applied to unrepentant pastors. The same grace that is to be 
demonstrated to repentant Christians after they have been confronted with regards 
to their sin is to be exercised towards repentant pastors. If the church does not forgive 
and show grace to repentant pastors, is this not hypocrisy and sin itself and a poor 
testimony before the unsaved as well as a failure to exercise God’s love?  

Paul’s teaching is not only within the framework of our Lord’s teaching in 
Matthew 18:15-17 but also within the framework of Deuteronomy 19:15-21. This 
passage teaches that the punishment inflicted upon the guilty party is to cause the 
rest of the Israelite congregation to fear of receiving the same kind of punishment if 
they become involved in sin. 
 The apostle Paul in verse 21 solemnly charges Timothy in the presence of the 
Father and Christ Jesus and His elect angels to carry out the commands in 1 Timothy 
5:19-20 without prejudging and to do absolutely nothing on the basis of partiality. 

1 Timothy 5:21 I solemnly charge you in the presence of God and of Christ 
Jesus and of His chosen angels, to maintain these principles without bias, doing 
nothing in a spirit of partiality. (NASB95) 

“I solemnly charge you in the presence of God and of Christ Jesus and of His 
chosen angels” is composed of the first person singular present middle indicative 
form of the verb diamarturomai (διαμαρτύρομαι), “I solemnly charge” and this is 
followed by the preposition enopion (ἐνώπιον), “in the presence of” and then we 
have the articular genitive masculine singular form of the noun theos (θεός), “of 
God” and this is followed by the conjunction kai (καί), “and” and then we have the 
genitive masculine singular form of the proper name Christos (Χριστός), “Christ” 
and the genitive masculine singular form of the proper noun Iesous (Ἰησοῦς), 
“Jesus” and this is followed by the conjunction kai (καί), “and” and then we have 
articular genitive masculine plural form of the noun angelos (ἄγγελος), “angels” 
which is modified by the genitive masculine plural form of the adjective eklektos 
(ἐκλεκτός), “chosen.” 

In 1 Timothy 5:21, Paul is once again employing the figure of “asyndeton,” which 
means that he is not using a connective word between his solemn warning in verse 
21 and his command in verse 20. Paul uses this figure in order to emphasize the 
solemn warning in verse 21 in the sense that he wants Timothy to dwell upon it and 
obey it. This figure emphasizes the importance of this warning for the Christian 
community in Ephesus and for Timothy to administrate the household of God in 
Ephesus.  

The verb diamarturomai means “to solemnly charge” with the implication of 
imposing on someone a duty or responsibility. Here it is used with Paul as its subject 
and the commands that appear in 1 Timothy 5:19-20 as its object. It denotes that 
Paul is “solemnly charging” Timothy to put into practice these commands with the 
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implication that the apostle is imposing this upon Timothy as his duty and 
responsibility as Paul’s delegate to the Ephesian Christian community.  

The term expresses Paul’s apostolic authority and a degree of formality because 
he mentions the Father, Son and the elect angels as his witnesses emphasizing with 
Timothy that it is imperative that he is faithful in putting into practice these 
commands in 1 Timothy 5:19-20. It emphasizes with Timothy that he will be held 
accountable in the matter. It indicates that Timothy will have to give an account of 
his service in Ephesus and in particular with regards to these two commands in 
verses 19-20. It also emphasizes that these commands come ultimately from the 
Father and the Son and that the elect angels are observing his actions to testify to his 
faithfulness or unfaithfulness, which will be determined by his observance of these 
commands or failure to do so. The verb emphasizes the gravity of the situation.  

The word also emphasizes how important that Timothy carry out these 
commands with impartiality in that the testimony of the church before the unsaved 
is at stake and thus the cause of Christ. Also, the spiritual growth of the church is at 
stake because the pastor-teachers, i.e., elders or overseers are those who 
communicate doctrine to the church and if these men are not functioning in their 
spiritual gift due to an unrepentant lifestyle of sin, then the church’s growth will 
suffer. The verb diamarturomai also implies that Timothy represents the Father and 
the Lord Jesus Christ. 

The present tense is an instantaneous present or aoristic or punctiliar present used 
to indicate that an action is completed at the moment of speaking. It is used normally 
with the verb of speaking or saying and denotes that the act itself is completed at the 
moment of speaking. Thus, the present tense of diamarturomai denotes that Paul’s 
solemn charge to Timothy to observe impartially the commands found in 1 Timothy 
5:19-20 is completed at the moment he wrote it. The middle voice of the verb is an 
intensive middle focusing attention on Paul’s as the subject and is emphasizing 
Paul’s apostolic authority with Timothy. The indicative mood is “declarative” 
presenting this assertion as a non-contingent or unqualified statement of fact.  

The improper preposition enopion, which is composed of the preposition en and 
opion generally means, “before, in the sight or presence” either in terms of space, 
sight, relationships, time or rank. It can also pertain to value judgment meaning “in 
the opinion” or “in the judgment of.”  

Here in 1 Timothy 5:21, enopion means “in the presence of” and is used with 
reference to God the Father, the Lord Jesus Christ and the elect angels. It emphasizes 
with Timothy that he is living and acting in the presence of these three. It emphasizes 
with Timothy that he will be held accountable in the matter. It also emphasizes that 
these commands come ultimately from the Father and the Son and that the elect 
angels are observing his actions to testify to his faithfulness or unfaithfulness, which 
will be determined by his observance of these commands or failure to do so.  
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The noun theos means “God” and refers to the Father. This is indicated by the 
fact that the articular construction of this noun in the New Testament commonly 
signifies the first member of the Trinity. Also, it is not the Spirit because He is the 
one who is giving this charge to Timothy through Paul. It of course cannot refer to 
the Son since He is mentioned as well in this prepositional phrase.  
 The conjunction kai is used here in an adjunctive sense meaning that Paul is 
solemnly charging Timothy to observe impartially his commands in verses 19-20 in 
the presence of not only the Father but “also” the Lord Jesus Christ. Therefore, we 
will translate this word “as well as.” 

Christos signifies that Jesus of Nazareth served God the Father exclusively and 
this was manifested by His execution of the Father’s salvation plan which was 
accomplished by His voluntary substitutionary death on the Cross. The word 
signifies that Jesus of Nazareth has been given authority by God the Father to forgive 
sins, give eternal life, and authority over all creation and every creature as a result 
of His execution of the Father’s salvation plan. It denotes that Jesus of Nazareth was 
perpetually guided and empowered by God the Holy Spirit during His First Advent. 
Lastly, Christos signifies that Jesus of Nazareth is the promised deliverer of the 
human race from the bondage of Satan, his cosmic system and the old Adamic sin 
nature.  

The proper name Iesous refers to the human nature of the incarnate Son of God, 
Jesus of Nazareth. It functions as a “genitive of simple apposition” meaning that it 
stands in apposition to the genitive form of the noun Christos, “Christ.” It simply 
clarifies who is Christ here, namely Jesus of Nazareth since there were many in the 
first century who made the claim.  
 The conjunction kai is used here again in an adjunctive sense meaning that “in 
addition to” the Father and the Son, Paul is issuing this solemn charge in the presence 
of the elect angels. Therefore, we will translate this word “and in addition.” 
 The noun angelos refers to the elect angels and not the non-elect angels, which is 
indicated by the fact that the word is modified by the adjective eklektos, “elect,” 
which signifies that these angels are members of the kingdom of God in contrast to 
Satan’s angels, which are non-elect.  

The adjective eklektos means “elect” and is modifying the noun angelos, 
“angels” and signifies a particular group of angels who are members of the kingdom 
of God in contrast to those angels who are members of Satan’s kingdom. These elect 
angels will testify to Timothy’s faithfulness or unfaithfulness in carrying out Paul’s 
commands in 1 Timothy 5:19-20. 

This adjective functions as a “genitive of simple apposition” meaning that it 
stands in apposition to the genitive form of the noun angelos, “angels.” It simply 
clarifies which angels of God will testify to Timothy’s faithfulness or unfaithfulness 
in carrying out the commands in verses 19-20. 
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The definite article preceding it denotes adjectival position in that it signifies an 
attributive position, which gives the adjective greater emphasis than the noun it 
modifies.  
 “To maintain these principles without bias, doing nothing in a spirit of 
partiality” is composed of the conjunction hina (ἵνα), “to” and then we have the 
accusative neuter plural form of the immediate demonstrative pronoun houtos 
(οὗτος), “these things” and this is followed by the second person singular aorist 
active subjunctive form of the verb phulasso (φυλάσσω), “maintain” and then we 
have the improper preposition choris (χωρίς), “without” and its object is the genitive 
neuter singular form of the noun prokrima (πρόκριμα), “bias” and then we have the 
accusative neuter singular form of the adjective medeis (μηδείς), “nothing” which 
is followed by the nominative masculine singular present active participle form of 
the verb poieo (ποιέω), “doing” and then we have the preposition kata (κατά), “in” 
and its object is the accusative feminine singular form of the noun prosklisis 
(πρόσκλισις), “partiality.” 

The conjunction hina is employed with the subjunctive mood of the verb 
phulasso, “maintain” in order to form a direct object clause that presents the content 
of the verb diamarturomai, “I myself solemnly charge.” This indicates that hina is 
introducing a clause that presents the content of the preceding solemn charge and 
answers the question as “what?” the preceding solemn charge is with reference to.  

The verb phulasso is used in active sense meaning “to carry out, to execute” 
Paul’s commands in 1 Timothy 5:19-20. In verse 19, Paul commanded Timothy to 
continue making it his habit of not receiving an accusation against an elder except 
however on the basis of two or three witnesses. Then, in verse 20, he commanded 
his young delegate to continue to rebuke in the presence of everyone those who 
continue, as a lifestyle, sinning in order that the rest of the Christian community in 
Ephesus also will be in a state of fear. Therefore, in verse 21, the verb phulasso 
indicates that Paul is solemnly charging Timothy to carry out these commands or 
execute them or put them into effect.  

The second person singular form of the verb is of course referring to Timothy. 
The subjunctive mood of the verb is employed with the conjunction hina in order to 
form a direct object clause that presents the content of the verb diamarturomai, “I 
myself solemnly charge.” The active voice means that Timothy, as the subject, is 
to obey this solemn charge to obey the commands in 1 Timothy 5:19-20. The aorist 
tense is a constative aorist describing in summary fashion the action of Timothy 
obeying Paul’s commands in these verses.  

The immediate demonstrative pronoun houtos refers to Paul’s commands in 1 
Timothy 5:19-20. This is indicated by the fact that each time Paul uses this word in 
the accusative plural form in 1 Timothy (1:18; 3:14; 4:6, 11, 15; 5:7), it sums up the 
immediate preceding paragraph. This is also indicated by the manner in which 
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Timothy is to carry out these commands, which is to be with impartiality. Therefore, 
because these commands deal with accusations against elders and administering 
church discipline to those who are unrepentant apostates and that Timothy is to carry 
out these commands with impartiality indicates that houtos is referring to these 
commands in verses 19-20.  

Houtos functions as an accusative direct object meaning that it is receiving the 
action of the verb phulasso, “carry out” indicating that Timothy as the subject is to 
perform the action of carrying out or putting into practice the commands that appear 
in 1 Timothy 5:19-20. We will translate houtos, “these things.” 
 The noun prokrima means “prejudgment, prejudice” and is directly related to the 
commands in 1 Timothy 5:19-20. 
 The noun prokrima is the object of the improper preposition choris, which means 
“without” indicating that Timothy was to carry out Paul’s commands in verses 19-
20 “apart from” or “independently of” or “without” prejudging or prejudice. 

The verb poieo means “to do” in the sense of carrying out Paul’s commands in 
verses 19-20. The word functions as a substantive participle speaking of Timothy 
who is to do nothing according to partiality. The verb is also a nominative subject. 
The present tense of the verb poieo is a customary present used to signal an action 
that regularly occurs and specifically the continuation of a regularly occurring 
action. This indicates that Timothy was to “continue to make it his habit of” doing 
absolutely nothing on the basis of partiality.  

Paul’s statements in 1 Timothy 1:3 and 4:6 imply that Timothy was carrying out 
everything he wrote in this epistle including this solemn charge in 1 Timothy 5:21. 
Furthermore, Paul would not have delegated Timothy such a difficult task as the one 
in Ephesus unless he felt confident that his young delegate could carry out everything 
he required of him. Therefore, this solemn charge is simply a reminder to Timothy 
to continue doing what Paul told him to do before he left for Macedonia. The active 
voice of poieo is a simple active indicating that Timothy as the subject performs the 
action of the verb.  

In 1 Timothy 5:21, the emphatic negative adjective medeis functions as a 
substantive and means “absolutely nothing” and refers to any action in relation to 
the commands in 1 Timothy 5:19-20 that would be the result of partiality. The word 
functions as an accusative direct object meaning that it is receiving the action of the 
verb poieo.  
 The noun prosklisis indicates an inclination toward something and thus means 
“partiality,” normally in a negative sense. It speaks of an unjustified preference for 
something. It refers to a “relatively strong preference for something. The term 
denotes giving preferential treatment to a person or persons. Thus, Paul is telling 
Timothy that he is to do nothing that is according to partiality. This word is used in 
relation to the commands in 1 Timothy 5:20-21.  
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In 1 Timothy 5:21, the accusative form of the noun prosklisis is the object of the 
preposition kata, which functions as a marker of a norm of similarity introducing the 
basis for Timothy’s actions in relation to the execution of the commands in verses 
19-20. This indicates that Timothy was to do absolutely nothing “based upon” or 
“because of” partiality.  

1 Timothy 5:21 I myself solemnly charge in the presence of God the Father 
as well as Christ, who is Jesus and in addition the elect angels that you carry 
out these things without prejudging. Continue making it your habit of doing 
absolutely nothing on the basis of partiality. (Author’s translation) 

In this verse, Paul is once again employing the figure of “asyndeton,” which 
emphasizes the importance of this warning for the Christian community in Ephesus 
and for Timothy to administrate the household of God in Ephesus.  

“I solemnly charge in the presence of God the Father as well as Christ, who 
is Jesus and in addition the elect angels” denotes that Paul is solemnly charging 
Timothy to put into practice these commands with the implication that the apostle is 
imposing this upon Timothy as his duty and responsibility as Paul’s delegate to the 
Ephesian Christian community. It expresses Paul’s apostolic authority and a degree 
of formality because he mentions the Father, Son and the elect angels as his 
witnesses emphasizing with Timothy that it is imperative that he is faithful in putting 
into practice these commands in 1 Timothy 5:19-20. It emphasizes with Timothy 
that he will be held accountable in the matter. It indicates that Timothy will have to 
give an account of his service in Ephesus and in particular with regards to these two 
commands in verses 19-20. It also emphasizes that these commands come ultimately 
from the Father and the Son and that the elect angels are observing his actions to 
testify to his faithfulness or unfaithfulness, which will be determined by his 
observance of these commands or failure to do so. This statement emphasizes the 
gravity of the situation.  

It also emphasizes how important that Timothy carry out these commands with 
impartiality in that the testimony of the church before the unsaved is at stake and 
thus the cause of Christ. Also, the spiritual growth of the church is at stake because 
the pastor-teachers, i.e., elders or overseers are those who communicate doctrine to 
the church and if these men are not functioning in their spiritual gift due to an 
unrepentant lifestyle of sin, then the church’s growth will suffer. This statement 
implies that Timothy represents the Father and the Lord Jesus Christ. 

“That you carry out these things” is referring to Paul’s commands in verses 19-
20. This is indicated by the fact that each time Paul uses this word in the accusative 
plural form in 1 Timothy (1:18; 3:14; 4:6, 11, 15; 5:7), it sums up the immediate 
preceding paragraph. This is also indicated by the manner in which Timothy is to 
carry out these commands, which is to be without prejudging or partiality. Therefore, 
because these commands deal with accusations against elders and administering 
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church discipline to those who are unrepentant apostates and that Timothy is to carry 
out these commands without prejudging and impartiality indicates that houtos is 
referring to these commands in verses 19-20.  

“Without prejudging” speaks of Timothy prejudging innocence or guilt of an 
elder before considering the evidence. It indicates that Timothy must listen 
objectively to witnesses to determine whether or not the accusations against an elder 
are true or not.  

“Continue making it your habit of doing absolutely nothing on the basis of 
partiality” refers to any action in relation to the commands in 1 Timothy 5:19-20 
that would be the result of partiality. It denotes giving preferential treatment to a 
person or persons. 
 
Titus 3:10 
 
 In Titus 3:10, the apostle Paul alludes to the subject of church discipline in 
relation to members of the Christian community who were divisive.  
 Titus 3:10 For your own benefit, continue making it your habit of rejecting 
a divisive person after a first and second warning. (Author’s translation) 
 The apostle Paul issues Titus a command to continue making it his habit of 
rejecting a divisive person after a first and second warning. The divisive person is a 
Christian who is rejecting the apostolic teaching because of adhering to heretical 
teaching. This is indicated by the fact that Paul is writing in the context of church 
discipline. He would not tell Titus to do this with regards to an unbeliever since an 
unbeliever does not cause divisions in the Christian church by opposing the apostolic 
teaching because they are not fellowshipping among Christians or worshipping the 
Lord together with other Christians as a corporate unit.  
 “Divisive” is the adjective hairetikos which describes a Christian who is an 
adherent of heretical teaching and is thus opposed to the apostolic teaching. As a 
result of being an adherent to heretical teaching, these individuals cause divisions in 
the Christian community.  
 These divisive Christians is a reference to the apostate pastor-teachers on the 
island of Crete and those who adhered to their false doctrine which they learned from 
adhering to the legalistic teaching of the Judaizers. This is indicated by the context 
and specifically Titus 3:9.  
 Titus 3:9 However, for your own benefit continue to make it your habit of 
avoiding foolish pointless debates, genealogies, dissensions as well as quarrels 
about the Law because they are, as an eternal spiritual truth characterized as 
being unprofitable, yes, useless. (Author’s translation) 
 This prohibition in Titus 3:9 reveals the Jewish nature of the heresy on the island 
of Crete. The apostle’s statements in Titus 1:10 also indicate this as well. The 
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apostate pastor-teachers on the island of Crete who adhered to the legalistic teaching 
of the Judaizers were guilty of becoming involved in foolish pointless arguments, 
genealogies, dissensions as well as quarrels regarding the Mosaic Law.  
 One of the characteristics of the apostate teachers and Judaizers was that they 
fought over Mosaic Law and specifically what commands and prohibitions should 
be obeyed by the Christian and which should not. Their contentious behavior is 
mentioned by Paul with Timothy in 1 Timothy 1:4-11 and with Titus in Titus 1:10-
14. 
 So, notice in Titus 3:10 Paul is very concerned about the Cretan Christian 
community rejecting those who adhered to false doctrine. The church must do the 
same today in the twenty-first century. Otherwise, it will consequently result in 
division and will hurt the spiritual growth of the individual Christian and the church 
as a corporate unit. 

The Scriptures emphasize the importance of avoiding false doctrine. 
Matthew 16:12 Then they understood that He did not say to beware of the 

leaven of bread, but of the teaching of the Pharisees and Sadducees. (NASB95) 
Romans 16:17 Now I urge you, brethren, keep your eye on those who cause 

dissensions and hindrances contrary to the teaching which you learned, and 
turn away from them. (NASB95) 

1 Timothy 6:3 If anyone advocates a different doctrine and does not agree 
with sound words, those of our Lord Jesus Christ, and with the doctrine 
conforming to godliness, 4 he is conceited {and} understands nothing; but he 
has a morbid interest in controversial questions and disputes about words, out 
of which arise envy, strife, abusive language, evil suspicions, 5 and constant 
friction between men of depraved mind and deprived of the truth, who suppose 
that godliness is a means of gain. (NASB95) 

Hebrews 13:9 Do not be carried away by varied and strange teachings; for 
it is good for the heart to be strengthened by grace, not by foods, through which 
those who were so occupied were not benefited. (NASB95) 

2 John 9 Anyone who goes too far and does not abide in the teaching of 
Christ, does not have God; the one who abides in the teaching, he has both the 
Father and the Son. 10 If anyone comes to you and does not bring this teaching, 
do not receive him into your house, and do not give him a greeting. (NASB95) 

Obedience to Bible doctrine is absolutely essential in order to experience 
fellowship with God. It also serves as a protection for the soul against false doctrine 
that is propagated by the kingdom of darkness. 

2 Corinthians 10:5 We are destroying speculations and every lofty thing 
raised up against the knowledge of God, 6 and we are taking every thought 
captive to the obedience of Christ, and we are ready to punish all disobedience, 
whenever your obedience is complete. (NASB95) 
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Obedience to Bible doctrine purifies the soul. 
1 Peter 1:22 Since you have in obedience to the truth purified your souls for 

a sincere love of the brethren, fervently love one another from the heart, 23 for 
you have been born again not of seed which is perishable but imperishable, that 
is, through the living and enduring word of God. (NASB95) 

Paul thanked God for the positive volition in Thessalonica. 
1 Thessalonians 2:13 For this reason we also constantly thank God that when 

you received the word of God which you heard from us, you accepted it not as 
the word of men, but for what it really is, the word of God, which also performs 
its work in you who believe. (NASB95) 

Paul warned his students to hold fast to the doctrinal instruction that they had 
received from him. 

2 Thessalonians 2:15 So then, brethren, stand firm and hold to the traditions 
which you were taught, whether by word of mouth or by letter from us. 
(NASB95) 

2 Timothy 1:13 Retain the standard of sound words which you have heard 
from me, in the faith and love which are in Christ Jesus. 14 Guard, through the 
Holy Spirit who dwells in us, the treasure which has been entrusted to you. 
(NASB95)   

This avoidance of false teachers was practiced by the Lord, His apostles and their 
disciples.  

Mark 8:15 And Jesus ordered them, “Watch out! Beware of the yeast of the 
Pharisees and the yeast of Herod!” (NET Bible) 

Luke 20:46 Beware of the experts in the law. They like walking around in 
long robes, and they love elaborate greetings in the marketplaces and the best 
seats in the synagogues and the places of honor at banquets. (NET Bible) 

Philippians 3:2 Beware of the dogs, beware of the evil workers, beware of 
those who mutilate the flesh! (NET Bible) 

2 Peter 2:1 But false prophets arose among the people, just as there will be 
false teachers among you. These false teachers will infiltrate your midst with 
destructive heresies, even to the point of denying the Master who bought them. 
As a result, they will bring swift destruction on themselves. 2 And many will 
follow their debauched lifestyles. Because of these false teachers, the way of 
truth will be slandered. 3 And in their greed they will exploit you with deceptive 
words. Their condemnation pronounced long ago is not sitting idly by; their 
destruction is not asleep. 4 For if God did not spare the angels who sinned, but 
threw them into hell and locked them up in chains in utter darkness, to be kept 
until the judgment, 5 and if he did not spare the ancient world, but did protect 
Noah, a herald of righteousness, along with seven others, when God brought a 
flood on an ungodly world, 6 and if he turned to ashes the cities of Sodom and 
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Gomorrah when he condemned them to destruction, having appointed them to 
serve as an example to future generations of the ungodly, 7 and if he rescued 
Lot, a righteous man in anguish over the debauched lifestyle of lawless men, 8   
(for while he lived among them day after day, that righteous man was 
tormented in his righteous soul by the lawless deeds he saw and heard) 9 – if so, 
then the Lord knows how to rescue the godly from their trials, and to reserve 
the unrighteous for punishment at the day of judgment, 10 especially those who 
indulge their fleshly desires and who despise authority. Brazen and insolent, 
they are not afraid to insult the glorious ones, 11 yet even angels, who are much 
more powerful, do not bring a slanderous judgment against them before the 
Lord. 12   But these men, like irrational animals – creatures of instinct, born 
to be caught and destroyed – do not understand whom they are insulting, and 
consequently in their destruction they will be destroyed, 13   suffering harm as 
the wages for their harmful ways. By considering it a pleasure to carouse in 
broad daylight, they are stains and blemishes, indulging in their deceitful 
pleasures when they feast together with you. 14   Their eyes, full of adultery, 
never stop sinning; they entice unstable people. They have trained their hearts 
for greed, these cursed children! 15   By forsaking the right path they have 
gone astray, because they followed the way of Balaam son of Bosor, who loved 
the wages of unrighteousness, 16   yet was rebuked for his own transgression (a 
dumb donkey, speaking with a human voice, restrained the prophet’s madness). 
17 These men are waterless springs and mists driven by a storm, for whom the 
utter depths of darkness have been reserved. 18 For by speaking high-sounding 
but empty words they are able to entice, with fleshly desires and with 
debauchery, people who have just escaped from those who reside in error. 19 
Although these false teachers promise such people freedom, they themselves are 
enslaved to immorality. For whatever a person succumbs to, to that he is 
enslaved. 20 For if after they have escaped the filthy things of the world through 
the rich knowledge of our Lord and Savior Jesus Christ, they again get 
entangled in them and succumb to them, their last state has become worse for 
them than their first. 21 For it would have been better for them never to have 
known the way of righteousness than, having known it, to turn back from the 
holy commandment that had been delivered to them. 22 They are illustrations 
of this true proverb: “A dog returns to its own vomit,” and “A sow, after 
washing herself, wallows in the mire.” (NET Bible) 

Satan promotes religion through his false prophets. The Lord warned His 
disciples of these false teachers (Matthew 7:15-29). Paul warned the pastors in 
Ephesus in his farewell address to beware of these false teachers that promote 
religion (Acts 20:28-30). He warned the Galatians of these false teachers that teach 
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a counterfeit gospel (Galatians 1:8-9). Peter warned his readers of being deceived by 
false teachers (2 Peter 2:1-3). 
 Now, in Titus 3:10, the first warning would take place after administering the 
first stage of church discipline and the second warning would take place after 
administering the second stage of church discipline. There would be not third 
warning because if the Christian does not repent after the third stage of church 
discipline, they are removed from the fellowship of the church until they do repent.  
 Paul is following the guidelines for church discipline which were stipulated by 
the Lord Jesus Christ.  

Matthew 18:15 “If your brother sins, go and show him his fault in private; 
if he listens to you, you have won your brother. 16 But if he does not listen to 
you, take one or two more with you, so that by the mouth of two or three 
witnesses every fact may be confirmed. 17 If he refuses to listen to them, tell it 
to the church; and if he refuses to listen even to the church, let him be to you as 
a Gentile and a tax collector.” (NASB95) 

The Lord teaches in this passage that church discipline begins with a private 
confrontation. The believer who is habitually sinning or possesses a sinful lifestyle 
must first be confronted privately as taught by the Lord in Matthew 18:15. The 
second stage would involve confronting the disobedient Christian with two or three 
witnesses which is taught by the Lord in Matthew 18:16. The third stage of church 
discipline as taught by the Lord in Matthew 18:17 would require that the entire 
church rebuke the Christian. If they failed to repent after the third stage, there was 
to be no further warnings. Instead, they were to be removed from the fellowship of 
the church by the entire church until they repented.  

2 Thessalonians 3:14 and 1 Corinthians 5:9-13 along with Matthew 18:17 
indicate that the church is to exercise group disapproval by way of social ostracism 
(refusal to have intimate fellowship). If this does not work, the church is to remove 
the offender from the church fellowship, which must be approved of and done by 
the entire congregation (2 Cor. 2:6). This is the fourth and final stage of church 
discipline. The fear of being publicly rebuked for sinful lifestyle would deter the rest 
of the church from practicing a sinful lifestyle. It would teach the congregation the 
shamefulness and seriousness of sin and its consequences. The Lord is exercising 
this discipline through the church’s actions. This rejection of an unrepentant 
Christian after a second and third warning is for the benefit of the entire Christian 
community. 

 
Second John 9-11 
 
 In 2 John 9-11, the apostle John instructs the Christian community in Ephesus to 
practice church discipline in relation to those pastors and evangelists who had 
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rejected his apostolic teaching regarding the person of Jesus Christ, namely that He 
is the God-Man. 
 2 John 9 Each and every person who is a transgressor, specifically, not 
conforming to the standard of teaching concerning the person of Christ, never, 
as an eternal spiritual truth, experiences fellowship with God. Those who 
conform to the standard of teaching concerning the person of Christ, this one 
is, as an eternal spiritual truth experiencing fellowship with both the Father 
and the Son. (Author’s translation) 
 John identifies the deceiver in 2 John 7 as the person who rejects the incarnation 
of Jesus Christ. Specifically, they reject the apostolic teaching concerning the person 
of Jesus Christ that He is the God-Man. Now, here in 2 John 9, he calls them a 
“transgressor.” He then specifies what he means by the term transgressor. They are 
those who do not conform to the standard of the apostolic teaching concerning the 
person of Jesus Christ.  

Here in 2 John 9, the apostle John is teaching a spiritual principle from both the 
positive and negative perspective regarding fellowship with God. The first is 
negative. Those who do not conform to the standard of the apostolic teaching 
concerning the person of Christ never experience fellowship with God. The positive 
is that those who do conform to the apostolic teaching concerning the person of Jesus 
Christ experience fellowship with both the Father and the Son. John teaches these 
principles to his readers because he wants their fellowship with the Father and the 
Son to continue unhindered or undisturbed by the false doctrine being propagated 
throughout Ephesus.  

It is essential that John’s readers understand this principle because if John’s 
readers adhere to the teaching of the false teachers concerning the person of Jesus 
Christ, they would not be experiencing fellowship with God since this teaching is 
based upon a lie from Satan. This stands in opposition to the triune God because as 
to their nature, the Trinity is truth. If they obey John’s apostolic teaching concerning 
the person of Jesus Christ, they would be experiencing fellowship with God since 
this teaching originates from God and is therefore based upon truth and is supported 
by eyewitness apostolic testimony.  

In fact, if they reject the apostolic teaching concerning the person of Jesus Christ, 
they would in fact being calling God a liar which is sin and would result in a loss of 
fellowship which is restored through the confession of sin and maintained by 
obedience to the apostles’ teaching. Also, they would be calling God a liar because 
the apostolic teaching originates from the Father, Son and Holy Spirit. The Father 
sent the Son who explained His Father’s nature and will and the Holy Spirit was sent 
by the Son who in turn explained who the Son is and His teaching.  

If John’s readers obey the apostolic teaching concerning the person of Jesus 
Christ, they would be experiencing fellowship with God since they would be 
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agreeing that God speaks the truth since this teaching originates from God who is 
truth. They would be affirming that God speaks the truth by obeying the apostolic 
teaching. 
 Those who rejected the incarnation of Jesus Christ who were non-believers would 
not have God in the sense that they would not have an eternal relationship with Him. 
They would not be justified and would still stand condemned before because they 
are sinners by nature and practice. Their problem is resolved by exercising faith in 
Jesus Christ as Savior which would demand that they accept the Spirit inspired 
apostolic testimony concerning the person of Jesus Christ, namely that He is the 
God-Man.  
 Those Christians who were deceived by the false teachers would no longer be 
experiencing fellowship with God. The solution to their problem would be 
confession of sin (1 John 1:9), which would restore them to fellowship with God. 
This fellowship is maintained by obedience to the apostolic teaching which is 
inspired by God and originates from Him. 
 When John teaches that those who conform to the apostles’ teaching concerning 
the person of Christ experiences fellowship with both the Father and the Son he is 
affirming the deity of the Son, Jesus Christ since he instructs them that those who 
reject his teaching never experience fellowship with God. He follows this by saying 
that those who conform to the apostolic teaching concerning the person of Christ 
will experience fellowship with both the Father and the Son. So, by mentioning the 
Father and the Son together in this last statement he is affirming that they are equal 
in character and nature. They are equal because they are both God. So, John has 
affirmed both the humanity and deity of Jesus Christ in 2 John. He affirmed the 
humanity of Jesus Christ in 2 John 7.  

2 John 10 If and let us assume that it is true for the sake of argument that 
anyone does at any time come into the presence of any one of you but never 
accepts this teaching and we agree we are those who don’t then, all of you do 
not receive him into the home. Specifically, all of you do not communicate for 
the purpose of attempting to welcome him. (Author’s translation) 
 The apostle John in verse 10 employs a first class conditional clause in order to 
issue the recipients of this epistle a prohibition to not fellowship with those who 
were rejecting the apostolic teaching concerning the person of Jesus Christ. In the 
protasis, he presents the reality of those rejecting the apostolic teaching concerning 
the person of Jesus Christ. Then, in the apodosis he issues a prohibition in light of 
this reality. John issues one prohibition. He prohibits the recipients of this epistle to 
not receive into their house church these false teachers. Then, he explains in detail 
what he means by this. He does not want them to communicate with these false 
teachers for the purpose of attempting to welcome them into the fellowship of their 
house church. 
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This prohibition in 2 John 10 is directly related to the fellowship of the house 
church, which the recipients of this epistle helped to compose. By welcoming these 
false teachers into the fellowship of their house church, they would be aiding and 
abetting these false teachers. They would be giving them a place or a platform to 
propagate their false teaching, which misrepresents who Jesus Christ is and calls the 
Holy Spirit a liar since the Holy Spirit inspired the apostolic teaching concerning the 
person of Jesus Christ, that He is the God-man.  
 During the first and second centuries, many Christians were displaced from their 
homes because of various persecutions in the Roman Empire. Hospitality was to be 
shown to these individuals. Our Lord spoke of hospitality towards strangers and in 
particular toward Jewish believers during the Tribulation in Matthew 25:35. The 
apostle Paul mentions it in Romans 12:13 as a function of the royal family honor 
code. The writer of Hebrews 13:2 commands members of the royal family of God 
to be philoxenia, “hospitable.” By doing so, some believers such as Lot and 
Abraham entertained the angels. Abraham entertained the pre-incarnate Christ in 
Genesis 18:1-22 and Lot entertained only the two angels in Genesis 19:1.  

In the first century, born-again believers met in homes and not in large buildings 
as they do today, therefore, the pastor-teacher had to be willing to open his home to 
strangers, who were unbelievers and needed the gospel, and to believers who needed 
the Word of God taught to them. In the first century, there was a great need in the 
church to provide shelter and food to visitors who had been uprooted from their 
homes because of persecution. Furthermore, in the ancient world there were few 
motels or hotels, most of which were very undesirable. In the Roman Empire, inns 
were many times places of ill repute and travelers, whenever possible, stayed with 
friends, thus, the New Testament emphasizes hospitality to strangers.  

Romans 12:13 All of you continue to make it your habit to contribute to the 
saints’ needs. All of you continue to make it your habit to eagerly seek out 
opportunities to practice hospitality. (Author’s translation) 

1 Peter 4:9 Be hospitable to one another without complaint. (NASB95)  
Since believers are members of the body of Christ according to 1 Corinthians 

12:12-27, Ephesians 3:6 and Colossians 3:15 of which body, Christ is the head 
according to Ephesians 4:15, 5:23, Colossians 1:18, then when believers practice 
hospitality towards one another, they are in fact doing it to Christ (Matthew 25:40). 
 In 2 John 10, the apostle John is not instructing his readers to discontinue the 
practice of Christian hospitality to individuals whether believers or non-believers 
but rather he simply does not want them to aid in any way those teaching false 
doctrine and rejecting the apostolic teaching concerning the person of Jesus Christ. 
This interpretation is clearly indicated John’s statement in 2 John 11, in which he 
tells his readers the reason for the prohibition in 2 John 10. By welcoming these false 
teachers into the fellowship of their house church, John’s readers would be 
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participating in the evil deeds (teaching false doctrine about the person of Jesus 
Christ) of these false teachers. 3 John 5-8 helps to understand what John requires of 
his readers with this prohibition in 2 John 10.  

In 3 John 5-8, the apostle John teaches the recipients of this epistle to demonstrate 
God’s love towards itinerant teachers of the gospel by sending them on their way in 
a manner worthy of God by aiding them financially and materially. 

3 John 5 Beloved, you are acting faithfully in whatever you accomplish for 
the brethren, and especially when they are strangers; 6 and they have testified 
to your love before the church. You will do well to send them on their way in a 
manner worthy of God. 7 For they went out for the sake of the Name, accepting 
nothing from the Gentiles. 8 Therefore we ought to support such men, so that 
we may be fellow workers with the truth. (NASB95) 
 These verses indicate that when John issues this prohibition in 2 John 10, he does 
not want his readers to financially aid the false teachers as they would those who 
faithfully taught the gospel by adhering to the apostolic teaching concerning the 
person of Jesus Christ. They are not to provide financial or material aid to those 
teaching false doctrine. They were only to provide these things for those who were 
faithfully adhering to the apostolic teaching concerning the person of Jesus Christ. 

By issuing this prohibition in 2 John 10, John is instructing the recipients of this 
epistle to exercise discernment when dealing with itinerant teachers since not all 
were serving Jesus Christ but rather some were serving the devil. Furthermore, if the 
recipients of this epistle obey John’s prohibition they would be operating according 
to God’s love since it would confront the false teachers with their error, which in 
turn could lead to repentance. If they do not obey this prohibition, they would not be 
exercising God’s love towards these false teachers since it would encourage them in 
their sin of teaching false doctrine regarding the person of Jesus Christ. If they obey 
this prohibition, they would be demonstrating love towards the Father and the Lord 
Jesus Christ since they would be attempting to stop the lies which misrepresent who 
the Son is. This misrepresentation dishonors the Father who sent His Son into the 
world to become a human being to save sinners. If they do not obey this prohibition, 
they would not love the Father or the Son since it would show a lack of concern for 
the honor of both. 

By obeying the apostle John’s prohibition in 2 John 10, the recipients of this 
epistle would operate in God’s love towards those false teachers who were not 
Christians since these individuals can never be justified if they possess an inaccurate 
understanding of who Jesus Christ is. If they repent and obey the apostolic teaching 
that Jesus is both God and man, then their faith in Jesus Christ will result in God the 
Father declaring them justified. If they don’t acknowledge that Jesus Christ is not 
only the Son of God but also a sinless human being, there is no need to have faith in 
Him for eternal salvation since only a person who is both God and man can reconcile 
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sinful humanity to a holy God. Therefore, by not welcoming these false teachers into 
the fellowship of their house church, the recipients of this epistle would exercise 
God’s love towards these false teachers since it would confront them with regards 
to their sin, which if they repented from will lead to the exercise of faith in Jesus 
Christ as Savior. 
 Also, by obeying the apostle John’s prohibition here in 2 John 10, the recipients 
of this epistle would operate in God’s love towards those false teachers who were 
Christians since these they can never experience fellowship with God by believing 
and teaching a lie about the God of truth. By obeying this prohibition, they would 
be administering church discipline to these apostate Christians. The purpose of such 
discipline was to restore them to fellowship with God and the fellowship of the 
church. 
 That some of these false teachers were Christians is indicated by several factors. 
First of all, the fact that John did not want his readers to be deceived by these false 
teachers and thus requests that they live by means of the truth by obeying the 
command to love one another makes clear that this was certainly a possibility. If it 
was not possible for a Christian to be deceived by false teachers so as to reject the 
incarnation after first believing in it, which they would need to in order to get saved, 
then John would not have written this epistle in the first place. The fact that he does 
makes clear that a Christian who has been saved through faith in Jesus Christ can be 
deceived so as to reject the incarnation. Those believers who were deceived so as to 
reject the incarnation would not lose their eternal salvation (Romans 8:1, 38-39; 
Ephesians 2:8-9; 1 Corinthians 3:11-15) but rather would lose rewards if they did 
not repent (1 John 2:28).  

These deceived believers who were now rejecting the incarnation were 
disobeying the apostolic teaching concerning Jesus of Nazareth and were thus out of 
fellowship with not only the Trinity but also with those believers who were obedient 
to this teaching. Whether they were non-believers or believers, they were 
dishonoring the Lord Jesus Christ by adhering to this false doctrine that He did not 
become a human being since it misrepresents who He is.  

John is concerned for the house church in Ephesus he is writing to here in 2 John. 
He wants to protect them from this false doctrine since if they are deceived, they will 
be out of fellowship and could lose rewards or not receive a full reward as he 
mentions in 2 John 8. The solution for those believers who had been deceived is the 
same for all sin, namely the confession of sin to be restored to fellowship and 
obedience to the apostolic teaching in order to maintain that fellowship. The solution 
for the non-believer is to believe in the person of Jesus Christ in order to be saved 
and declared justified by God, which would require them to acknowledge that Jesus 
of Nazareth is both God and man. Christianity is of course based upon the person of 



2025 William E. Wenstrom, Jr. Bible Ministries 
 

112 

Jesus Christ and thus to deny His sinless humanity or deity is to attack the foundation 
of the Christian faith. 
 2 John 11 because the one who at any time does communicate for the purpose 
of attempting to welcome him does, as an eternal spiritual truth contribute to 
his actions, which are evil in character. (Author’s translation) 
 The apostle John provides the recipients of this epistle the reason for his 
prohibition in verse 10. He did not want them to welcome those who rejected his 
apostolic teaching concerning the person of Jesus Christ because by doing so they 
would be contributing to the evil actions of these individuals. The actions of those 
who rejected the apostolic teaching were in evil in character because they were 
rejecting the Holy Spirit’s testimony concerning the person of Jesus Christ and in 
effect calling the Holy Spirit a liar. By welcoming these false teachers into the 
fellowship of their house church, the recipients of this epistle would be contributing 
to these evil actions of the false teachers. Welcoming these false teachers would 
involve providing for these false teachers financially and materially, which in turn 
would encourage these false teachers to continue propagating their lies about the 
person of Jesus Christ. Therefore, by welcoming these false teachers into the 
fellowship of their church, the recipients of this epistle would be aiding and abetting 
these false teachers, or they would be collaborating with them. 

John is teaching his readers that they must have no tolerance for false doctrine or 
anything that dishonors the triune God. This does not imply being rude to those 
teaching false doctrine. Those who are actively engaged in disseminating lies and 
error concerning Jesus Christ or the Father or the Spirit are to not to be supporting 
with one’s financial or material means. In fact, by not welcoming these false teachers 
into their house church, the recipients of this epistle would be exercising discernment 
since not every teacher is sent by God, but some are sent by the devil.  

Also, they would be acting in accordance with God’s love since it would serve to 
confront the false teachers that they were in error, which in turn could lead to 
repentance. Those false teachers who were not Christians could never be justified if 
they possess an inaccurate understanding of who Jesus Christ is. If they repent and 
obey the apostolic teaching that Jesus is both God and man, then their faith in Jesus 
Christ will result in God the Father declaring them justified. If they don’t 
acknowledge that Jesus Christ is not only the Son of God but also a sinless human 
being, there is no need to have faith in Him for eternal salvation since only a person 
who is both God and man can reconcile sinful humanity to a holy God. Therefore, 
by not welcoming these false teachers into the fellowship of their house church, the 
recipients of this epistle would exercise God’s love towards these false teachers since 
it would confront them with regards to their sin, which if they repented from will 
lead to the exercise of faith in Jesus Christ as Savior. 
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 Furthermore, if some of these false teachers were Christians, then they would be 
demonstrating God’s love towards these apostates since these they can never 
experience fellowship with God by believing and teaching a lie about the God of 
truth. John’s readers would be administering church discipline to these apostate 
Christians by refusing to welcome them into the fellowship of their church. The 
purpose of such discipline was to restore them to fellowship with God and the 
fellowship of the church. 

Lastly, by refusing to welcome these false teachers, John’s readers would also be 
demonstrating love towards the Father and the Lord Jesus Christ since they would 
be attempting to stop the lies which misrepresent who the Son is. This 
misrepresentation dishonors the Father who sent His Son into the world to become 
a human being to save sinners. 
 Christians today in the twenty-first century would do well to apply John’s 
teaching here in 2 John 10-11. They should refuse to welcome into the fellowship of 
their churches anyone who is actively engaged in teaching lies about the person of 
Jesus Christ or the Trinity since these individuals are leading both Christians and 
unbelievers astray. Their false teaching is causing Christians to believe a lie which 
results in a loss of fellowship resulting in discipline from God and ultimately 
rewards. Teaching false doctrine about the person of Jesus Christ or the rejection of 
the doctrine of the Trinity leads the unsaved into believing a lie, which results in 
eternal condemnation. Christians should never be ashamed or apologetic or 
embarrassed about refusing to welcome those actively engaged in teaching false 
doctrine since these individuals are against God and mispresent Him. It is in fact an 
act of God’s love to do so. Christianity stands or falls on the person of Jesus Christ. 
If He is not God or not man, then Christianity falls. The devil seeks to destroy 
Christianity and belief in Jesus Christ by employing individuals who will actively 
engage in misleading people about the person of Jesus Christ by teaching lies about 
Him such as He is not God or that He is not man. Thus, to refuse these false teachers 
entrance into the fellowship of the church is to prevent them devil from spreading 
his lies.  
 The central concern in 2 John was about the central affirmation of the Christian 
faith, namely the person of Jesus Christ and His incarnation. It was not about matters 
on which Christians may legitimately have differences of opinion.  
 Therefore, John’s teaching here in 2 John 10-11 makes it clear that the Christian 
today should carefully investigate the teaching of man who claims to be Christian. 
If they reject the incarnation of the Son of God, they are not to be received into the 
fellowship of our churches. If we accept these people God considers us a partner 
with them in their evil deeds. 2 John 10-11 teaches Christians today to exercise 
discernment because not everyone who claims to be Christian is adhering to 
orthodox Christian doctrine. Many today are actually propagating heresy.  
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Third John 9-10 
 
 In 3 John 9-10, the apostle John also speaks of administering church discipline in 
relation to Diotrephes who rejected the apostolic teaching to practice hospitality with 
regards to itinerant evangelists.  
 3 John 9 I wrote something to a certain church but instead Diotrephes who 
loves to be first over them never recognized our authority. (Author’s 
translation) 
 The apostle John transitions from a commending Gaius to condemning 
Diotrephes. In verses 3-8, he commended Gaius for his faithfulness to his apostolic 
teaching by demonstrating hospitality to certain itinerant communicators of the 
gospel who John directed the church to support materially and financially. Now, here 
in verse 9, the apostle condemns a man named Diotrephes for rejecting his authority 
and not demonstrating to these itinerant communicators when he instructed him to 
do so. Here in verse 9, John now begins to reveal his purpose for writing Gaius in 
the first place.  

Verse 10 makes clear that when John informs Gaius in verse 9 that he wrote 
“something” to a certain church, the context indicates that this “something” refers to 
the instructions John sent to Diotrephes by way of a letter. These instructions 
involved supporting financially and materially itinerant communicators of the 
gospel, which John approved of. The apostle informs Gaius here in verse 9 that 
Diotrephes emphatically rejected these instructions.  

The church mentioned here in verse 9 is not the same one mentioned in verse 6, 
which refers to the Christian community the apostle John was teaching when he 
wrote Third John. The church mentioned here in verse 9 is not the church Gaius 
belonged to or was leading since John does not use a third-person (“among them”) 
pronoun to refer to the other members of the church. If Gaius belonged to this church 
mentioned in verse 9, the apostle John would have used a second-person pronoun 
(“among you”). 

Some argue that the “something” refers the contents of Second John which was 
written to the church in Ephesus to not demonstrate hospitality to those who did not 
adhere to his apostolic teaching concerning the person of Jesus Christ in that He is 
both God and man. These false teachers were rejecting the humanity of Christ. 
Therefore, some contend that Diotrephes thought John was wrong to demonstrate 
hospitality to any itinerant communicator of the gospel. Thus, Diotrephes rejected 
his instructions. However, John forbid only the aiding of false teachers. It is highly 
unlikely that Second John was the letter that Diotrephes rejected and is referred to 
here with “something” in 3 John 9. 3 John 10 clearly identifies what Diotrephes 
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rejected from John, namely supporting financially and materially those itinerant 
communicators of the gospel whom the apostle approved of after interviewing them.  

The fact that Diotrephes is censured in this epistle and John informs Gaius that 
he will confront this man indicates that he was a Christian since the apostle would 
have no authority over a non-believer but only over the church. The question then 
arises as to what was Diotrephes relationship to this church. Was he the pastor or 
simply a Christian seeking to take charge without having the authority to do so? On 
the basis of John’s statements here in verses 9-10, it would appear that Diotrephes 
was in fact a pastor of a church in Ephesus. These instructions which John sent 
regarding hospitality to certain itinerant communicators of the gospel would have 
been sent directly to the pastors of the local churches in Ephesus to see that they 
were carried out to the letter. Secondly, John says that Diotrephes did not himself 
accept these itinerant communicators and also forbid others to do so and put out of 
the church those who did obey the apostle John’s instructions. Therefore, because 
John’s instructions would have been sent directly to the pastors of the churches in 
Ephesus and Diotrephes contradicting these orders and rejecting them, we can infer 
that Diotrephes was a pastor of a particular church in Ephesus.  

So, we can that John is living up to the nickname the Lord Jesus Christ gave him 
and his brother, namely “son of thunder” (Mark 3:17). John was not afraid of 
confrontation. In the gospels, he is portrayed as zealous for the Lord. In fact, he 
appears to be the most zealous of all the apostles who walked with Jesus during His 
First Advent. The Lord assigned John the task of looking after Mary after His death 
and resurrection and ascension into heaven. John, along with Peter and James formed 
the Lord’s most intimate circle of friends. However, John and not Peter and James 
was given the responsibility of taking care of Mary.  

John informs Gaius that the reason why Diotrephes rejected his apostolic 
authority by rejecting his orders to demonstrate hospitality to itinerant 
communicators of the gospel who he approved of was he loved to be first. In other 
words, he likes to be the boss. He did not want to be under John or anyone’s 
authority. Therefore, there is no reason for speculation as to why Diotrephes rejected 
John’s orders since John has made clear why this individual did so. The issue of 
doctrine is not mentioned in Third John. It is hard to believe that John would not 
state the doctrinal issue in question. If it were a doctrinal issue, then John would 
have made Gaius aware of it just as he did when he wrote to the church in Ephesus 
rejecting the humanity of Jesus Christ. 

In verse 10, the apostle describes Diotrephes actions which reveal that he was 
lording his authority over the church he was leading as pastor. It reveals that he was 
rejecting also the teaching of the Lord Jesus Christ regarding those whom he 
delegates authority to, namely he rejected leading by serving the church. Diotrephes 
was rejecting the Lord’s teaching regarding servanthood (cf. Matthew 20:20-28). 
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Verse 10 also makes clear that Diotrephes was involved with slander since John says 
that he unjustly accused him with his wicked words. 

Therefore, the apostle John is writing to Gaius in order to encourage and 
commend him for obeying his apostolic authority by demonstrating hospitality to 
the itinerant communicators he instructed all the churches in Ephesus to aid 
financially and materially. Also, the apostle is writing about Diotrephes’ rebellion 
in order to instruct Gaius not to follow Diotrephes’ example. John is seeking to 
prevent Gaius from falling into the same error as Diotrephes and by doing so 
ensuring that aid would continue to flow to these itinerant communicators. So, John 
writes Gaius so that he might not be influenced by Diotrephes which suggest 
strongly that Gaius and Diotrephes were geographically not far away from each other 
and were more than likely leading churches in Ephesus. 

The issue for John is not that Diotrephes was wrong in exercising his authority 
as a pastor over the church but rather that Diotrephes was rejecting John’s apostolic 
authority which made Diotrephes the subordinate to John. Pastors like Diotrephes 
were under the apostle John’s authority even though they were in authority over the 
local churches which they led.  
 3 John 10 Because of this, when I arrive I will call attention to his actions 
which he continues to perpetrate by continuing to slander us by means of evil 
assertions. Furthermore, while not being satisfied with these, he himself for his 
own benefit continues to not welcome these spiritual brothers and sisters and 
also continues to forbid those who desire to do so. He even expelled them from 
the church! (Author’s translation) 
 John tells Gaius that because Diotrephes was rejecting his authority, he would 
call attention to this man’s actions which he continued to perpetrate when he arrived 
at this man’s location. This means that he would confront Diotrephes and 
administered church discipline with regards to him. This discipline would take place 
in stages. First John would confront Diotrephes personally in private. If he is 
unrepentant, he will bring two or more witnesses against the man. If he doesn’t 
repent at this point, Diotrephes’ sin will be brought before the entire church. If he 
doesn’t repent as a result of this action, then he will be expelled from the fellowship 
of the church until he repents.  

The apostle then informs Gaius as to how Diotrephes rejected his apostolic 
authority. He identifies the actions which John was going to confront Diotrephes 
with. John presents four specific charges against Diotrephes. The first is that 
Diotrephes was slandering him in the past and was continuing to do so up to the time 
he wrote this epistle to Gaius. He slandered the aged apostle by means of evil 
assertions.  

The second charge against Diotrephes is that for his own benefit he refused to 
welcome into the fellowship of the church those itinerant communicators of the 
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gospel and their families. John had approved of these individuals and directed the 
churches to support them and their families financially and materially.  

The third charge involved Diotrephes forbidding those in his church to aid these 
itinerant communicators and their families. Lastly, Diotrephes shockingly expelled 
from the fellowship of the church those who desired to aid these itinerant 
communicators and their families.  

This last action on the part of Diotrephes was in violation of the protocol for 
administering church discipline. In the first place, he had no basis whatsoever for 
expelling these believers from the fellowship of the church since they were living in 
obedience to John’s apostolic authority. This man used no legitimate witnesses 
against these Christians because he had none. Yet, he kicked them out of the church. 
He was living in disobedience to John’s apostolic teaching and ultimately rebelling 
against the Lord Jesus Christ Himself who delegated John authority. He violated the 
protocol of church disciplined instituted by the Lord Himself by expelling believers 
without evidence or witnesses. 

John’s statements here in verse 10 make clear that Gaius did not belong to 
Diotrephes’ church. This is made clear by the fact that John is informing him of 
Diotrephes kicking Christians out of the church for doing the same thing Gaius did, 
namely demonstrating Christian hospitality to these itinerant communicators of the 
gospel and their families. Also, if Gaius belonged to Diotrephes church he would 
have been expelled as well because he welcomed these itinerant evangelists and 
pastors and their families. John makes no mention of Gaius being expelled but only 
informs Gaius of this action on the part of Diotrephes in relation to those who wanted 
to welcome these itinerant teachers and evangelists. 
 
Conclusion 
 
 So, we can see that the Scriptures clearly teach that church discipline must and 
should be administered by the church with regards to certain individuals in the 
church who are hurting not only themselves through their habitual sinful conduct but 
also hurting the testimony of the church in the community.  
 We have seen that the Bible tells us who we are to discipline. It also instructs us 
as to why we are to discipline. The Word of God also presents how we are to 
discipline. Lastly, it also presents to us the procedure that the church must follow.  

We have seen that both the Lord Jesus Christ and the apostles taught the church 
to administer discipline. The apostle Paul gives us several examples in his epistles 
in which he ordered discipline to be administered to certain apostate believers in the 
church. He severely rebuked the Corinthian church for practicing it when it should 
have been.  
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Therefore, the church today would do well to listen to the voice of the Spirit in 
the Word of God when it comes to the subject of church discipline. The 
consequences of not doing so will be terribly devastating. First, it injures the life, 
vitality and testimony of the church. Secondly, it of course hurts those believers who 
are habitually living according to the lusts of their sin nature and being deceived by 
the devil. Lastly, it is a sin against God and a failure to respect His holy character. 
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